《Unabridged Commentary Critical and Explanatory on Zechariah》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

THE name Zechariah means one whom Jehovah remembers: a common name, four others of the same name occurring in the Old Testament. Like Jeremiah and Ezekiel, he was a priest as well as a prophet, which adapts him for the sacerdotal character of some of his prophecies ( Zechariah 6:13 ( Zechariah 1:1 his father died when he was young; and hence, as sometimes occurs in Jewish genealogies, he is called "the son of Iddo," his grandfather. Iddo was one of the priests who returned to Zerubbabel and Joshua from Babylon ( Nehemiah 12:4 

Zechariah entered early on his prophetic functions ( Zechariah 2:4 two months later than Haggai, in the second year of Darius' reign, 520 B.C. The design of both prophets was to encourage the people and their religious and civil leaders, Joshua and Zerubbabel, in their work of rebuilding the temple, after the interruption caused by the Samaritans especially by unfolding in detail the glorious future in connection with the present depressed appearance of the theocracy, and its visible symbol, the temple. He must have been very young in leaving Babylonia, where he was born. The Zechariah, son of Barachias, mentioned by our Lord ( Matthew 23:35 been the one called the son of Jehoiada in 2 Chronicles 24:21 perished: the same person often had two names; and our Lord, in referring to the Hebrew Bible, of which Second Chronicles is the last book, would naturally mention the last martyr in the Hebrew order of the canon, as He had instanced Abel as the first. Owing to Matthew 27:9 quoting Zechariah 11:12, Zechariah 11:13 authenticity of the ninth through the fourteenth chapters, and ascribes them to Jeremiah: he thinks that these chapters were not found till after the return from the captivity, and being approved by Zechariah, were added to his prophecies, as Agur's Proverbs were added to those of Solomon. All the oldest authorities, except two manuscripts of the old Italian or Pre-Vulgate version, read Jeremiah in Matthew 27:9 quotation there is not to the letter copied from Zechariah, Jeremiah 18:1, Jeremiah 18:2; Jeremiah 32:6-12 perhaps in the mind of Zechariah, whence the former mentions Jeremiah. HENGSTENBERG similarly thinks that Matthew names Jeremiah, rather than Zechariah, to turn attention to the fact that Zechariah's prophecy is but a reiteration of the fearful oracle in Jeremiah 18:1-23; Jeremiah 19:1-15 nation. Jeremiah had already, by the image of a potter's vessel, portrayed their ruin in Nebuchadnezzar's invasion; and as Zechariah virtually repeats this threat, to be inflicted again under Messiah for the nation's rejection of Him, Matthew, virtually, by mentioning Jeremiah, implies that the "field of blood" ( Matthew 27:8, Matthew 27:9 bought by "the reward of iniquity" ( Acts 1:18 was long ago a scene of prophetic doom in which awful disaster had been symbolically predicted: that the present purchase of that field with the traitor's price renewed the prophecy and revived the curse--a curse pronounced of old by Jeremiah, and once fulfilled in the Babylonian siege--a curse reiterated by Zechariah, and again to be verified in the Roman desolation. LIGHTFOOT (referring to B. BATHRA and KIMCHI) less probably thinks the third division of Scripture, the prophets, began with Jeremiah, and that the whole body of prophets is thus quoted by the name "Jeremiah." The mention of "Ephraim" and "Israel" in these chapters as distinct from Judah, does not prove that the prophecy was written while the ten tribes existed as a separate kingdom. It rather implies that hereafter not only Judah, but the ten tribes also, shall be restored, the earnest of which was given in the numbers out of the ten tribes who returned with their brethren the Jews from captivity under Cyrus. There is nothing in these characters to imply that a king reigned in Judah at that time. The editor of the Hebrew canon joined these chapters to Zechariah, not to Jeremiah; the Septuagint, three hundred years B.C., confirms this.

The prophecy consists of four parts: (1) Introductory, Zechariah 1:1-6 (2) Symbolical, Zechariah 1:7 nine visions; all these were vouchsafed in one night, and are of a symbolical character. (3) Didactic, the seventh and eighth chapters containing an answer to a query of the Beth-elites concerning a certain feast. And (4) Prophetic, the ninth chapter to the end. These six last chapters predict Alexander's expedition along the west coast of Palestine to Egypt; God's protection of the Jews, both at that time and under the Maccabees; the advent, sufferings, and reign of Messiah; the destruction of Jerusalem by Rome, and dissolution of the Jews' polity; their conversion and restoration; the overthrow of the wicked confederacy which assailed them in Canaan; and the Gentiles' joining in their holy worship [HENDERSON]. The difference in style between the former and the latter chapters is due to the difference of subject; the first six chapters being of a symbolical and peculiar character, while the poetical style of the concluding chapters is adapted admirably to the subjects treated. The titles ( Zechariah 9:1; Zechariah 12:1 prophetic matter which follows; nor is it necessary for unity of authorship that the introductory formulas occurring in the first eight chapters should occur in the last six. The non-reference in the last six chapters to the completion of the temple and the Jews' restoration after the captivity is just what we should expect, if, as seems likely, these chapters were written long after the completion of the temple and the restoration of the Jews polity after the captivity, in circumstances different from those which engaged the prophet when he wrote the earlier chapters.

The style varies with the subject: at one time conversational, at another poetical. His symbols are enigmatical and are therefore accompanied with explanations. His prose is like that of Ezekiel--diffuse, uniform, and repetitious. The rhythm is somewhat unequal, and the parallelisms are not altogether symmetrical. Still, there is found often much of the elevation met with in the earlier prophets, and a general congruity between the style and the subjects. Graphic vividness is his peculiar merit. Chald

01 Chapter 1 

Verse 1
In the eighth month, in the second year of Darius, came the word of the LORD unto Zechariah, the son of Berechiah, the son of Iddo the prophet, saying,

The man among the myrtles-Comforting explanation by the angel, an encouragement to the Jews to build the city and temple-The four horns and four artificers.

In the eighth month, in the second year of Darius, came the word of the Lord unto Zechariah, (the son of Barachiah, the son of Iddo.) See introduction. 

Verse 2
The LORD hath been sore displeased with your fathers.

The Lord hath been sore displeased with your fathers. God fulfilled His threats against your fathers; beware, then, lest by disregarding his voice by me, as they did in the case of former prophets, ye suffer like them. The special object Zechariah aims at, is that they should awake from their selfish negligence, to obey God's command to rebuild His temple (Haggai 1:4-8).

Sore displeased - Hebrew, 'displeased with a displeasure,' - i:e., vehemently, with no common displeasure, exhibited in the destruction of the Jews' city and in their captivity. 

Verse 3
Therefore say thou unto them, Thus saith the LORD of hosts; Turn ye unto me, saith the LORD of hosts, and I will turn unto you, saith the LORD of hosts.

Thus saith the Lard of hosts - a phrase frequent in Haggai and Zechariah, implying God's boundless resources and universal power, so as to inspire the Jews with confidence to work.

Turn ye unto me ... and I will turn unto you - i:e., and then, as the sure consequence, "I will turn unto you" (Malachi 3:7; James 4:8 : cf. also Jeremiah 3:12; Ezekiel 18:30; Micah 7:19). Though God hath brought you back from captivity, yet this state will not long last unless ye are really converted. God has heavier scourges ready, and has begun to give symptoms of displeasure, in causing you, while "sowing much" to "bring in little" (Calvin). (Haggai 1:6.) 

Verse 4
Be ye not as your fathers, unto whom the former prophets have cried, saying, Thus saith the LORD of hosts; Turn ye now from your evil ways, and from your evil doings: but they did not hear, nor hearken unto me, saith the LORD.

Be ye not as your fathers. The Jews boasted of their fathers; but he shows that their fathers were refractory, and that ancient example and long usage will not justify disobedience (2 Chronicles 36:15-16).

Unto whom the former prophets have cried - those who lived before the captivity. It aggravated their guilt that, not only had they the law, but had been often called to repent by God's prophets. 

Verse 5
Your fathers, where are they? and the prophets, do they live for ever?

Your fathers, where are they? and the prophets, do they live forever? - In contrast to "my words" (Zechariah 1:6), "which endure forever" (1 Peter 1:25). 'Your fathers have perished, as was foretold; and their fate ought to warn you. But you may say, the prophets too are dead: I grant it, but still MY words do not die: though "the prophets" are dead, their prophetic words from me, fulfilled against your fathers, are not dead with them. Beware, then, lest ye share their fate, 

Verse 6
But my words and my statutes, which I commanded my servants the prophets, did they not take hold of your fathers? and they returned and said, Like as the LORD of hosts thought to do unto us, according to our ways, and according to our doings, so hath he dealt with us.

But my words and my statutes - my determined purposes to punish for sin, which I commanded my servants-namely, to announce to your fathers.

Did they not take hold of your fathers? - i:e., overtake them, as a foe overtakes one fleeing. Did they not take hold of your fathers? - i:e., overtake them, as a foe overtakes one fleeing.

And they returned and said - turning from their former self-satisfaction, they recognized their punishment as that which God's prophets had foretold.

Like as the Lord of hosts thought to do unto us - i:e., decreed to do. Compare with this verse Lamentations 2:17.

According to our ways - evil ways (Jeremiah 4:18; Jeremiah 17:10; Jeremiah 23:2). 

Verse 7
Upon the four and twentieth day of the eleventh month, which is the month Sebat, in the second year of Darius, came the word of the LORD unto Zechariah, the son of Berechiah, the son of Iddo the prophet, saying,

Upon the four and twentieth day of the eleventh month. The general plan of the nine following visions (Zechariah 1:8 to end of Zechariah 6:1-15) is first to present the symbol, then, on a question being put, to subjoin the interpretation. Though the visions are distinct, they form one grand whole, presented in one night to the prophet's mind, two or three months after the prophet's first commission (Zechariah 1:1).

Which is the month Sebat - the eleventh month of the Jewish year, from the new moon in February to the new moon in March. The term Sh

Verse 8
I saw by night, and behold a man riding upon a red horse, and he stood among the myrtle trees that were in the bottom; and behind him were there red horses, speckled, and white.

I saw by night. The Jews begin their day with sunset; therefore the night is meant which preceded the 24th day of the month (Zechariah 1:1).

And behold a man - Yahweh, the second person of the Trinity, manifested in man's form, an earnest of the incarnation; called the "angel of Yahweh" (Zechariah 1:11-12), "Yahweh the angel of the covenant" (Malachi 3:1 : cf. Genesis 16:7 with Zechariah 1:13, where He who is first called "the angel of the Lord" (Yahweh) is afterward called "the Lord" (Yahweh); Genesis 22:11 with Zechariah 1:12; Exodus 3:2 with Zechariah 1:4). Being at once divine and human, He must be God and man in one person.

Riding - implying swiftness in executing God's will in His providence; hastening to help His people. Riding - implying swiftness in executing God's will in His providence; hastening to help His people.

Upon a red horse - the colour that represents bloodshed; implying vengeance to be inflicted on the foes of Israel (cf. 2 Kings 3:22; Isaiah 63:1-2; Revelation 6:4); also implying fiery zeal.

Among the myrtle trees - symbol of the Jewish Church: not a stately cedar, but a lowly though fragrant myrtle. It was its depressed state that caused the Jews to despond; this vision is designed to cheer them with better hopes. The uncreated angel of Yahweh's presence, standing (as in His abiding place, Psalms 132:14) among the myrtles, is a guarantee for her safety, lowly though she now be. It is a conjecture of Perowne (Smith's 'Bible Dictionary'), that the myrtle was imported into Palestine from Babylon. This seems not unlikely, as the myrtle is not mentioned elsewhere, except in Isaiah. It is a native of Persia. Esther's name, Hadassah, means 'the myrtle;' and she seems to have received it in the Persian court (Esther 2:7). But his supposition that it was not known among the Jews before the exile is refuted by Isaiah 41:19; Isaiah 55:13, which, doubtless, was as much written by Isaiah as the earlier chapters. There was communication in Isaiah's times, and earlier, with Assyria and Babylon (Isaiah 39:1-8), so that the importation of the myrtle was quite possible then.

In the bottom - in a low place, or bottom of a river; alluding to Babylon, near the rivers Euphrates and Tigris, the scene of Judah's captivity. The myrtle delights in low places and the banks of waters (Pembellus). Maurer translates, 'in a shady place' [ m

Verse 9
Then said I, O my lord, what are these? And the angel that talked with me said unto me, I will shew thee what these be.

The angel that talked with me - not the "man upon the red horse among the myrtle trees," as is evident from the tenth verse, where He (the Divine Angel) is distinguished from the "angel that talked with me" [hamal`aak hadobeer (Hebrew #1696) biy (H871a) - the phrase used of him, Zechariah 1:13-14; Zechariah 2:3; Zechariah 4:1; Zechariah 4:4-5; Zechariah 5:5; Zechariah 5:10; Zechariah 6:4] - i:e., the interpreting angel. The Hebrew [ biy (H871a)] for "with me," or 'in me' (Numbers 12:8, "with him will I speak" - literally, 'in him will I speak') implies internal, intimate communication: 'the angel that spake within me' (Jerome). [So, en (Greek #1722) profeetais (Greek #4396), Hebrews 1:1, "God, who ... spake by" - literally, 'IN the prophets;' 1 Peter 1:11, "the Spirit of Christ which was IN them"].

I will show thee - reveal to thy mental vision. 

Verse 10
And the man that stood among the myrtle trees answered and said, These are they whom the LORD hath sent to walk to and fro through the earth.

And the man that stood among the myrtle trees answered. The "Angel of the Covenant" here gives the reply, instead of the interpreting angel, to imply that all communications through the interpreting angel come from Him as their source.

These are they whom the Lord hath sent to walk to and fro through the earth. If "Satan walks to and fro in the earth" (implying restless activity) on errands of mischief to God's people (Job 1:7), the Lord sends other angels to "walk to and fro" with unceasing activity everywhere, to counterwork Satan's designs, and to defend His people (Psalms 34:7; Psalms 91:11; Psalms 103:20-21; Hebrews 1:14). 

Verse 11
And they answered the angel of the LORD that stood among the myrtle trees, and said, We have walked to and fro through the earth, and, behold, all the earth sitteth still, and is at rest.

And they answered the angel of the Lord that stood among the myrtle trees ... We have walked to and fro through the earth, and, behold, all the earth sitteth still, and is at rest. The attendant angels report to the Lord of angels, "the earth ... is at rest." The flourishing state of the pagan "earth," while Judah was desolate and its temple not yet restored, is the powerful plea in the Divine Angels intercession with God the Father in Zechariah 1:12. When Judah was depressed to the lowest point, and the pagan elated to the highest, it was time for Yahweh to work for His people.

Sitteth still - dwells surely. It is when all shall seem secure, in the God-ignoring tranquillity of the world-kingdoms, that God shall "shake and overthrow the throne of the kingdoms" (Haggai 2:7; Haggai 2:21-22), in order that, upon their downfall, He may rear the everlasting throne of Messiah, who shall reign in Jerusalem, and may raise to their due elevation, as designed from the beginning, the elect nation, His own ancient people, so long down-trodden. 

Verse 12
Then the angel of the LORD answered and said, O LORD of hosts, how long wilt thou not have mercy on Jerusalem and on the cities of Judah, against which thou hast had indignation these threescore and ten years?

Then the angel of the Lord ... Not only does Messiah stand among His people (the "myrtles," Zechariah 1:8), but intercedes for them with the Father ("Lord," or "Yahweh of hosts") effectively, as their "ever-living Intercessor" (Zechariah 1:13; Hebrews 7:25). Compare Psalms 102:13-20; Isaiah 62:6-7, as to Judah's restoration in answer to prayer. While "all the earth ... is at rest," Israel, literal and spiritual, alone being depressed, 'the Lord's remembrancers (Isaiah 62:7, margin) shall give him no rest until he establish, and until he make Jerusalem a praise in the earth.'

Answered and said - said in continuation of the discourse; proceeded to say.

O Lord of hosts, how long wilt thou not have mercy on Jerusalem ... against which thou hast had indignation these threescore and ten years? Messiah's people pray similarly to their Head (Revelation 6:10), "How long?" etc. Heretofore it was vain to pray, but now that the divinely-appointed "threescore and ten years" (Jeremiah 25:11; Jeremiah 29:10) are elapsed, it is time to pray to thee for the fulfillment of thy promise, seeing that thy grace is not yet fully manifested, nor thy promise fulfilled. God's promises are not to make us slothful, but to quicken our prayers. Henderson, dating the 70 years from the destruction of Jerusalem (588 BC), supposes two years of the 70 had yet to run, (520 BC) But though the Jews, through indolence as to the temple-work, may have meant this in saying, "The time is not come" (Haggai 1:2), yet the time seems really to have elapsed in 536 BC, the year of Cyrus' decree for the building of the temple, 70 years from 606 BC, the fourth year of Jehoiakim, when he first became Nebuchadnezzar's servant (2 Kings 24:1). 

Verse 13
And the LORD answered the angel that talked with me with good words and comfortable words.

And the Lord - Yahweh, called "the angel of the Lord" (Yahweh) (Zechariah 1:12).

Answered the angel that talked with me with good words and comfortable words - literally, words, consolations. The subject of these consolatory words is stated in Zechariah 1:14, etc.; the promise of full re-establishment, God's "comforts being restored unto him and to his mourners" (Jeremiah 20:10-11 : cf. Isaiah 57:18; Hosea 11:8). 

Verse 14
So the angel that communed with me said unto me, Cry thou, saying, Thus saith the LORD of hosts; I am jealous for Jerusalem and for Zion with a great jealousy.

Cry thou - Proclaim so as to be heard clearly by all (Isaiah 40:6; Isaiah 58:1).

I am jealous for Jerusalem - as a husband jealous for his wife, wronged by others. So Yahweh is for Judah, who has been injured wantonly by the pagan. Zeal for His own honour, involved in Zion's wrong, is implied (Zechariah 8:2; Numbers 25:11; Numbers 25:13; 1 Kings 19:10; Joel 2:18). 

Verse 15
And I am very sore displeased with the heathen that are at ease: for I was but a little displeased, and they helped forward the affliction.

And I am very sore displeased with the heathen - in contrast with "I was but a little displeased" with my people. God's displeasure with His people is temporary, and for their chastening; with the pagan oppressors it is final and fatal (Jeremiah 30:11). God's instruments for chastising His people, when He has done with them, He casts into the fire.

That are at ease - carnally secure. A stronger phrase than "all the earth is at rest" (Zechariah 1:11). They are "at ease," but, as I am "sore displeased" with them, their ease is accursed. Judah is in "affliction;" but as I love her, and am jealous for her, she has every reason, notwithstanding her affliction, to be encouraged in prosecuting the temple-work.

And they helped forward the affliction - afflicted my people more than I desired. The pagan sought the utter extinction of Judah, to gratify their own ambition and revenge (Isaiah 47:6; Ezekiel 25:3; Ezekiel 25:6; Obadiah 1:10-17). 

Verse 16
Therefore thus saith the LORD I am returned to Jerusalem with mercies: my house shall be built in it, saith the LORD of hosts, and a line shall be stretched forth upon Jerusalem.

Therefore thus saith the Lord; I am returned to Jerusalem - whereas in anger I had before withdrawn from her, having "returned to my place, until they should acknowledge their offence, and seek my face" (Hosea 5:15).

With mercies - not merely of one kind, nor once only, but repeated mercies. With mercies - not merely of one kind, nor once only, but repeated mercies.

My house shall be built in it - which at this time (the second year of Darius, Zechariah 1:1) had only its foundations laid (Haggai 2:18). It was not completed until the sixth year of Darius (Ezra 6:15).

And a line shall be stretched forth upon Jerusalem - (Job 38:5). The measuring line is used for building, not hastily, but with measured regularity. Not only the temple, but Jerusalem also, was to be rebuilt (Nehemiah 2:3, etc.: cf. Zechariah 2:1-2). Also, as to the future temple and city, Ezekiel 41:3; Ezekiel 42:1-20; Ezekiel 43:1-27; Ezekiel 44:1-31; Ezekiel 45:6 . 

Verse 17
Cry yet, saying, Thus saith the LORD of hosts; My cities through prosperity shall yet be spread abroad; and the LORD shall yet comfort Zion, and shall yet choose Jerusalem.

Cry yet ... Thus saith the Lord of hosts; My cities - not only Jerusalem, but the subordinate cities of Judah. God claims them all as peculiarly His, and therefore will restore them.

Through prosperity shall yet be spread abroad - or overflow; metaphor from an overflowing vessel or fountain (cf. Proverbs 5:16). (Pembellus.) Abundance of fruits of the earth, grain and wine, and a large increase of citizens, are meant; also spiritual prosperity.

Yet - though heretofore they have been lying depressed and prostrate.

And the Lord shall yet comfort Zion - (Isaiah 40:1-2; Isaiah 51:3).

And shall yet choose Jerusalem - (Zechariah 2:12; Zechariah 3:2; Isaiah 14:1). Here meaning, 'He will yet show by acts of loving-kindness that He has chosen Jerusalem.' His immutable choice from everlasting is the fountain whence flow all such particular acts of love. 

Verses 18-21
Then lifted I up mine eyes, and saw, and behold four horns.

The power of the Jews' foes shall be dissipated.

Verse 18. Behold, four horns. To a pastoral people like the Jews the horns of the strongest in the herd naturally suggested a symbol of power and pride of conscious strength: hence, "horns" represent the ruling powers of the world (Revelation 17:3; Revelation 17:12). The number four in Zechariah's time refers to the four cardinal points of the horizon. Wherever God's people turned there were foes to encounter (Nehemiah 4:7); the Assyrian, Chaldean, and Samaritan on the north; Egypt and Arabia on the south; Philistia on the west: Ammon and Moab on the east. But the Spirit in the prophet looked further-namely, to the four world-powers, the only ones which were, or are, to rise until the kingdom of Messiah, the fifth, overthrows and absorbs all others in its universal dominion. Babylon and Medo-Persia alone had as yet risen, but soon Graeco-Macedonia was to succeed (as Zechariah 9:13 foretells), and Rome, the fourth and last, under which we live, was to follow, (Daniel 2:1-49; Daniel 7:1-28.) The fact that the repairing of the evils caused to Judah and Israel by all four kingdoms is spoken of here, proves that the exhaustive fulfillment is yet future, and only the earnest of it gives in the overthrow of the two world-powers which, up to Zechariah's time, had "scattered" Judah. How significantly the retribution in kind upon the Babylonian world-power is marked in Jeremiah 51:2; as Babylon "scattered into all the winds" Israel, so "fanners" were sent against Babylon herself "round about," to "fan her, and empty her land" (Ezekiel 5:10; Ezekiel 5:12). That only two of the four had as yet risen, is an argument having no weight with us against the reference to the four great world-powers, as we believe God's Spirit in the prophets regards the future as present; we therefore are not to be led by rationalists, who, on such ground, deny the reference here and in Zechariah 6:1 to the four world-kingdoms.

Verse 19. These are the horns which have scattered Judah, Israel, and Jerusalem. Though some of the ten tribes of Israel returned with Judah from Babylon, the full return of the former, as of the latter, is here foretold, and must be yet future.

Verse 20. And the Lord showed me four carpenters - or artificers. The several instrumentalities employed, or to be employed, in crushing the "Gentile" powers which "scattered" Judah are hereby referred to. For every one of the four horns there was a cleaving artificer to beat it down. For every enemy of God's people God has provided a counteracting power adequate to destroy it.

Verse 21. What come these to do? ... These are the horns which have scattered Judah - rather, Those, etc.-namely, the horns, being distinguished from the "carpenters" or destroying workmen ("men skillful to destroy," Exodus 21:31), intended in the "these" of the question.

So that no man did lift up his head - so depressed were they with a heavy weight of evils (Job 10:15).

But these are come to fray them - to strike terror into them (Ezekiel 30:9).

To cast out the horns of the Gentiles, which lifted up their horn over the land of Judah to scatter it - in the haughtiness of conscious strength (Psalms 75:4-5) tyrannizing over Judah the (Ezekiel 34:21). While the world-powers "lifted up their horns" in the times of the Gentiles, no man in Judah "did lift up his head." But, when those "times of the Gentiles" shall have been "fulfilled," Jerusalem shall no longer "be trodden down of the Gentiles."

Remarks:

(1) When God has been sore "displeased" with us for sin, and has, therefore, chastened us, if we desire that He should "turn unto" us in mercy, we must "turn to Him" in penitence (Zechariah 1:3). God's dealings with past generations are designed for the instruction of our generation, and of ourselves (Zechariah 1:2). Since God is "the Lord of Hosts," His resources are as infinite now as ever for the punishment of backsliders, and for the encouragement, strengthening, and final recompensing of His obedient children. Let us therefore not walk as those of our fathers who refused to obey the voice of God by His ministers, beseeching them to "turn from their evil ways;" but let us be followers of those fathers "who through faith and patience inherit the promises" (Hebrews 6:12). (2) Though former ministers, and the past generations to whom they ministered, are dead and gone, "the word of the Lord endureth forever" (1 Peter 1:25). The lesson to be derived from the punishment of those bygone Israelites who were "overthrown in the wilderness" (1 Corinthians 10:5) on account of their refractory spirit toward the Lord, and toward His servant Moses, is as fresh for our "admonition (1 Corinthians 10:11), upon whom the ends of the world are come," as for that of the several ages that have intervened (Zechariah 1:5-6). Also the example of those who, through God's chastisements, were led to "return" to God, and to acknowledge the justice of His dealings in punishing them, is as instructive to us now as ever.

(3) It is a solemn thought that, in the very same place where we now live, work, and on the Sabbath hear the preachers of the Gospel, not very long ago others lived, worked, and on the Sabbath heard the Word preached by ministers of God: and where now are both the ministers and their hearers? Their doom for eternity is now forever fixed, according to their use, or else abuse, of their spiritual privileges here. Though dead, their case speaks plainly, though silently, to us to "redeem the time" yet left to us: and though the voice of former ministers is no longer heard, He lives in whose name they spake: and to His living word let us give diligent heed while our day of salvation lasts.

(4) Though the spiritual Israel, the Church, is, to the eye of the "happy" and proud world, extremely lowly, like a grove of "myrtles" in a low-lying ground (Zechariah 1:8), yet the Lord "stands" in the midst of her, ready to appear for the immediate relief of His people with irresistible might. Then, too, he has angels of various functions to subserve His glory and the interests of His Church (Zechariah 1:8-10). While some of these are ministers of fiery vengeance to the Church's foes, others are ministers of joy and triumph to His people. However active Satan may be, "walking to and fro upon the earth," in order to injure the saints, the angels of the Lord "walk to and fro through the earth" to counteract his schemes and deliver the saints. Thus all things must work together for good to them that love God.

(5) The time when the enemies of the Church seem most triumphant, and "the each" is securely "at rest," is often the very time when God begins His work of judgment on the enemy, and of mercy to the Church. Messiah's goodness to His people is not restricted to His spiritual presence among them; He also intercedes for them with the Father, when they need His intercession most. His plea for Jerusalem and Judah is, that the time appointed by God for the continuance of His "indication against" His people is expired (Zechariah 1:12). God doth "not contend forever, neither is he always wroth," though his people's sins require temporary chastisement (Isaiah 57:16.) Let us in trial wait patiently for God's own time for the removal of it, and commit our cause to our Great High Priest, "who ever liveth to make intercession for us." Then will our Heavenly Father speak "good and comfortable words to our souls" (Zechariah 1:13).

(6) Yahweh espouses the cause of His people as His own. He is "jealous" for their honour, as involving His honour (Zechariah 1:14). Though he employs the ungodly to execute His purpose of chastising His people, He will deal sternly with the former for having exceeded their commission, and for having sought to extinguish utterly the latter. Whereas God was "but a little displeased" with His people, the enemy has afflicted them to the uttermost. Therefore God will be not mealy a little, but "very sore displeased" with the selfishness and malice of the enemy who is at "ease" while the Lord's people are in bitterness of soul (Zechariah 1:15). Let us pray for the time when the Lord will "return to Jerusalem with mercies" (Zechariah 1:16).

(7) The future "prosperity" and "the comforting" of Zion flow from the gratuitous love of God, whereby He chooses her as His, irrespectively of any merits in her to recommend her to His favour (Zechariah 1:17).

(8) As the four great world-powers, like four destroying horns lifted up on high, have "scattered Judah, so that no man did lift up his head" (Zechariah 1:21), so God provides counteracting powers, like the destroying "workmen, to fray and to cast out the horns of the Gentiles" which have so haughtily tyrannized "over Judah." As many soever as may be the foes of the Church, God has an infinity of instruments to foil their devices and counterwork all the evil which they from time to time work against her. If only we be true believers, whatever be our troubles, God will provide a complete and final deliverance out of them all. "God is in the midst of" His Church; "she shall not be moved; God shall help her, and that right early" (Psalms 46:5 ). 

02 Chapter 2 
Verse 1
I lifted up mine eyes again, and looked, and behold a man with a measuring line in his hand.

The man with the measuring line.-The city shall be fully restored and enlarged (Zechariah 2:2-5). Recall of the exiles (Zechariah 2:6-7). Yahweh will protect His people, and make their foes a spoil unto them (Zechariah 2:8-9). The nations shall be converted to Yahweh, as the result of His dwelling manifestly amidst His people (Zechariah 2:10-13).

Behold, a man with a measuring line. The same image to represent the same future fact as in Ezek. ; 41:42

. The "man" is Messiah (note, Zechariah 1:8), who, by measuring Jerusalem, is denoted as the Author of its coming restoration. Thus the Jews are encouraged in Zechariah's time to proceed with the building. Still more so shall they be hereby encouraged in the future restoration. 

Verse 2
Then said I, Whither goest thou? And he said unto me, To measure Jerusalem, to see what is the breadth thereof, and what is the length thereof.

Then said I, Whither goest thou? And he said unto me, To measure Jerusalem - (cf. Revelation 11:1; Revelation 21:15-16). The measuring here as in Revelation implies the exactness of the proportions of the city and temple to be restored, and the definite completeness of the numbers both of the literal and of the spiritual Israel.

To see what is the breadth thereof, and what is the length - rather, what is to be the due breadth and length. 

Verse 3
And, behold, the angel that talked with me went forth, and another angel went out to meet him,

Behold, the angel that talked with me went forth, and another angel went out to meet him - the interpreting angel is met by another angel, sent by the measuring Divine Angel to "run" to Zechariah (Zechariah 2:4). Those who perform God's will must not merely creep nor walk, but run with alacrity.

Went forth - namely, from me (Zechariah).

Went out - from the measuring angel. 

Verse 4
And said unto him, Run, speak to this young man, saying, Jerusalem shall be inhabited as towns without walls for the multitude of men and cattle therein:

And said unto him, Run, speak to this young man - so Zechariah is called, as being still a youth when prophetically inspired (Grotius). Or, he is so called in respect to his ministry or service (cf. Numbers 11:27; Joshua 1:1) (Vatablus). Both ideas are probably included. Young men are, by their youthful energy, fit representatives of the energy which the Lord's service requires, (cf. Acts 5:6; Acts 5:10). Mere physical strength of youth, however, often utterly fails; but spiritual "strength" is ever "renewing" itself, and shall "not faint" in those that "wait upon the Lord" (Isaiah 40:30-31). Naturally, the "angel that talked with" Zechariah, is desired to "speak to" him the further communications to be made from the Divine Being.

Jerusalem shall be inhabited as towns without walls for the multitude of men and cattle therein. So many shall be its inhabitants that all could not be contained within the walls, but shall spread out in the open country around (Esther 9:19); and so secure shall they be, as not to need to shelter themselves and their cattle behind walls. So hereafter, Judea is to be "the land of unwalled villages" (Ezekiel 38:11). Spiritually, now, the Church has extended herself beyond the walls (Ephesians 2:14-15) of Mosaic ordinances, and has spread from cities to country villages, whose inhabitants gave their Latin name (Pagani, from pagus a village) to pagans, as being the last in parting with paganism. 

Verse 5
For I, saith the LORD, will be unto her a wall of fire round about, and will be the glory in the midst of her.

For I, saith the Lord, will be unto her a wall of fire round about - (cf. Zechariah 2:4, "Jerusalem shall be ... as towns without walls"). Yet, as a city needs some wall, I, Yahweh, will act as a wall of fire which none durst approach (Zechariah 9:8, I, who am "Salvation" itself, will be thy wall of salvation; Psalms 35:3; Isaiah 26:1).

And will be the glory in the midst of her - not only a defense from foes outside, but a glory within (Isaiah 60:19; Revelation 21:23). The same combination of "glory and defense" is found in Isaiah 4:5, alluding to the pillar of cloud and fire which defended and enlightened Israel in the desert. Compare the "chariots of fire round about Elisha" in Dothan, 2 Kings 6:17. As God is to be her "glory" so shall she be His crown of "glory" (Isaiah 62:3). 

Verse 6
Ho, ho, come forth, and flee from the land of the north, saith the LORD: for I have spread you abroad as the four winds of the heaven, saith the LORD.

Ho, ho! come forth, and flee from the land of the north - i:e., from Babylon: a type of the various Gentile lands, from which the Jews are to be recalled hereafter; hence, "the four winds of heaven" are specified, implying that they are to return from all quarters (Deuteronomy 28:64; Jeremiah 16:15; Ezekiel 17:21). The reason why they should flee from Babylon is,

(1) Because of the blessings promised to God's people in their own land;

(2) Because of the evils about to fall on their foe (Zechariah 2:7-9). Babylon was soon to fall before Darius, and its inhabitants to endure fearful calamities (Isaiah 48:20; Jeremiah 50:8; Jeremiah 51:6; Jeremiah 51:45).

Many of the Jews in Zechariah's time had not yet returned to Judea. Their tardiness was owing to

(1) Unbelief; also,

(2) Their land had long lain waste, and was surrounded with bitter foes;

(3) They regarded suspiciously the liberty of return given by Cyrus and Darius, as if these monarchs designed suddenly to crush them;

(4) Their long stay in Babylon had obliterated th e remembrance of their own land;

(5) The wealth and security there contrasted with Judea, where their temple and city were in ruins. All this betrayed foul ingratitude and disregard of God's extraordinary favour, which is infinitely to be preferred to all the wealth of the world (Calvin and Pembellus).

For I have spread you abroad as the four winds of the heaven, saith the Lord. The reasoning is, I, who scattered you from your land to all quarters, can also gather you again to it. 

Verse 7
Deliver thyself, O Zion, that dwellest with the daughter of Babylon.

Deliver thyself, O Zion, that dwellest with the daughter of Babylon. Thou, whose only sure dwelling is "Zion," inseparably connected with the temple, art altogether out of thy place in "dwelling with the daughter of Babylon" (i:e., Babylon and her people, Psalms 137:8; Isaiah 50:8). 

Verse 8
For thus saith the LORD of hosts; After the glory hath he sent me unto the nations which spoiled you: for he that toucheth you toucheth the apple of his eye.

For thus saith the Lord of hosts; After the glory hath he sent me unto the nations which spoiled you - after restoring the "glory" (Zechariah 2:5; Isaiah 4:5; Romans 9:4) of Yahweh's presence to Jerusalem, He (God the Father) hath commissioned ME (God the Son, Isaiah 48:16, the divine Angel-God thus being at once the Sender and the Sent) to visit in wrath "the nations which spoiled you." Messiah's two-fold office from the Father is

(1) To glorify His Church;

(2) To punish its foes (2 Thessalonians 1:7-10).

Both offices manifest His glory (Proverbs 16:4).

For he that toucheth you toucheth the apple of his eye - namely, of Yahweh's eye (Deuteronomy 32:10; Psalms 17:8; Proverbs 7:2). The pupil, or aperture, through which rays pass to the retina, is the tenderest part of the eye; the member which we most sedulously guard from hurt, as being the dearest of our members; the one which feels most acutely the slightest injury, and the loss of which is irreparable. 

Verse 9
For, behold, I will shake mine hand upon them, and they shall be a spoil to their servants: and ye shall know that the LORD of hosts hath sent me.

For, behold, I will shake mine hand upon them. A mere waive of God's hand can prostrate all foes (cf. Ruth 1:13; Job 20:13; Job 20:21; Isaiah 11:15; Isaiah 19:16; Acts 13:11).

And they shall be a spoil to their servants - to the Jews, whom they had once as their slaves (cf. Isaiah 14:2). Since the Jews' state between the return from Babylon and Christ's coming was chequered with much adversity, this prophecy can only have its fulfillment under Christ.

And ye shall know that the Lord of hosts hath sent me. Messiah, sanctified and sent by God the Father into the world, is the true Prophet, the Antitype to Zechariah and all the prophets (Isaiah 48:16; Isaiah 61:1; John 10:36). 

Verse 10
Sing and rejoice, O daughter of Zion: for, lo, I come, and I will dwell in the midst of thee, saith the LORD. 

Sing and rejoice, O daughter of Zion: for, lo, I come, and I will dwell in the midst of thee - primarily at Messiah's first advent (Psalms 40:7; John 1:14; Colossians 2:9; 1 Timothy 3:16); more fully at His second advent (Isaiah 40:10). So Zechariah 9:9, where see the note (Isaiah 12:6; Ezekiel 37:27; Zephaniah 3:14, from whom Zechariah here derives the language which he stamps afresh with the sanction of inspiration). Meanwhile God dwells spiritually in His people (2 Corinthians 6:16). 

Verse 11
And many nations shall be joined to the LORD in that day, and shall be my people: and I will dwell in the midst of thee, and thou shalt know that the LORD of hosts hath sent me unto thee.

And many nations shall be joined to the Lord in that day. The result of the Jews' exile in Babylon was that, at their subsequent return, through the diffusion of knowledge of their religion, many Gentiles became proselytes, worshipping in the court of the Gentiles (1 Kings 8:41). Cyrus, Darius, Alexander, Ptolemy, Philadelphus, Augustus, and Tiberius, paid respect to the temple by sending offerings (Grotius). But all this is but a shadow of the future conversion of the Gentiles which shall result from Yahweh in glory dwelling in Jerusalem (Psalms 102:15-16, and the confession, by "every tongue, that Jesus is Lord," will then fully redound "to the glory of God the Father;" Philippians 2:10-11). 

Thou shalt know that the Lord of hosts hath sent me unto thee - "unto thee" is here added to the same formula (Zechariah 2:9). Zion first shall "know (generally) that Yahweh of hosts hath sent" Messiah, by the judgments inflicted by Him on her foes. Subsequently, she shall know experimentally the particular sending of Messiah unto her. Yahweh here says, "I will dwell" (Zechariah 2:10), and then that JEHOVAH (Yahweh) of hosts sent Him; therefore Yahweh the Sender and Yahweh the Sent must be One. 

Verse 12
And the LORD shall inherit Judah his portion in the holy land, and shall choose Jerusalem again.

And the Lord shall inherit Judah his portion in the holy land. Lest the joining of the Gentile "nations to Jehovah" (Zechariah 2:11) should lead the Jews to fear that their special relation to Him (Deuteronomy 4:20; Deuteronomy 9:29; Deuteronomy 32:9) as "His inheritance" should cease, this verse is added, to assure them of His making them so hereafter "again."

And shall choose Jerusalem again. The course of God's grace was interrupted for a time, but His covenant was not set aside; "For the gifts and calling of God are without repentance" (Romans 11:28-29); the "election" was once for all, and therefore shall hold good forever. 

Verse 13
Be silent, O all flesh, before the LORD: for he is raised up out of his holy habitation.

Be silent, O all flesh, before the Lord - before Yahweh (Hebrew #3068). Language derived from Habakkuk 2:20. 'Let all, in silent awe and reverence, await the Lord's coming interposition in behalf of His people!' This address is both to the Gentile foes, who prided themselves on their power, as if irresistible, and to the unbelieving Jews, who distrusted God's promises as incredible. Three reasons why they must be silent are implied:

(1) They are but "flesh," weak and ignorant;

(2) He is Yahweh all-wise and all-powerful. He is already "raised up out of His place," and who can stand before Him? (Pembellus) (Psalms 76:8-9).

He is raised up out of his holy habitation - i:e., out of heaven (Deuteronomy 26:15; 2 Chronicles 30:27; Isaiah 63:15), to judge and avenge His people by "punishing the inhabitants of the earth for their iniquity" (Isaiah 26:21). Or, "out of his holy" temple, contemptible and incomplete as it looked then, when Zechariah urged them to rebuild it (Calvin). But the call to all to "be silent" is rather when God has come forth from heaven, where He has dwelt so long unseen, and when He is about to inflict vengeance on the foe, before taking up His dwelling in Zion and the temple. However, Psalms 50:1-2 ("Out of Zion God hath shined"), Psalms 50:3 ("Our God shall come, and shall not keep silence; a fire shall devour before Him," etc.; cf. Habakkuk 2:3, "The vision at the end shall speak, and not lie"), Psalms 50:4 ("He shall call to the heavens from above, and to the earth, that He may judge his people"), favours Calvin's view. God is now "silent" while the Gentile foe speaks arrogance against His people; but "our God shall come and no longer keep silence;" then in turn must all flesh "be silent" before Him.

Remarks: 

(1) The "man" Christ Jesus is the Master Builder of the Church, and shall, with exactest proportions, as the architect with his measuring line in his hand (Zechariah 2:1), at last complete perfectly the spiritual temple of God. The Gospel "line," which now reaches to but a limited extent, shall at last "go out through all the earth" (Psalms 19:4).

(2) Jerusalem, first of all, shall be restored (Zechariah 2:2). It shall then need no wall of stone, for Yahweh shall be "a wall of fire round about" (Zechariah 2:5). Whereas earthly walls, while they defend, straiten a city as to room, Jerusalem shall be extended as freely as if it had no walls, yet shall be as safe as if it had the strongest walls.

(3) While it shall have much of earthly riches and honours, its preeminent glory shall be Yahweh, "the glory in the midst of her." So the Church's true glory is not her gorgeous ceremonial, harmonious music, and showy vestments, but God by His Spirit now dwelling, unseen yet realized, as the glory in the midst of her; and her future glory shall be God manifested visibly as the everlasting light and glory of His redeemed, (Isaiah 60:19; Revelation 21:23).

(4) Angels "run" (Zechariah 2:4) with joyful alacrity to announce the glad tidings of Jerusalem's coming enlargement. Shall not we imitate them in the energetic zeal wherewith we announce to all, so far as our ability extends, that Christ, who is "our peace, hath broken down the middle wall of partition" which heretofore, through "the law of commandments contained in ordinances," limited the extension of the Church (Ephesians 2:14-15).

(5) Yahweh, who scattered His ancient people because of their sins, shall gather them because of His grace and mercies (Zechariah 2:6).

(6) Zion's part, therefore, is to cease to "dwell with the daughter of Babylon" (Zechariah 2:7). Believers are altogether out of their place when they are mixed up with the world, so as to identify themselves with its God-forgetting tastes, pleasures, and pursuits. Our high calling of God is, "Come out from among them, and be ye separate, and touch not the unclean thing, and I will receive you, and will be a Father unto you, and ye shall be my sons and daughters, saith the Lord Almighty" (2 Corinthians 6:17-18).

(7) Messiah fulfils a two-fold mission from the Father (Zechariah 2:8): First, He comes again to glorify His Church; secondly, to "spoil the nations which spoiled" His people (Zechariah 2:8-9), and to make the nations servants to His people, who have hitherto been made to be servants to them. For Yahweh has as tender a concern for the safety of His Church as a man has for guarding from hurt "the apple of his eye." We feel the least touch upon the pupil of the eye, and carefully avoid it: so God regards a wound to His Church as a wound to His own honour in the sorest point, and jealously avenges it. A mere waive of God's "hand" is enough to discomfit utterly all our foes, if we be His people. We are so when the Spirit has taught us that "Yahweh of hosts," the Father, hath "sent" the Son to be the Saviour (John 11:42; John 17:3; John 17:25). Then we may confidently pray (Psalms 17:8), "Keep me as the apple of the eye; hide me under the shadow of thy wings."

(8) Unless there be two distinct Yahwehs, the one divine, the other only human, Messiah must be divine. For the one Yahweh is represented (Zechariah 2:10-11) as sending the other, and at the same time the unity of the Sender and the Sent is implied; because He who comes and dwells in Jerusalem names Himself "Yahweh," and at the same time declares that Yahweh hath sent Him.

(9) When Zion shall know that the Father "hath sent" the Son (Zechariah 2:11), then shall also "the world know" that saving truth (John 17:21; John 17:23). The manifestation of the unity of the Church shall be the necessary forerunner of the manifestation of the unity of the glorious Triune God. "Many nations shall be joined to the Lord in that day" (Zechariah 2:11), when the Lord shall again manifest that He hath "chosen Jerusalem" as "His portion" (Zechariah 2:12). Let us hasten the blessed time, by "endeavouring to keep the unity of the Spirit in the bond of peace" (Ephesians 4:3 ).

(10) Because God seems now to be silent, and not to pronounce the immediate doom of transgressors, the (10) Because God seems now to be silent, and not to pronounce the immediate doom of transgressors, the enemies of the Church speak proudly, and even blasphemously; but God will soon "come, and not keep silence" (Psalms 50:3) any longer. And when once "He is raised up out of His holy habitation," all flesh must "be silent," in reverent awe, "before Him" (Zechariah 2:13). Let us learn to reverence and love Him now betimes, before the day of His wrath is come: so shall we know experimentally the blessedness of all "that put their trust in Him." 

03 Chapter 3 
Verse 1
And he shewed me Joshua the high priest standing before the angel of the LORD, and Satan standing at his right hand to resist him.

Joshua the high priest before the angel of Yahweh-Accused by Satan, but justified by Yahweh through Messiah the coming Branch.

He showed me Joshua the high priest standing before the angel of the Lord. Joshua as high priest (Haggai 1:1) represents "Jerusalem" (Zechariah 3:2), or the elect people, put on its trial, and "plucked" narrowly "out of the fire." His attitude, "standing before the Lord," is that of a high priest ministering before the alter, which had been erected previously to the building of the temple (Ezra 3:2-3; Ezra 3:6; Psalms 135:2 ). Yet, in this position, by reason of his own and his people's sins, he is represented as "standing before" the Judge on his and their trial (Numbers 35:12).

He showed me - "he" is the interpreting angel. Jerusalem's (Joshua's) "filthy garments" (Zechariah 3:3) are its sins, which had heretofore brought down Gods' judgments. The "change of raiment" implies its restoration to God's favour. Satan suggested to the Jews that so consciously polluted a priesthood and people could offer no acceptable sacrifice to God, and therefore they might as well desist from the building of the temple. Zechariah encourages them, by showing that their demerit does not disqualify them for the work, as they are accepted in the righteousness of another, their great High Priest, the Branch (Zechariah 3:8), a scion of their own royal line of David (Isaiah 11:1). The full accomplishment of Israel's justification, and of Satan the accuser's being "rebuked," was as yet future (Revelation 12:8-10, Satan the accuser, at the ascension of Christ as our Advocate above, was to be "cast out" of heaven unto the earth; and, 20:2-3,10, he is hereafter to be first for 1,000 years chained, and then finally cast into the lake of fire and brimstone forever and ever). Compare Revelation 11:8, wherein "Jerusalem," as here, is shown to be meant primarily, though including the whole Church in general (cf. Job 1:9).

Satan - the Hebrew term meaning "adversary" in a law-court: as Devil is the Greek term meaning Accuser. Messiah, on the other hand, is "advocate" for His people in the court of heaven's justice (1 John 2:1).

Standing at his right hand to resist him - the usual position of a prosecutor or accuser in court, as the left hand was the position of the defendant (Psalms 109:6). If Satan stands at the poor believer's right hand to accuse, Messiah "stands at the right hand of the poor to save him" (Psalms 109:31). The "angel of the Lord" took the same position, "standing on the right side of the altar of incense," just before another high priest was about to beget the forerunner of Messiah (Luke 1:11), who supplants Satan from his place as accuser. Some hence explain Jude 1:9 as referring to this passage: "the body of Moses" being thus the Jewish Church, for which Satan contended as his by reason of its sins; just as the "body of Christ" is the Christian Church. However, Jude 1:9 plainly speaks of the literal body of Moses, the resurrection of which at the transfiguration Satan seems to have opposed, on the ground of Moses' error at Meribah; the same divine "rebuke" (cf. Zechariah 3:2 here with Jude 1:9), "The Lord rebuke thee," checked Satan, in contending for judgment against Moses' body, as checked him when demanding judgment against the Jewish Church, to which Moses' body corresponds. 

Verse 2
And the LORD said unto Satan, The LORD rebuke thee, O Satan; even the LORD that hath chosen Jerusalem rebuke thee: is not this a brand plucked out of the fire?

And the Lord said unto Satan - Yahweh is hereby identified with "the angel of the Lord" (Yahweh) (Zechariah 3:1).

The Lord rebuke thee, O Satan; even the Lord ... rebuke thee. Twice repeated, to express the certainty of Satan's accusations and machinations against Jerusalem being frustrated. Instead of lengthened argument, Yahweh silences Satan by the one plea-namely, God's sovereign and gracious choice.

The Lord that hath chosen Jerusalem - (Romans 9:16; Romans 11:5). The conclusive answer. If the issue rested on Jerusalem's merit or demerit, condemnation must be the award; but Yahweh's "choice" (John 15:16) rebuts Satan's charge against Jerusalem (Zechariah 1:17; Zechariah 2:12; Romans 8:33-34; Romans 8:37), represented by Joshua, not that she may continue in sin, but be freed from it (Zechariah 3:7); (cf. in the great atonement, the choice by lot of one goat as an atoning sin offering "for the Lord," and "the other lot for the scape goat" Leviticus 16:6-20, etc).

Is not this a brand plucked out of the fire? (Amos 4:11; 1 Peter 4:18; Jude 1:23). Herein God implies that His acquittal of Jerusalem is not that He does not recognize her sin (Zechariah 3:3-4; Zechariah 3:9), but that, having punished her people for it with a 70 years' captivity, He, on the ground of His electing love, has delivered her from the fiery ordeal; and when once He hath begun a deliverance, as in this case, He will perfect it; and though He chastise temporarily the elect for their transgressions, "nevertheless His loving-kindness he will not utterly take away," because of His everlasting covenant with their Head, the Divine Son of David (Psalms 89:30-35; Philippians 1:6). 

Verse 3
Now Joshua was clothed with filthy garments, and stood before the angel.

Now Joshua was clothed with filthy garments - symbol of sin (Proverbs 30:12; Isaiah 4:4; Isaiah 64:6); proving that it is not on the ground of His people's righteousness that He accepts them. Here primarily the "filthy garments" represent the abject state temporally of the Jewish priesthood and people at the return from Babylon. Yet he "stood before the angel." Abject as he was, he was before Yahweh's eyes, who graciously accepts His people's services, though mixed with sin and infirmity. The imagery is Persian. The filthy garments in which Joshua appears are such as were usually worn by those on their trial upon some accusation. The white robe is the caftan or robe of honour which is still upon an Eastern minister of state who has been acquitted of charges brought against him. 

Verse 4
And he answered and spake unto those that stood before him, saying, Take away the filthy garments from him. And unto him he said, Behold, I have caused thine iniquity to pass from thee, and I will clothe thee with change of raiment.

And he answered and spake unto those that stood before him - the ministering angels (cf. for the phrase, "stood before Him" - namely, as those who are admitted to the high honours of "standing continually before" an Oriental king, 1 Kings 10:8; Daniel 1:5).

Take away the filthy garments from him. In Zechariah 3:9 it is "remove the iniquity of that land;" therefore Joshua represents the Jewish land.

From him , [ mee`al (Hebrew #5921)] - literally, from upon him: pressing upon him as an overwhelming burden.

And unto him he said, Behold, I have caused thine iniquity to pass from thee, and I will clothe thee with change of raiment - festal robes of the high priest, most costly and gorgeous; symbol of Messiah's imputed righteousness, represented in the Saviour's parable by the wedding garment (Matthew 22:11). The restoration of the glory of the priesthood is implied: first, partially, at the completion of the second temple; fully realized in the great High Priest Jesus, whose name is identical with Joshua (Hebrews 4:8), the Representative of Israel, the "kingdom of priests" (Exodus 19:6); He, our heavenly High Priest, once clad in the filthy garments of our vileness, but being the chosen of the Father (Isaiah 42:1; Isaiah 44:1; Isaiah 49:1-3). He hath by death ceased from sin, and in garments of glory hath entered the heavenly holy place as our High Priest (Hebrews 8:1; Hebrews 9:24). Then, as the consequence (1 Peter 2:5), the "holy priesthood" is not restricted to one privileged order, but is realized in the Church generally: all who repent and believe exchange their "filthy rags" (Isaiah 64:6) for "the best robe," and the "ring on the hand and shoes on the feet" (Luke 15:22); and wear "fine linen, clean and white," even "the righteousness of saints" (Revelation 19:8). Israel in particular, as a nation of priests, will "greatly rejoice in the Lord," because He hath "clothed her with the garments of salvation," and "covered" her with the bridal "robe of righteousness" (Isaiah 61:10 : cf. Isaiah 3:6; Isaiah 66:21). 

Verse 5
And I said, Let them set a fair mitre upon his head. So they set a fair mitre upon his head, and clothed him with garments. And the angel of the LORD stood by.

And I said, Let them set a fair mitre upon his head. Here the prophet, rejoicing at the change of raiment so far made, interposes to ask for the crowning assurance that the priesthood would be fully restored-namely, the putting the mitre or priestly turban on Joshua: its fair colour symbolizing the official purity of the order restored. He does not command, but prays: not "set," but "let them set." The Vulgate and Syriac versions read it, 'He then said,' which is the easier reading; but the very difficulty of the present Hebrew reading makes it less likely to come from a modern corrector of the text.

And the angel of the Lord stood by - the Divine Angel had been sitting (the posture of a judge, Daniel 7:9); now He "stands" to see that Zechariah's prayer be executed, and then to give the charge (Zechariah 3:6-7). 

Verse 6
And the angel of the LORD protested unto Joshua, saying,

And the angel of the Lord protested - proceeded solemnly to declare. A forensic term for an affirmation on oath, which God hath given His people, in order the "more abundantly to show unto the heirs of promise the immutability of His counsel" (Hebrews 6:17-18). God thus solemnly states the end for which the priesthood is restored to the people, His own glory in their obedience and pure worship, and their consequent promotion to heavenly honour. 

Verse 7
Thus saith the LORD of hosts; If thou wilt walk in my ways, and if thou wilt keep my charge, then thou shalt also judge my house, and shalt also keep my courts, and I will give thee places to walk among these that stand by.

Thus saith the Lord of hosts; If thou wilt walk in my ways. God's choice of Jerusalem (Zechariah 3:2) was unto its sanctification (John 15:16; Romans 8:29); hence, the charge here which connects the promised blessing with obedience.

And if thou wilt keep my charge - the ordinances of God, the "charge of the sanctuary," and all the precepts, ritual and moral (Numbers 3:28; Numbers 3:31-32; Numbers 3:38; Joshua 1:7-9; 1 Kings 2:3; Ezekiel 44:16).

Then thou shalt also judge my house - thou shalt long preside over the temple-ceremonial as high priest, deciding and defining the difference between things clean and unclean (Leviticus 10:10; Ezekiel 44:23; Malachi 2:7). (Grotius.) Or, rule over my house - i:e., my people (Maurer). (Numbers 12:7; Hosea 8:1.) We know from Deuteronomy 17:9 that the priest judged cases. He was not only to obey the Mosaic institute himself, but to see that it was obeyed by others. God's people are similarly to exercise judgment hereafter, "having authority over" a defined number of "cities" as the reward of their present faithfulness (Daniel 7:18; Daniel 7:22; Luke 19:17; 1 Corinthians 6:2); by virtue of their royal priesthood (Revelation 1:6). 

And shalt also keep my courts - guard my house from profanation. And I will give thee places to walk among these that stand by - free ingress and egress, so as at will to "go out and come in" (1 Samuel 18:16; 1 Kings 3:7; 1 Kings 15:17); thou mayest go through "these" ministering angels "who stand by" Yahweh (Zechariah 4:14; Zechariah 6:5; 1 Kings 22:19) into His presence, discharging thy priestly function. In Ezekiel 42:4, the same Hebrew word [mah

Verse 8
Hear now, O Joshua the high priest, thou, and thy fellows that sit before thee: for they are men wondered at: for, behold, I will bring forth my servant the BRANCH.

Hear now, O Joshua the high priest, thou, and thy fellows that sit before thee. On account of the magnitude of what He is about to say, He now demands solemn attention.

Thy fellows that sit before thee - thy subordinate colleagues in the priesthood; not that they were actually then sitting before him; but their usual posture in consultations was on chairs or benches before him, while he sat on an elevated seat as their president.

For they are. From speaking to Joshua, He passes to speaking of him and them, in the third person, to the attendant angels (cf. Zechariah 3:9).

Men wondered at - Hebrew [ 'ansheey (Hebrew #376) mowpeet (Hebrew #4159)], 'men of omen,' 'sign,' 'pertent,' or 'wonder' - i:e., having a typical character (Isaiah 8:18; Isaiah 20:3; Ezekiel 12:11; Ezekiel 24:24). Joshua the high priest typifies Messiah, as Joshua's "fellows" typify believers whom Messiah admits to share His priesthood (1 Peter 2:5; Revelation 5:10). This, the typical character of the priesthood, then, is a pledge to assure the desponding Jews that the priesthood shall be preserved until the great Antitype comes. There may be also an indirect reproof of the unbelief of the multitude who "wonder" at God's servants, and even at God's Son, incredulously, (Psalms 71:7; Isaiah 8:18; Isaiah 53:1, etc.)

For, behold - marking the greatness of what follows.

I will bring forth my servant - the characteristic title of Messiah (Isaiah 42:1; Isaiah 49:3; Isaiah 50:10; Isaiah 52:13; Isaiah 53:11; Ezekiel 34:23-24). The BRANCH - Messiah, a tender branch from the almost extinct royal line of David (Zechariah 6:12; Isaiah 4:2; Isaiah 11:1; Jeremiah 23:5; Jeremiah 33:15; Luke 1:78 [ anatolee (Greek #395)], where for "dayspring," branch may be substituted: Malachi 4:2, however, favours the English version). The reference cannot be to Zerubbabel (as Grotius thinks), because he was then in the full discharge of his office, whereas "The Branch" here is regarded as future. 

Verse 9
For behold the stone that I have laid before Joshua; upon one stone shall be seven eyes: behold, I will engrave the graving thereof, saith the LORD of hosts, and I will remove the iniquity of that land in one day.

For behold the stone that I have laid before Joshua - expressing the ground for encouragement to the Jews in building the temple: 'I (Yahweh) have laid the (foundation) stone, as the chief architect, before (in the presence of) Joshua, by the hand of Zerubbabel' (Zechariah 4:10; Ezra 3:8-13), so that your labour in building shall not be vain. Antitypically, the (foundation) "stone" alluded to is Christ, before called "The Branch." Lost any should think from that term that His kingdom is weak, He now calls it "the stone," because of its solidity and strength, whereby it is to be the foundation of the Church, and, as "the stone cut out of the mountain without hands," shall crush all the world-kingdoms (Ps. 108:22 : cf. Isaiah 28:16; Daniel 2:45; Matthew 21:42; 1 Corinthians 3:11; 1 Peter 2:6-7). The angel, pointing to the chief stone lying before Him, intimates that a deeper mystery than the material temple is symbolized. Moore thinks the "stone" is the Jewish Church, which Yahweh engages watch fully to guard. The temple, rather, is that symbolically. But the antitype of the foundation stone is Messiah.

Upon one stone shall be seven eyes - namely, the watchful "eyes" of Yahweh's care ever fixed "upon" it (Zechariah 4:10). (Maurer.) The eye is the symbol of Providence; "seven," of perfection (Revelation 5:6 : cf. 2 Chronicles 16:9; Psalms 32:8): The seven prime counselors of the King of Persia were called the eyes of the king, as there were others called the ears of the king (Tirinus). Antitypically, "the seven eyes upon the stone" are the eyes of all angels (1 Timothy 3:16), and of all saints (John 3:14-15; John 12:32), and of the patriarchs and prophets (John 8:66; 1 Peter 1:10-11 ), fixed on Christ; above all, the eyes of the Father ever rest with delight on Him. Calvin (I think better) considers the seven eyes to be carved upon the stone - i:e., not the eyes of the Father and of angels and saints ever fixed on Him, but His own seven-fold (perfect) fullness of grace, and of gifts of the Spirit "put UPON Him" by God: for "the Spirit of the Lord shall rest upon Him, the Spirit of wisdom and understanding (answering to the "eyes" here "upon the one stone"), "the Spirit of counsel and might, the Spirit of knowledge and of the fear of the Lord; and shall make him of quick understanding in the fear of the Lord: and He shall not judge after the sight of His eyes" - i:e., after mere human wisdom (Isaiah 11:2-3; Isaiah 42:1; John 1:16; John 3:34; Colossians 1:19; Colossians 2:9), and His watchful providence now for the Jews in building the temple, and always for His Church, His spiritual temple. Thus the "stone" is not as other stones, senseless, but living and full of eyes of perfect intelligence (1 Peter 2:4, "a living stone"), who not only attracts the eyes (John 12:32) of His people, but emits from Himself illumination, so as to direct them to Him. What an awful contrast the mere human, self-deifying, carnal wisdom represented by the "eyes of a man" in the "little horn," or Antichrist (Daniel 7:8).

Behold, I will engrave the graving thereof - implying Messiah's exceeding beauty and preciousness: alluding to the polished stones of the temple: Christ excelled them as much as God, who "prepared His body" (Hebrews 10:5 : cf. John 2:21), is superior to all human builders. The Hebrew [ m

Verse 10
In that day, saith the LORD of hosts, shall ye call every man his neighbour under the vine and under the fig tree.

In that day, saith the Lord of hosts, shall ye call every man his neighbour under the vine and under the fig tree - emblem of tranquil prosperity (1 Kings 4:25): type of spiritual peace with God through Christ (Romans 5:1); and of millennial blessedness (Micah 4:4).

Remarks:

(1) Whenever we "stand before the Lord," to seek acceptance for ourselves or others, the great adversary, as the name Satan means, stands forth to resist our prayer. But as we have in Satan an adversary to demand execution against us for our violation of God's law, so we have in Christ an Advocate with the Father, who ever liveth to make intercession for us (Zechariah 3:1).

(2) Our heavenly Advocate cannot say anything good of us; because, indeed, "we are all as an unclean thing, and all our righteousnesses are as filthy rags" (Isaiah 64:6); but He can say what is all-prevailing as a plea for us-namely, that He has "chosen" His believing people, and of His everlasting grace and love has "plucked" them as "a brand out of the fire" (Zechariah 3:2). If, then, we be humble believers in Christ, our natural filthiness and vileness cannot nullify the efficacy of His blood to cleanse us, and of His Spirit to sanctify us. We may, in triumphant though reverent confidence, take up the exulting challenge of the Apostle Paul, (Romans 8:33-34, "Who shall lay any thing to the charge of God's elects? It is God that justifieth; who is he that condemneth? It is Christ that died, yea rather, that is risen again, who is even at the right hand of God, who also maketh intercession for us. Who (then) shall separate us from the love of Christ?")

(3) When Satan plies us with the most subtle and powerful of his temptations-namely, the temptation to doubt Christ's power to pardon, justify, and sanctify so polluted beings as we at times painfully experience ourselves to be-our wisdom is, not to reason with the tempter, but to refer him to Christ, and to God's eternal choice of His people in Christ. "The Lord, that hath chosen Jerusalem, rebuke thee Satan," effectually silences the adversary: even as Jesus Himself silenced the tempter in the wilderness, "Get thee hence, Satan" (Matthew 4:10). (4) These whom Messiah makes spiritual "priests unto God and His Father" He clothes with "change of raiment" (Zechariah 3:4). Henceforth arrayed in His spotless robe of righteousness, through the imputation to them of His meritorious obedience in life, and delivered from the penalty of their filthiness by His death for them, they stand faultless and perfectly justified before the God of justice.

(5) They who are thus justified in Christ receive also the "mitre" or "crown" of assurance in the witnessing of "the Spirit with their spirit that they are the children of God" (Romans 8:16). The "mitre" here answers to the "helmet" in the Gospel armoury, which is "the hope of salvation" (1 Thessalonians 5:8). This mitre is the earnest of the coming "crown of righteousness," a "crown of glory that fadeth not away" (1 Peter 5:4), which shall hereafter be given "unto all them that love his appearing" (2 Timothy 4:8).

(6) Whosoever are thus justified bring forth. as a natural consequence of their newborn nature, the fruits of holiness (Zechariah 3:7). Gratuitous justification, wherever it is really experienced, leads those so justified not to be careless about sin, but "to walk in God's ways, and to keep God's charge." Messiah chooses his people to "go and bring forth fruit, and that their fruit should remain" (John 15:16). And the final result or reward of such a holy, loving walk in the light and liberty of the children of God now is, they shall exercise judgment in the Lord's house hereafter sitting upon thrones (Matthew 19:28), and also shall have free access to God's presence "among" the angels "that stand by" Yahweh (Zechariah 3:7).

(7) The Levitical priesthood and ceremonial were typical of the Messiah to come. So Joshua the high priest and his "fellows," the "men wondered at," were typical of One infinitely greater, even THE BRANCH sprung from the almost extinct stock of David (Zechariah 3:8). Men "wondered" in "astonishment" (Isaiah 52:14-15) at Him, the Divine "Servant" of God, the Root of David, and yet "marred in visage more than any man." Let us be patient, if, as His believing people, we are at times "as a wonder unto many" (Psalms 71:7), even as our Lord was before us.

(8) Messiah is not only a tender "Branch," but He is also a sure foundation "stone." In Him are all the treasures of wisdom and knowledge hidden. (Greek, Colossians 2:3). The "seven eyes" upon the "one stone" express this perfection of the graces of the Holy "Spirit put upon Him" (Isaiah 42:1), in His human form and body, by God the Father. "For it pleased the Father that in Him should all fullness dwell" (Colossians 1:19). The infinite wisdom and all-seeing providence of Christ, the foundation-stone of the Church, are the sure guarantee for its ultimate and glorious completion. He not merely attracts all eyes to Himself, but He emits the heavenly light to guide them to Him.

(9) Messiah, in the "one day" of His atonement for sin, once for all has "removed" forever the "iniquity" of His people (Zechariah 3:9). His atonement needs no addition to it of masses, Roman merits, or laborious efforts. "For by one offering He hath perfected forever them that are sanctified" (Hebrews 10:14).

(10) Undisturbed peace, security, and prosperity, are the final fruits of Messiah's work of redemption (Zechariah 3:10). Already the believer has inward peace, even in the midst of outward troubles. At last the universal Church in the new heavens and the new earth shall enjoy outward as well as inward peace and blessedness. 

04 Chapter 4 
Verse 1
And the angel that talked with me came again, and waked me, as a man that is wakened out of his sleep, And the angel that talked with me came again, and waked me, as a man that is wakened out of his sleep,

The golden candlestick and the two olive trees-The temple shall be completed by the aid of God's Spirit.

And the angel that talked with me came again, and waked me. The prophet was lying in a state of ecstatic slumber, with astonishment at the previous vision. "Came again, and waked me," does not imply that the angel had departed and now returned, but is an idiom for "waked me again." 

Verse 2
And said unto me, What seest thou? And I said, I have looked, and behold a candlestick all of gold, with a bowl upon the top of it, and his seven lamps thereon, and seven pipes to the seven lamps, which are upon the top thereof:

Behold, a candlestick - or chandelier with seven lights: borrowed from the candlestick of the Mosaic tabernacle (Ezek. , etc.), symbolizing the Jewish theocracy, and ultimately the Church, of which the Jewish portion is to be the head: the light-bearer (so the original [foosteeres] is of "lights," Philippians 2:15, "among whom ye shine as lights in the world;" cf. Matthew 5:14; Matthew 5:16) to the world.

All of gold - all pure in doctrine and practice, precious and indestructible; such is the true ideal of the Church; such she shall be (Psalms 45:13).

With a bowl upon the top of it - in the candlestick of the tabernacle the plural is used, bowls (Exodus 25:31). The Hebrew [ gulaah (Hebrew #1543), Song of Solomon 4:12] implies that it was the fountain of supply of oil to the lamps. 'A candlestick, with its bowl' or 'spring' for supply. Christ at the head ("upon the top") of the Church is the true fountain, of whose fullness of the Spirit all we receive grace (John 1:16).

And his seven lamps thereon - united in one stem; so in Exodus 25:32. But in Revelation 1:12 the seven candlesticks are separate. The Gentile churches will not realize their unity until the Jewish Church, as the stem, unites all the lamps in one candlestick (Romans 11:16-24). The "seven lamps" in Revelation 4:5 are the "seven Spirits of God" - i:e., the Holy Spirit, in His infinite fullness and perfection.

And seven pipes to the seven lamps - feeding tubes, seven a-piece from the "bowl" to each lamp (see margin, Maurer and Calvin) [ shib`aah (Hebrew #7651) w

Verse 3
And two olive trees by it, one upon the right side of the bowl, and the other upon the left side thereof.

And two olive trees by it - supplying oil to the bowl. The Holy Spirit is meant, who fills with His fullness Messiah (the anointed, the "bowl"), from whom flow supplies of grace to the Church. The Holy Spirit supplies with His infinite fullness Jesus the "bowl," or fount at the head of the Church, for the two-fold function (answering to the two olive trees) of bringing to man the grace of atonement, as our great Priest, and the grace of sanctification and glorification, as our King.

By it , [ `aaleyhaa (Hebrew #5921)] - literally upon it - i:e., growing so as somewhat to overtop it. For the explanation of the "two," see Zechariah 4:12; Zechariah 4:14. 

Verse 4
So I answered and spake to the angel that talked with me, saying, What are these, my lord?

What are these, my lord? The prophet instructed in the truths meant, that we may read them with the greater reverence and attention (Calvin). 

Verse 5
Then the angel that talked with me answered and said unto me, Knowest thou not what these be? And I said, No, my lord.

Then the angel that talked with me answered ... Knowest thou not what these be? Not a reproof of his ignorance, but a stimulus to reflection on the mystery.

And I said, No, my lord - ingenuous confession of ignorance: as a little child, he casts himself for instruction at the feet of the lord. 

Verse 6
Then he answered and spake unto me, saying, This is the word of the LORD unto Zerubbabel, saying, Not by might, nor by power, but by my spirit, saith the LORD of hosts.

This is the word of the Lord unto Zerubbabel, saying, Not by might, nor by power, but by my Spirit. As the lamps burned continually, supplied with oil from a source (the living olive trees) which man did not make, so Zerubbabel need not be disheartened because of his weakness; because as the work is one to be effected by the living Spirit which God had promised should "remain among" His people (cf. Haggai 2:5), man's weakness is no obstacle; because God's might will perfect strength out of weakness (Hosea 1:7; 2 Corinthians 12:9-10; Hebrews 11:34). "Might" and "power" express human strength of every, description, physical, mental, or moral. Or, "might" is the strength of many combined [an "army," literally, chayil (Hebrew #2428)]; "power," that of one man (Pembellus). [Others make kowach, "power," to signify strenuousness and mighty exploits: chayil (Hebrew #2428), "might," valour, ability.] God can save, "whether with many, or with them that have no power" (2 Chronicles 14:11 : cf. 1 Samuel 14:6, "There is no restraint to the Lord, to save by many or by few"). So, in the conversion of sinners, the whole work is God's ultimately; ministers are only "mighty through God" (1 Corinthians 3:6; 2 Corinthians 10:4). "Zerubbabel" is addressed as the chief civil authority in directing the work. 

Verse 7
Who art thou, O great mountain? before Zerubbabel thou shalt become a plain: and he shall bring forth the headstone thereof with shoutings, crying, Grace, grace unto it.

Who art thou, O great mountain? before Zerubbabel thou shalt become a plain - all mountain-like obstacles (Isaiah 40:4; Isaiah 49:11) in Zerubbabel's way shall be removed, so that the crowning topstone shall be put on, and the completion of the work be acknowledged as wholly of "grace." Antitypically, the Antichristian last foe of Israel, the obstacle preventing her establishment in Palestine, about to be crushed before Messiah, "the stone cut out of the mountain without hands," is probably meant (it is foreshadowed by Babylon, the "destroying mountain," Jeremiah 51:25; Daniel 2:34; Daniel 2:45; Matthew 21:44).

And he shall bring forth the head-stone thereof - primarily, He shall bring it forth from the place where it was chiseled, and give it to the workmen to put on the top of the building. It was customary for chief magistrates to lay the foundation and also the crowning top-stone (cf. Ezra 3:10). Antitypically, the reference is to the time when the full number of spiritual Israel, the Church, shall be completed, and also when "all (literal) Israel shall be saved" (cf. Romans 11:26; Hebrews 11:40; Hebrews 12:22-23; Rev. 7:49 ).

With shoutings, crying, Grace, grace unto it! The repetition expresses, Grace, perfect; grace from first to last (margin, Isaiah 26:3; Isaiah 57:19). Thus the Jews are urged to pray perseveringly and earnestly that the same grace which completed it may always preserve it. "Shoutings," of acclamation, "with a great shout ... of joy," accompanied the foundation of the literal temple (Ezra 3:11; Ezra 3:13). So shoutings, of "Hosanna" greeted the Saviour in entering Jerusalem (Matthew 21:9), when about to complete the purchase of salvation by His death: His body being the second temple, or place of God's inhabitation (John 2:20-21). So, when the full number of the saints and of Israel shall be complete, and God shall say, "It is done," then again shall "a great voice of much people in heaven" attribute all to the "grace" of God, saying, "Alleluia! Salvation, and glory, and honour, and power unto the Lord our God" (Revelation 19:1; Revelation 19:6). Psalms 118:22 regards Him as "the head-stone of the corner" - i:e., the foundation-stone. Compare the angels' acclamations at His birth, Luke 2:14. Here it is the top-stone. Messiah is not only the "Author," but also the "Finisher of our faith" (Hebrews 12:2). "Grace" is ascribed "unto it" - i:e., the stone, Messiah. Hence, the benediction begins, "The grace of the Lord Jesus Christ" (2 Corinthians 13:14). 

Verse 8
Moreover the word of the LORD came unto me, saying,

No JFB commentary on this verse. 

Verse 9
The hands of Zerubbabel have laid the foundation of this house; his hands shall also finish it; and thou shalt know that the LORD of hosts hath sent me unto you.

The hands of Zerubbabel have laid the foundation of this house; his hands shall also finish it - (Ezra 6:15). This came to pass "on the third day of the month Adar," in the sixth year of Darius' reign.

And thou shalt know that the Lord of hosts hath sent me unto you - (Zechariah 2:9). The Divine Angel announces that in what He has just spoken, He has been commissioned by God the Eather. 

Verse 10
For who hath despised the day of small things? for they shall rejoice, and shall see the plummet in the hand of Zerubbabel with those seven; they are the eyes of the LORD, which run to and fro through the whole earth.

For who hath despised the day of small things? He reproves their ungrateful unbelief, which they felt because of the humble beginning compared with the greatness of the undertaking; and encourages them with the assurance that their progress in the work, though small, was an earnest of great and final success, because Yahweh's eye is upon Zerubbabel and the work, to support him with His favour. Contrast "great shall be the day of Jezreel" (Hosea 1:11) with "the day small of things" here.

For they shall rejoice ... with those seven; they are the eyes of the Lord - rather (as there is no with in the Hebrew), 'they, even those seven eyes of the Lord (cf. Zechariah 3:9), which run to and fro though the whole earth, shall rejoice and see (i:e., shall rejoicingly see) the plummet (literally, the stone of tin) in the hand of Zerubbabel' (Moore): the plummet in his hand indicating that the work is going forward to its completion. The Hebrew punctuation and collocation of the words, however, favour the English version, of which the sense is, They who incredulously "despised" such "small" beginnings of the work as are made now, shall rejoicingly see it going on to completion under Zerubbabel, "with" (the aid of) those seven" - namely, the "seven eyes upon one stone" (Zechariah 3:9); which are explained, "they are the eyes of the Lord which," etc. (Pembellus.) So differently do men and Yahweh regard the "small" beginnings of God's work. Thus "many of the priests and Levites, and chief of the fathers, who were ancient men, that had seen the first house, when the foundation of this house was laid before their eyes, wept with a loud voice" (Ezra 3:12; Haggai 2:3). Men "despised" the work in its early stage: God rejoicingly regards it, and shall continue to do so.

Which run to and fro through the whole earth. Nothing in the whole earth escapes the eye of Yahweh, so that He can ward off all danger from His people, come from what quarter it may, and can "open great and effectual doors of usefulness," in spite of the "many adversaries," in prosecuting His work (Proverbs 15:3; 1 Corinthians 16:9). 

Verse 11-12
Then answered I, and said unto him, What are these two olive trees upon the right side of the candlestick and upon the left side thereof?

What are these two olive trees? Zechariah three times (Zechariah 4:4; Zechariah 4:11-12) asks as to the two olives before he gets an answer; the question becomes more minute each time. What he at first calls "two olive trees," he afterward calls "branches," as, on closer looking, he observes that the "branches" of the trees are the channels through which a continual flow of oil drops into the bowl of the lamps (Zechariah 4:2), and that this is the purpose for which the two olive trees stand beside the candlestick. Primarily, the "two" refer to Joshua and Zerubbabel. God, says Auberlen, at each of the transition periods of the world's history, has sent great men to guide the Church. So the two witnesses shall appear before the destruction of Antichrist.

Antitypically, "the two anointed ones" (Zechariah 4:14) are the two-fold supports of the Church, the civil power (answering to Zerubbabel) and the ecclesiastical (answering to Joshua the high priest), which, in the restored Jewish polity and temple, shall "stand by," i:e., minister to, "the Lord of the whole earth," as He shall be called in the day that He sets up His throne in Jerusalem (Zechariah 14:9; Daniel 2:44; Revelation 11:15). Compare the description of the offices of the "priests" and "prince;" and in Isaiah 49:23, being the nursing fathers of the Church, and of Israel and Jerusalem primarily; and Ezekiel 44:1-31; Ezekiel 45:1-25; Ezekiel 46:1-24. As in Revelation 11:3-4, the "two witnesses" are identified with the two olive trees and the two candlesticks. Wordsworth explains them to mean the Law and the Gospel: the two Testaments that witness in the Church for the truth of God. But this is at variance with the sense here, which requires Joshua and Zerubbabel to be primarily meant. So Moses (the prophet and lawgiver) and Aaron (the high priest) ministered to the Lord among the covenant-people at the exodus; Ezekiel (the priest) and Daniel (a ruler) in the Babylonian captivity; so it shall be in restored Israel. Some think Elijah will appear again (cf. the transfiguration-the type of the millennial Church-wherein Elijah and Moses appear, Matthew 17:3; Matthew 17:11, with Malachi 4:4-5; John 1:21) with Moses. Revelation 11:16, which mentions the very miracles performed by Elijah and Moses (shutting heaven, so as not to rain, and turning water into blood), favours this (cf. Exodus 7:19; 1 Kings 17:1; Luke 4:25; James 5:16-17). The period is the same, "three years and six months;" the scene also is in Israel-Jerusalem (Revelation 11:8), "where our Lord was crucified."

It is supposed that for the first three and a half years, of the hebdomad (Daniel 9:1-27) God will be worshipped in the temple; in the latter three and a half years Antichrist will break the covenant (Daniel 9:27), and set himself up in the temple to be worshipper as God (2 Thessalonians 2:4). The witnesses prophesy the former three and a half years, while corruptions prevail and "faith" is rare (Luke 18:8); then they are slain, and remain dead three and a half years. Probably, besides individual witnesses and literal years, there is a fulfillment in long periods and general witnesses, such as the Church and the Word, the civil and religious powers, so far as they have witnessed for God.

So "the beast" in Revelation answers to the civil power of the apostasy; "the false prophet" to the spiritual power. Man needs the priest to atone for guilt, and the prophet king to teach holiness with kingly authority. These two typically united in Melchizedek were divided between two until they meet in Messiah the antitype. Zechariah 6:11-13 accords with this. The Holy Spirit in this His two-fold power of applying to man the grace of the atonement through Christ our high priest, and that of sanctification and glorification through Christ our King, must in one point of view be meant by the two olive trees which supply the bowl at the top of the candlestick - i:e., Messiah at the head of the Church; because it is He who filled Jesus with all the fullness of His unction (John 3:34). But this does not exclude the primary application to Joshua and Zerubbabel, the two that were "anointed" (Zechariah 4:14) with grace, to minister to the Jewish Church: and so applicable to the two-fold supports of the Church, who are anointed with the Spirit, the prince and the priest, or minister. For as He is the two-fold "tree," so they are the "branches." This probably is the design of the change of phrase from "trees" to "branches" (Zechariah 4:3; Zechariah 4:11-12). So the Lord Jesus saith, "I am the vine, ye are the branches" (John 15:5).

Branches , [shibelet] - literally, ears; so the olive branches are called, because as ears are full of grain, so the olive branches are full of olives.

Which through - literally, by the hand of - i:e., by the agency of "the golden pipes."
Empty the golden oil - literally, gold - i:e., gold-like liquor.

Out of themselves. Ordinances and ministers are channels of grace, not the grace itself. The supply comes not from a dead reservoir of oil, but through living olive trees (Psalms 52:8; Romans 12:1) fed by God. 

Verse 13
And he answered me and said, Knowest thou not what these be? And I said, No, my lord.

And he answered me and said, Knowest thou not what these be? God would awaken his people to zeal in learning His truth. 

Verse 14
Then said he, These are the two anointed ones, that stand by the LORD of the whole earth.

Then said he, These are the two anointed ones [ b

05 Chapter 5 

Verse 1
Then I turned, and lifted up mine eyes, and looked, and behold a flying roll.

The fraudulent and prejuring transgressors of the law shall be extirpated from Judea.

Behold, a flying roll - of papyrus or dressed skins, used for writing on when paper was not known. It was inscribed with the words of the curse (Deuteronomy 27:15-26; Deuteronomy 28:15-68). Being written implied that its contents were beyond all escape or repeal (Ezekiel 2:9). Its "flying" shows that its curses were ready swiftly to visit the transgressors. It was unrolled, or else its dimensions could not have been seen (Zechariah 5:2). Being open to all, none could say in excuse he knew not the law and the curses of disobedience. As the previous visions intimated God's favour in restoring the Jewish state; so this vision denounces judgment, and intimates that God, notwithstanding His favour, could only condemn their sins. Being written on both sides, "on this and on that side," Zechariah 5:3 (Vatablus), connects it with the two tables of the law (Exodus 32:15), and implies its comprehensiveness. One side denounced "him that sweareth falsely (Zechariah 5:4) by God's name," according to the third commandment of the first table, which sets forth man's duty to God; the other side denounced theft, according to the eighth commandment, which is in the second table, that sets forth the duty to one's neighbour. 

Verse 2
And he said unto me, What seest thou? And I answered, I see a flying roll; the length thereof is twenty cubits, and the breadth thereof ten cubits.

I see a flying roll; the length thereof is twenty cubits, and the breadth thereof ten cubits - 30 feet by 15, the dimensions of the temple porch (1 Kings 6:3), where the law was usually read, showing that it was divinely authoritative in the theocracy. Its large size implies the great number of the curses contained. The Hebrew [ m

Verse 3
Then said he unto me, This is the curse that goeth forth over the face of the whole earth: for every one that stealeth shall be cut off as on this side according to it; and every one that sweareth shall be cut off as on that side according to it.

This is the curse that goeth forth over the face of the whole earth. To those who will not repent of their sins, Christ, at His second advent, shall come, and smite them with a curse (Malachi 4:6). The Gentiles are amenable to the curse of the law, as they have its substance, so far as they have not seared and corrupted conscience, "written on their hearts" (Romans 2:15). The word for "earth" may be translated 'land'-namely, 'over the face of the whole land of Judea.' But the curse on the transgressors, though falling (in the design of the prophecy primarily) on Judea (compare the next vision, Zechariah 5:5-11), applies ultimately to all the earth, from which it is God's purpose at last to remove and "gather out all things that offend, and them which do iniquity" (Matthew 13:41).

For every one that stealeth shall be cut off , [ niqaah (Hebrew #5352)] - literally, cleared away.

As on this side according to it; and every one that sweareth shall be cut off as on that side according to it 

- i:e., on both sides of the roll (Vatablus). Or, from "this place ... from this place (repeated twice, as "the house" is repeated in Zechariah 5:4). (Maurer.) So [ mizeh (Hebrew #2088)] the same Hebrew "hence" is used, Genesis 37:17 (or, "on this and on that side," i:e., on every side). (Henderson.) None can escape, sin where he may: for God from one side to the other shall call all without exception to judgment (Calvin). God will not spare even "this place," Jerusalem, when it sins (Pembellus). The English version seems to take Vatablus' view.

According to it - according as it is written. 

Verse 4
I will bring it forth, saith the LORD of hosts, and it shall enter into the house of the thief, and into the house of him that sweareth falsely by my name: and it shall remain in the midst of his house, and shall consume it with the timber thereof and the stones thereof.

I will bring it forth, saith the Lord of hosts, and it shall enter into the house of the thief, and into the house of him that sweareth falsely by my name. The 'theft' immediately meant is similar sacrilege to that complained of, the withholding of their due portions from the Lord's servants, the Levites (Nehemiah 13:10); and the withholding of the due tithes and offerings from the Lord (Malachi 3:8). They robbed God by neglecting to give Him His due in building His house, while they built their own houses, forswearing their obligations to Him; therefore, the "houses" which they build shall be "consumed" with God's "curse." Probably literal theft and perjury accompanied their virtual theft and perjury as to the temple of God (Malachi 3:5). Stealing and perjury go together; because the covetous and fraudulent perjure themselves by God's name without scruple (see Proverbs 30:9).

And it shall enter into the house. In vain they guard and shut themselves up who incur the curse; it will inevitably enter even when they think themselves most secure.

And shall consume it with the timber thereof and the stones thereof - not leaving a vestige of it. So the "stones" and "timber" of the house of a leper (the type of the sinner) were to be utterly removed (Leviticus 14:45 : cf. 1 Kings 18:38). 

Verses 5-11
Then the angel that talked with me went forth, and said unto me, Lift up now thine eyes, and see what is this that goeth forth.

Wickedness and idolatry removed from the Holy Land to Babylon, there to mingle with its kindred elements.-The ephah was the Hebrew dry measure containing about a bushel, or seven and a half gallons. Hereby the allusion is to the previous vision as to theft and perjury: the ephah which, by falsification of the measure, they made the instrument of defrauding, shall be made the instrument of their punishment (Grotius). Compare "this is their resemblance" (Zechariah 5:6 ) - i:e., this is a representation of what the Jews have done, and what they shall suffer. Their total dispersion ("the land of Shinar" being the emblem of the various Gentile lands of their present dispersion) is herein foretold, when the measure (to which the ephah alludes) of their sins should be full. The former vision denounces judgment on individuals; this one, on the whole state: but enigmatically, not to discourage their present building (Pembellus). Rather, the vision is consolatory, after the preceding one (Calvin). Idolatry and its kindred sins covetousness and fraud (denounced in vision of the roll), shall be removed far one Holy Land, to their own congenial soil, never return (so "I will remove the iniquity of that land in one day," Zechariah 3:9; Isaiah 27:9; Isaiah 52:1; Isaiah 60:21; Jeremiah 50:20; Zephaniah 3:13). For more than 2,000 years, ever since the Babylonian exile, the Jews have been free from idolatry; but the full accomplishment of the prophecy is yet future, when all sin shall be purged from Israel, on their return to Palestine and conversion to Christ.

Verse 5. Then the angel that talked with me went forth. The interpreting angel had withdrawn, after the vision of the roll, to receive a fresh revelation from the Divine Angel to communicate to the prophet.

Verse 6. This is their resemblance , [ `eeynaam (Hebrew #5869)] - literally, eye (cf. Ezekiel 1:4-5; Ezekiel 1:16). Hengstenberg translates, 'their (the people's) eye' was all directed to evil. But the English version is better. 'This is the appearance

(i:e., an image) of the Jews in all the land' (not as the English version, "in all the earth") - i:e., of the wicked Jews.

This - here used of what was within the ephah, not the ephah itself. 'This represents at once the Jews' sin and their consequent punishment.' (See note above, Zechariah 5:5-11.)

Verse 7. Behold, there was lifted up a talent of lead. The cover is lifted off the ephah, to let the prophet see the female personification of "wickedness," shut up within like some savage beast, about to be removed from Judea. The cover being "of lead," implies that the "woman" cannot escape from the ponderous load which presses her down.

Talent , [ kikar (Hebrew #3603)] - literally, a round piece; hence, a talent, a weight of 125 lbs. troy.

And this is a woman that sitteth in the midst of the ephah - (cf. for the comparison of "wickedness" to a woman, Proverbs 2:16; Proverbs 5:3-4). In personifying abstract terms, the feminine is used, as the idea of giving birth to life is associated with woman.

And he said, This is Wickedness - literally, the wickedness: implying wickedness in its special development. Compare "the man of sin," 2 Thessalonians 2:3.

And he cast it into the midst of the ephah - i:e., He cast her, Wickedness, who had moved more freely while the heavy lid was partially lifted off.

And he cast the weight of lead upon the mouth thereof - "the weight," literally, the stone - i:e., round mass.

Verse 9. And, behold, there came out two women. The agents to carry away the "woman" are, consistently with the image, "women." God makes the wicked themselves the agents of punishing and removing wickedness. "Two" are employed, as one is not enough to carry such a load (Maurer). Or, the Assyrians and Babylonians, who carried away idolatry the persons, respectively, of Israel and Judah (Henderson). As two "anointed ones" (Zechariah 4:14) stand by the Lord as His ministers, so two winged women execute His purposes here in removing the embodiment of "wickedness:" answering to the "mystery of iniquity" (the Septuagint here in Zechariah use the same word [ hee (Greek #3588) anomia (Greek #458), 'iniquity,' or lawlessness] as Paul), and "that Wicked" one [ ho (Greek #3588) anomos (Greek #459)], "the man of sin," whom the Lord shall destroy with the spirit of His mouth and the brightness of His coming (2 Thessalonians 2:3; 2 Thessalonians 2:7-8). In Zechariah's view wickedness is still in its state of 'mystery' - i:e., not developed and manifested. In Paul's view wickedness, which was heretofore in mystery, is hereafter to be embodied in Antichrist, the revealed "man of sin, the Wicked one."

And the wind was in their wings; for they had wings like the wings of a stork. Their "wings" express velocity. The "stork" has long and wide wings, for which reason it is specified; also, it is a migratory bird. The "wing" helps the rapid motion of the wings.

And they lifted up the ephah between the earth and the heaven. The being "lifted up between heaven and earth" implies open execution of the judgment before eyes of all. As the "woman" here is removed to Babylon as her own dwelling, so "the woman" in 'the Apocalypse' of John is Babylon (Revelation 17:3-5, "a woman upon a scarlet-coloured beast, full of names of blasphemy ... upon her forehead a name written, 'MYSTERY, BABYLON the great, the mother of harlots and abominations of the earth.' "

Verse 10,11. Whither do these bear the ephah? And he said unto me, To build it an house fix the land of Shinar - Babylonia (Genesis 10:10), the capital of the God-opposed world-kingdoms, and so representing in general the seat of irreligion. As the "building of houses" in Babylon (Jeremiah 29:5; Jeremiah 29:28) by the Jews themselves expressed the long exile there, so the building of an house for "wickedness" there implies its permanent stay.

And it shall be established, and set there upon her own base - fixed there as in its proper place. "Wickedness," being cast out of Judah, shall forever dwell with the Antichristian apostates (of whom Babylon is the type), who shall reap the fruit of it, which they deserve. They and wickedness concentrated shall be given up to everlasting desolation, like Babylon of old (Isaiah 34:13). 

Remarks:

(1) The law of God is the "flying roll," inscribed with a "curse" upon all transgressors. The word of God "runneth very swiftly" (Psalms 147:15). None that are guilty injustice toward man, or of open or virtual dishour to God, can escape. The "curse" which is "according to" the written Word of God, cuts off all the unrighteous and the ungodly "on this side" and "on that side" (Zechariah 5:3). We need to realize in thought all the terrors of the curse, in order that we may the more intensely desire and seek deliverance from it. If sinners would think of the awful curse hanging over their heads, and ready at any moment to descend with the rapidity of the lightning-flash, how gladly they would shelter themselves under the cross of Him who bore the curse for us, and so they would escape from the wrath to come!

(2) Dishonesty and perjury, and all neglect of the obligations which men owe to God, are a kind of deadly leprosy, which "remains in the midst of" their "house." Sin brings with it a curse that must soon or late "consume" sinners, with all their ill-gotten gains (Zechariah 5:4).

(3) The unjust measure had been one of Judah's leading sins, and so it was in just retribution their punishment (Zechariah 5:6). They who had dealt treacherously with others were dealt treacherously with themselves (Isaiah 21:2; Isaiah 33:1). What measure men mete to others God metes to themselves.

(4) The ephah, too, implies that when the full measure of apostasy shall have been filled up, both in the literal and the spiritual Israel, then it shall be shut up as the female personification of "wickedness cast into the midst of the ephah," and a "weight of lead upon the mouth thereof" (Zechariah 5:7-8). This gives comfort to all who "wait for the consolation of Israel" (Luke 2:25). The evil on every side, which now thwarts the godly in all their efforts for the glory of God, shall not always be allowed to harass His children. Wicked men shall be made the instruments of punishing the wicked (Zechariah 5:9). The God-opposed agents of evil, with all their Wickedness, shall be removed. "The Son of man shall send forth His angels, and they shall gather out of His kingdom all things that offend, and them which do iniquity (Matthew 13:41). "The man of sin," "that wicked" one, "the son of perdition," the second Judas, shall go to "his own place" (compare Zechariah 5:11, "upon her own base," with Acts 1:25). Then shall the land of Israel be indeed "the Holy Land," and its sanctity shall diffuse itself throughout the whole earth. Let sinners tremble lest guilt unremoved should sink them to hell as their own place. Let all rather take their portion with the true Israel of God, and avoid Babylon's pollutions as they would avoid Babylon's condemnation. 

06 Chapter 6 

Verse 1
And I turned, and lifted up mine eyes, and looked, and, behold, there came four chariots out from between two mountains; and the mountains were mountains of brass.

Four chariots - symbolizing the various dispensations of Providence toward the Gentile or "pagan" nations, which had been more or less brought into contact with Judea, especially in punishing Babylon. Compare Zechariah 6:8 ("the north country," i:e., Babylon); Zechariah 1:15; Zechariah 2:6. The number "four" is specified not merely in reference to the four quarters of the horizon (implying universal judgments), but in allusion to the four world-kingdoms of Daniel.

Behold, there came four chariots out from between two mountains - in the valley of Jehoshaphat, between Moriah and mount Olivet (Moore); or the valley between Zion and Moriah, where the Lord is (Zechariah 2:10), and whence He sends forth His ministers of judgment on the pagan (Maurer). The temple on mount Moriah is the symbol of the theocracy; hence, the nearest spot accessible to chariots in the valley below is the most suitable for a vision affecting Judah in relation to the Gentile world-powers. The chariot is the symbol of war, and so of judgments.

And the mountains were mountains of brass - the metal among the ancients representing hard solidity: so the immoveable and resistless firmness of God's people (cf. Jeremiah 1:18). Calvin explains the "two mountains" thus: The secret purpose of God from eternity does not come forth to view before the execution, but is hidden and kept back irresistibly until the fit time, as it were between lofty mountains; the chariots are the various changes worked in nations, in Chaldea, Judea, and other places, which changes, when they come to pass, as swift heralds, announce to us God's purposes which before we knew not. The "two" may thus correspond to the number of the "olive trees" (Zechariah 4:3); the allusion to the "two mountains" near the temple is not necessarily excluded in this view. Menochius makes the two refer to the fore-ordering and the execution of God's counsels. Henderson explains them to be the Medo-Persian kingdom, represented by the "two horns" (Daniel 8:3-4), now employed to execute God's purpose in punishing the nations; but the prophecy reaches far beyond those times. 

Verse 2
In the first chariot were red horses; and in the second chariot black horses; In the first chariot were red horses; and in the second chariot black horses;

In the first chariot were red horses - implying carnage.

In the second chariot black horses - representing sorrow; also famine (Revelation 6:5-6 : cf. Zechariah 1:8 - there only red, speckled and white horses were seen; here there are also black horses). 

Verse 3
And in the third chariot white horses; and in the fourth chariot grisled and bay horses.

And in the third chariot white horses - implying joy and victory (Calvin).

In the fourth chariot grisled - piebald. Implying a mixed dispensation, partly prosperity, partly adversity, answering to the "speckled" (Zechariah 1:8). All four dispensations, though various in character to the Gentile nations, portended alike good to God's people.

Bay - [ '

Verse 4
Then I answered and said unto the angel that talked with me, What are these, my lord?

What are these, my lord? The prophet humbly and teachably seeks instruction from God, and therefore seeks not in vain. 

Verse 5
And the angel answered and said unto me, These are the four spirits of the heavens, which go forth from standing before the Lord of all the earth.

These are the four spirits of the heavens - the heavenly spirits, who "stand before Yahweh" to receive God's commands (Zechariah 4:14; 1 Kings 22:19; Job 2:1; Luke 1:19) in heaven (of which Zion is the counterpart on earth, note, Zechariah 6:1), and proceed with chariot-speed (2 Kings 6:17; Psalms 68:17) to execute them on earth, in its four various quarters (Psalms 104:4; Hebrews 1:7; Hebrews 1:14). (Pembellus.) Or, the secret impulses of God, which emanate from his counsel and providence; the prophet implies that all the revolutions in the four quarters of the world are from the Spirit of God, and are as it were His messengers or spirits (Calvin). 

Verse 6
The black horses which are therein go forth into the north country; and the white go forth after them; and the grisled go forth toward the south country.

The black horses which are therein go forth into the north country - Babylon (note Jeremiah 1:14). The North is the quarter specified in particular whence Judah and Israel are hereafter to return to their own land (Zechariah 2:6; Jeremiah 3:18). "The black horses" go to Babylon, primarily to represent the awful desolation with which Darius visited it in the fifth year of his reign (two years after this, prophecy) for revolting (Henderson). The "white" go after the "black" horses to the same country: two sets being sent to it because of its greater cruelty and guilt in respect to Judea. The white represent Darius' triumphant subjugation of it (Moore). Rather, I think, the white are sent to victoriously subdue Medo-Persia, the second world-kingdom, lying in the same quarter as Babylon-namely, north.

And the grisled go forth toward the south - i:e., to Egypt, the other great foe of God's people. It being a part of the Groeco-Macedonian kingdom, stands for the whole of it, the third world-kingdom. Perowne (Smith's 'Bible Dictionary') less probably supposes the reference to be to the subjugation of Egypt (called Mudraja), which had revolted from Darius I. (according to recently deciphered inscriptions.) The weakening and overthrow of the Persian empire was, in this view, regarded by Zechariah as the forerunner of the setting up of the kingdom of God. But, if so, Zechariah would have 'anticipated' that which the result did not warrant. The believer's conviction that "all scripture is given by inspiration of God" confutes at once such rationalistic interpretations. 

Verse 7
And the bay went forth, and sought to go that they might walk to and fro through the earth: and he said, Get you hence, walk to and fro through the earth. So they walked to and fro through the earth.

The bay - rather, the 'fleet' (or 'strong' or bright- coloured: see note, Zechariah 6:3). Since the "red," are not otherwise mentioned, the epithet 'fleet' (strong or bright, as the Hebrew for "bay" ought to be translated), in Zechariah 6:3, seems to apply to all four, and here especially to the red. The red doubtless have the quality implied in a pre-eminent degree. Their office is to complete hereafter the work already in part executed by the previous three, who have stilled Babylon, Medo-Persia, and Graeco-Macedonia-namely, to punish finally the last great foe of Israel, the final form assumed by the fourth world-kingdom, Rome, which is to continue down to the second advent of Christ. Hence, they "walk to and fro through the earth," counter-working Satan's "going to and fro in the earth" (Job 1:7; 2 Thessalonians 2:8-9; 1 Timothy 4:1), in connection with the last awful development of the fourth world-kingdom. Their 'fleetness' is needed to counteract his restless activity; their bright-red colour implies the final great carnage (Ezekiel 39:1-29; Revelation 19:17-18; Revelation 19:21). 

Verse 8
Then cried he upon me, and spake unto me, saying, Behold, these that go toward the north country have quieted my spirit in the north country.

Behold, these that go toward the north ... quieted my spirit in the north country - i:e., have caused my anger to rest (margin, Judges 8:3; Ecclesiastes 10:4; Ezekiel 5:13; Ezekiel 16:42). Babylon alone of the four great world-kingdoms had in Zechariah's time been finally punished; therefore, in its case alone does God now say His anger is satisfied; the others had as yet to expiate their sins; the fourth has still to do so.

The Crowning of Joshua.-The double crown is placed on Joshua's head, symbolizing that the true priesthood and the kingdom shall be conferred on the one Messiah. Compare Hebrews 6:20; Hebrews 7:1-21, respecting Melchizedek, who similarly combined the kingdom and the priesthood, as a type of Messiah. 

Verse 9
And the word of the LORD came unto me, saying,

No JFB commentary on this verse. 

Verse 10
Take of them of the captivity, even of Heldai, of Tobijah, and of Jedaiah, which are come from Babylon, and come thou the same day, and go into the house of Josiah the son of Zephaniah; Take of them of the captivity - take silver and gold (Zechariah 6:11) from them. The three named came from Babylon (where some of the exiled Jews still were left) to present gifts of silver and gold toward the building of the temple. But, in Zechariah 6:11; Zechariah 6:14, "crowns" are directed to be made of them, then to be set on Joshua's head, and to be deposited in the temple as a memorial of the donors until Messiah shall appear.

Even of Heldai - a name meaning robust. Called Helem below.

Tobijah - i:e., the goodness of God.

Jedaiah - i:e., God knows.

Which are come from Babylon. This clause in the Hebrew comes after "Josiah the son of Zephaniah." Therefore Moore thinks Josiah as well as the three "came from Babylon." But as he has a "house" at Jerusalem, he is plainly a resident, not a visitor. Therefore, the English version is right; or, Maurer, 'Josiah, son of Zephaniah, to whom they are come (as guests) from Babylon.'

And come thou the same day. No time was to be lost, to mark the significancy of their coming from afar to offer gifts to the temple, typifying, in the double crown made of their gifts, and set on Joshua's head, the gathering in of Israel's outcasts to Messiah hereafter, who shall then be recognized as the true king and priest. 

Verse 11
Then take silver and gold, and make crowns, and set them upon the head of Joshua the son of Josedech, the high priest;

The high priest wore a holy crown, or 'golden plate,' 'upon his fore-front,' above the mitre (Zechariah 3:5; Leviticus 8:9). Messiah shall wear many crowns, one surmounting the other (Revelation 19:12). It was a thing before unknown in the Levitical priesthood, that the same person should wear at once the crown of a king and that of a high priest. The same combination appears in the prophecy of Messiah (Psalms 110:1-2; Psalms 110:4; Hebrews 5:10). Messiah shall be revealed fully in his two-fold dignity, when he shall "restore the kingdom to Israel" (Acts 1:6). 

Verse 12
And speak unto him, saying, Thus speaketh the LORD of hosts, saying, Behold the man whose name is The BRANCH and he shall grow up out of his place, and he shall build the temple of the LORD:

Thus speaketh the Lord of hosts, saying, Behold the man - namely, shall arise. Pilate unconsciously spake God's will concerning Him, "Behold the man!" (John 19:5.) The sense here is, 'Behold in Joshua a remarkable shadowing forth of Messiah.' It is not for his own sake that the crown is placed on him, but as type of Messiah, about to be at once King and Priest. Joshua could not individually be crowned king, not being of the royal line of David, but only in his representative character.

Whose name is The BRANCH - (note, Zechariah 3:8; Isaiah 4:2; Jeremiah 23:5; Jeremiah 33:15).

And he shall grow up out of his place - retaining the image of a "branch." 'He shall sprout up from His place' -

i.e., the place special to Him: not merely from Bethlehem or Nazareth but by His own power, without man's aid, in His miraculous conception (Henderson), a sense brought out in the original [mitachtaayw] 'from under Himself' or 'from (of) Himself' (Calvin). Moore makes it refer to his growing lowly in his place of obscurity, "as a tender plant, and a root out of a dry ground" (Isaiah 53:2), for 30 years unknown except as the reputed son of a carpenter. Maurer translates, "Under Him there shall be growth (in the Church).' The English version accords better with the Hebrew (cf. Exodus 10:23). The idea in a Branch is that Christ's glory is growing, not yet fully manifested as a full-grown tree. Therefore men reject Him now.

And he shall build the temple of the Lord - the promise of the future true building of the Spiritual Temple by Messiah (Matthew 16:18; 1 Corinthians 3:17; 2 Corinthians 6:16; Ephesians 2:20-22; Hebrews 3:3) is an encouragement to assure the Jews that the material temple will be built by Joshua and Zerubbabel, in spite of all seeming obstacles. It also raises their thoughts beyond the material to the spiritual temple, and also to the future glorious temple to be reared in Israel under Messiah's superintendence, (Ezekiel 40:1-49; Ezekiel 41:1-26; Ezekiel 42:1-20; Ezekiel 43:1-27.) The repetition of the same clause. "Even he shall build the temple of the Lord" (Zechariah 6:13), gives emphasis to the statement as to Messiah's work. 

Verse 13
Even he shall build the temple of the LORD and he shall bear the glory, and shall sit and rule upon his throne; and he shall be a priest upon his throne: and the counsel of peace shall be between them both.

And he shall bear the glory - i:e., He shall wear the insignia of the kingly glory, "the crowns" (Psalms 21:5; Psalms 102:16; Isaiah 52:13). He himself shall bear the glory, not thou, Joshua, though thou dost bear the crowns. The Church's dignity is in her head alone, Christ. So Eliakim, type of Messiah, was to have "all the glory of his father's house hung upon him" (Isaiah 22:24).

And shall sit - implying security and permanence (Psalms 9:4).

And rule upon his throne - as the King (Psalms 110:2, to end).

And he shall be a priest upon his throne - the Antitype to Melchizedek, who was the sole Representative of a priesthood, prior and superior to the Aaronic priesthood, in that it centered in himself, and was neither derived from nor transmitted to any other man: also, in that it combined the kingship with the priesthood, (Genesis 14:18; Psalms 110:4; Hebrews 5:6; Hebrews 5:10; Hebrews 6:20; Hebrews 7:1-28.) And the counsel of peace shall be between them both. Joshua and Zerubbabel, the religious and civil authorities cooperating in the temple, typify the peace or harmonious union between both the kingly and priestly offices. The kingly majesty shall not depress the priestly dignity, nor the priestly dignity the kingly majesty (Jerome). The peace of the Church, formerly sought for in the mutual "counsels" of the kings and the priests who had been always distinct, shall be perfectly ensured by the concurrence of the two offices in the one Messiah, who by His mediatorial priesthood purchases it, and by His kingly rule maintains it. Vitringa takes "His throne" to be Yahweh the Father's. Thus it will be, 'there shall be the counsel of peace between the Branch and Yahweh' (Ludovicus de Dieu). The other view is better-namely, 'Messiahs throne.' Messiah shall be a priest upon His own throne. As Priest, He expiates sin; as King, extirpates it. "Counsel of peace" implies that it is the plan of infinite "wisdom," whence Messiah is called "Counsellor," and the scheme of redemption is called God's counsel (Isaiah 9:6; Ephesians 1:8; Ephesians 1:11, to end; Hebrews 6:17). Peace between the kingly and priestly attributes of Messiah implies, the harmonizing of the conflicting claims of God's justice as a King and His love as a Father and Priest. Hence, is produced peace to man (Luke 2:14; Acts 10:36; Ephesians 2:13-17).

It is only by being pardoned through His sacerdotal atonement, and ruled by His Kingly laws, that we can find "peace." The royal "throne" was always connected with the "temple," as is the case in the Apocalypse (Revelation 7:15), because Christ is to be a king on His throne and a priest; and because the people, whose "king" the Lord is, cannot approach Him except by a priestly mediation (Roos). Jesus shall come to effect, by His presence (Isaiah 11:4; Daniel 7:14), that which is looked for, in His absence, by other means in vain. He shall exercise His power mediatorially as priest on His throne (Zechariah 6:13); therefore His reign is for a limited period, which it could not be if it were the final and everlasting state of glory. But being for a special purpose, to reconcile all things in this world, now disordered by sin, and so present it to God the Father, that He may again for the first time since the fall come into direct connection with His creatures; therefore it is limited, forming the dispensation in the fullness of times (Ephesians 1:10), when God shall gather in one all things in Christ, the final end of which shall be, "God all in all" (1 Corinthians 15:24-28). 

Verse 14
And the crowns shall be to Helem, and to Tobijah, and to Jedaiah, and to Hen the son of Zephaniah, for a memorial in the temple of the LORD.

And the crowns shall be to Helem, and to Tobijah, and to Jedaiah, and to Hen the son of Zephaniah, for a memorial - deposited in the temple to the honour of the donors (cf. the acceptance Cornelius' prayers and alms of faith, which "came up for a memorial before God," Acts 10:4); a memorial, too, of the coronation of Joshua, to remind all of Messiah, the promised antitypical King-priest, soon to come. Helem, the same as Heldai above. So Hen [ Cheen (Hebrew #2581)] (i e., favour) is another name for Josiah (i:e., God founds) above. The same persons often had two names. 

Verse 15
And they that are far off shall come and build in the temple of the LORD, and ye shall know that the And they that are far off shall come and build in the temple of the LORD, and ye shall know that the LORD of hosts hath sent me unto you. And this shall come to pass, if ye will diligently obey the voice of the LORD your God.

They that are far off shall come and build. The reason why the crowns were made of gold received from afar-namely, from the Jews of Babylon, was to typify the conversion of the Gentiles to Messiah, King of Israel. This, too, the call of those "that are afar off," was included in the "peace" spoken of in Zechariah 6:13 (Acts 2:39; Ephesians 2:12-17). Primarily, however, the return of the dispersed Israelites "from afar" (Isaiah 60:9), to the king of the Jews at Jerusalem, is intended; to be followed, secondly, by the conversion of the Gentiles from "far off" (Zechariah 2:11; Zechariah 8:22-23; Isaiah 60:10; Isaiah 57:19, "Peace, peace to him that is far off").

And build in the temple of the Lord. Christ "builds the temple" (Zechariah 6:12-13; Hebrews 3:3-4): His people "build in the temple" (cf. Hebrews 3:2, "Moses in his house").

And ye shall know that the Lord of hosts hath sent me unto you - when the event corresponds to the prediction. The same solemn formula occurs (Zechariah 2:9; Zechariah 4:9). The Jews' non-recognition of Messiah's divine mission has been the source of all their misery, as it has been their chief sin, and the root of all their other sins. Therefore, their recognition of Him hereafter shall be the source of all their coming blessedness and holiness.

And this shall come to pass, if ye will diligently obey the voice of the Lord your God. To the Jews of Zechariah's day a stimulus is given to diligent prosecution of the temple building, the work which it was meanwhile their duty to fulfil, relying on the hope of the Messiah, who should afterward glorify it. The completion of the temple shall "come to pass," if ye diligently on your part "obey the Lord." It is not meant that their unbelief could set aside God's gracious purpose as to Messiah's coming. But there is, secondarily, meant, that Messiah's glory as Priest-king of Israel shall not be manifested to the Jews until they turn to Him with obedient penitence. They meanwhile are castaway "branches" until they be "graffed" in again on the Branch and their own olive tree (Zechariah 3:8; Zechariah 12:10-12; Matthew 23:39; Romans 11:16-24). 

Remarks:

(1) The history of the world is all ordered,with a view to the final establishment of Messiah's universal kingdom upon earth. The various events which occur in the providence of God here below are to be regarded as all emanating from the immoveable decrees of God, which are symbolized by the two mountains of solid unyielding brass (Zechariah 6:1). Yahweh from His holy mount sends forth the swift messengers of His will to accomplish the various purposes of His counsel. Some go on errands of mourning and bloodshed (Zechariah 6:2): others are heralds of joy and victory (Zechariah 6:3): others have a mission of a mixed character, partly joyous, partly mournful. But all alike move with powerful and chariot-like fleetness: and all alike subserve the grand end proposed, the glory of God and the final salvation of His people. As it has been well said (Moore), 'Political changes are only the moving of the shadow on the earthly dial-plate that marks the mightiest motions going forward in the heavens.'

(2) When we are at a loss to understand the spiritual meaning of the Word, our wisdom is, like the prophet, humbly, reverently, and teachably, to seek instruction from God (Zechariah 6:4). "If any lack wisdom, let him ask of God, that giveth to all men liberally" (James 1:5).

(3) As the foretold purposes of God concerning the three former world-kingdoms, Babylon, Medo-Persia, and Greece, have been all fulfilled to the letter, so shall they be fulfilled in the destruction of the last and worst form of the God-opposed fourth world-kingdom, Rome. (4) As Satan and his demons "go to and fro in the earth," so do the angelic messengers of, Yahweh "walk to and fro through the earth" (Zechariah 6:7) to counterwork him. This is the consolation of the saints; restlessly active and formidable as are the powers of darkness, they that are on the side of the Church are more powerful than all that are against her; the ultimate issue of the struggle is not dubious; the victory of the Lord and His people is most certain. Not until then shall the Lord's anger be caused to rest, and, His justice having been satisfied in the destruction of all His enemies, His mercy shall have free scope to His, people.

(5) The two crowns set upon Joshua's head symbolize the combination, in the person of Messiah, of both the priesthood and the kingdom. There can be no royal rule of the Lord set up in the heart, unless first there be applied to it the blood of atonement which He offered for us as our great High Priest. He is our antitypical Melchizedek, "the (king) priest of the Most High God." Let us never sever what God hath joined; and, on the one hand let us not think we belong to Him, as our Lord and King, unless we have come to Him as our Priest, who hath reconciled us to God by the sacrifice of Himself: nor, on the other hand, let us suppose that we can have the benefit of His meritorious Priesthood and sacrifice, unless we are willing to submit ourselves, body, and soul, and spirit, to Him as our King.

(6) The gifts of gold and silver presented to the temple by the Jews from Babylon, and converted into the crowns which were put upon, the high priest, foreshadow the time when Israel's outcasts shall come from the various lauds of their dispersion afar off to Messiah, their Priest-King (Zechariah 6:10-11). Already the Gentiles, who were once "far off" (Zechariah 6:15; Ephesians 2:17), are coming and building in the spiritual temple of the Lord. But the fully manifested glory of Messiah and His Church shall not be, until He shall "restore the kingdom to Israel" (Acts 1:6). Then shall all eyes with adoring joy "behold the man" (Zechariah 6:12) of whom once Pilate in contempt said, "Behold the man!" (John 19:5). 

(7) He, as THE BRANCH, once a "tender plant," but then about to be the fully, matured tree, under whose shadowing boughs "shall dwell all fowl of every wing" (Ezekiel 17:23), shall not merely build in the temple but "even He shall build the temple of the Lord" (Zechariah 6:13). He shall not merely bear the crowns, like Joshua the type, but "He shall bear the glory." It shall be an "exceeding and eternal weight of glory," too great for mere mortal to bear, but not too weighty for the infinite Yahweh-Jesus to bear. His people, by union with Him, shall share in the blessed burden of glory, as He, and they after Him, have borne the trying burden of the cross.

(8) When Christ sits as the King-Priest upon His throne (Zechariah 6:13), the "counsel" of God shall be realized in the establishment of "peace," between the seemingly conflicting claims of God's justice as a King and God's mercy as a Father and Priest. From this harmonious union flows "peace" to them that are afar off, and to them that are nigh. When Israel, which has so long rejected Messiah, "shall obey the voice of the Lord" (Zechariah 6:15), and acknowledge that "the Lord of hosts hath sent" Jesus to be the Saviour and "King of the Jews" thee shall the spiritual temple be completed, and the glory of Messiah be fully manifested to Israel, and through her to the remotest Gentiles.

(9) Meanwhile let us remember, every exertion, prayer, and self-denying gift, for the setting up of Messiah's kingdom among the Jews and the pagan, shall be, like the crowns of Hen, Helem, Tobijab. and Jedaiah, laid up "for a memorial in the temple of the Lord" above (Zechariah 6:14). Like the general body of the Jews in Babylon, we may not be able to go in person to the mission fields; but we can, like them, send our representatives to act in our stead, and to hasten the time when Jesus shall wear his many crowns. "Diligent obedience to the voice of the Lord" (Zechariah 6:15) is the condition or share in the coming inheritance of glory: and if we are not laying up a memorial to our eternal remembrance before the Lord as His people, we are laying up a treasure of wrath against the day of wrath. Missionary activity is the sign of spiritual life; the absence of it is the sign of spiritual deadness. Let us then come with all our heart, and build in the temple of the Lord" (Zechariah 6:15). So shall our "prayers and alms," as the fruits of our justification by faith alone, "come up for a memorial before God" (Acts 10:4). 

07 Chapter 7 

Verse 1
And it came to pass in the fourth year of king Darius, that the word of the LORD came unto Zechariah in the fourth day of the ninth month, even in Chisleu;

In the fourth year of king Darius - two years after the previous prophecies, (Zechariah 1:1, etc.)

In the fourth day of the ninth month, even in Chisleu - meaning torpidity, the state in which nature is in November, answering to this month. 

Verse 2
When they had sent unto the house of God Sherezer and Regemmelech, and their men, to pray before the LORD,

When they had sent unto the house of God Sherezer and Regem-melech, and their men - the Jews of the country "sent to the House of God" or congregation at Jerusalem. The altar was long since reared (Ezra 3:3), though the temple was not completed until two years afterward "in the third day of the, mouth Adar, in the sixth year of Darius the king" (Ezra 6:15). The priests' duty was to give decision on rots of the law (Deuteronomy 17:9; Matthew 2:4). Bethel is here used instead of Beth-Jehovah, because the religious authorities rather than the house itself, designated Beth-Jehovah next verse, are intended. The old Bethel had long ceased to be the seat of idol worship, so that the name had lost its opprobrious meaning. "The house of the Lord" is used for the congregation of worshippers, headed by their priests (Zechariah 3:7; for Hosea 8:1). Thus the way was paved for the spiritual use of the expression "house of the Lord," as applied to the Church of the New Testament (Hebrews 3:6).

Maurer makes the "house of God" nominative to 'sent.' Henderson translates, instead of "house of God," "Bethel," and similarly, as Maurer 'When Bethel sent Sherezer,' etc. He objects to the English version that not [ Beeyt-'Eel (Hebrew #1008)] Bethel, the house of God, but [ Beeyt (Hebrew #1004) Yahweh (Hebrew #3068)] Beth-Jehovah, the house of Yahweh, is always used of the temple. But it is not the case, as he alleges, that the temple is 'uniformly called the house of Yahweh.' For at this very time when Zechariah wrote Ezra (Zech. ,15; 6:7; 7:20,23 ) uses the phrase "the house of God." [ beeyt (Hebrew #1004) 'Elaahaa': the variation from 'Eel (Hebrew #410) is slight; and probably is employed with designed allusion to Jacob's original employment of the name, Genesis 28:19, Beeyt-'Eel (Hebrew #1008): Genesis 35:1, "Go up to Bethel"] The Jews' going up to the house of God now was exactly similar to Jacob's formerly. His house of God consisted as yet of but a pillar first, then an altar set up, in connection with which God manifested His favour (Genesis 28:17-18; Genesis 28:22; Genesis 35:1; Genesis 35:7).

So the house of God now consisted of merely the altar set up, and the congregation of priests, who were favoured So the house of God now consisted of merely the altar set up, and the congregation of priests, who were favoured with God's presence in connection with the worship at it. Thus, the Jews were reminded of God's power to bless the obedient, as He did their ancestor Jacob in connection with the bare altar, even before the temple was reared. See below another possible reason for the use of the term Bethel. "Speak unto the priests ... in the house of the Lord of hosts" (Zechariah 7:3), is evidently parallel to, and explanatory of, "sent unto the house of God" in this Zechariah 7:2. Moreover, in Zechariah 7:5, it is not to the people of Bethel, as though they had been the inquirers, but "unto all the people of the land," that "the word of the Lord" came in reply.

Sherezer - an Assyrian name, meaning Prefect of the treasury.

Regem-melech - meaning The king's official. These names perhaps intimate the semi-pagan character of the inquirers, which may also be implied in the name "Bethel" (Hebrew for "house of God"), so notorious once for its calf-worship. They sent to Yahweh's house, as their forefathers sent to old Bethel, not (like Jacob at Bethel) in the spirit of true obedience.

To pray before the Lord , [ l

Verse 3
And to speak unto the priests which were in the house of the LORD of hosts, and to the prophets, saying, Should I weep in the fifth month, separating myself, as I have done these so many years?

And to speak unto the priests ... and to the prophets - Haggai and Zechariah especially.

Should I weep in the fifth month - "I" represents here the people of God (cf. Zechariah 8:21). Their hypocrisy appeared, because they showed man concern about a ceremony of human institution (not improper in itself) than about moral obedience. If too, they had trusted God's promise as to the restoration of church and state, the fast would have now given place to joy, for which there was more cause than for grief (Pembellus). The 10th day of the 5th month was kept a fast, being the anniversary of the destruction of Jerusalem (Jeremiah 52:12-14). They ask, Should the fast be continued, now that the temple and city are being restored?

Separating myself , [ hinaazeer (Hebrew #5144) Niphal conjugation, from gaazar (Hebrew #5144), to separate one's self by a vow of consecration] - sanctifying myself by separation, not only from food, but from all defilements (cf. Joel 2:16), as was usual in a solemn fast. 

Verse 4
Then came the word of the LORD of hosts unto me, saying, No JFB commentary on this verse. 

Verse 5
Speak unto all the people of the land, and to the priests, saying, When ye fasted and mourned in the fifth and seventh month, even those seventy years, did ye at all fast unto me, even to me?

Speak unto all the people of the land. The question had been asked in the name of the people in general, by Sherezer and Regem-melech. The self-imposed fast they were tired of, not having observed it in the spirit of true religion.

When ye fasted and mourned in the ... seventh month. This fast was in memory of the murder of Gedaliah and those with him at Mizpah, issuing in the dispersion of the Jews (2 Kings 25:25-26; Jeremiah 41:1-3).

Did ye at all fast unto me, even to me? - No: it was to gratify yourselves in hypocritical will-worship. If it had been "unto me" ye would have "separated yourselves" not only from food, but from your sins (Isaiah 58:3-7). They falsely made the fast an end, intrinsically meritorious in itself, not a means toward God's glory in their sanctification. The true principle of piety, reference to God, was wanting; hence, the emphatic repetition of "unto me." Before settling questions as to the outward forms of piety (however proper, as in this case), the great question was as to piety itself; that being once settled, all their outward observances become sanctified being "unto the Lord" (Ram. 14:6). 

Verse 6
And when ye did eat, and when ye did drink, did not ye eat for yourselves, and drink for yourselves?

And when ye did eat, and when ye did drink, did not ye eat for yourselves, and drink for yourselves? - literally, Is it not ye who did eat? and ye who did drink? - i:e., it is not unto ME and MY glory. It tends no more to My glory, your feasting than your fasting. 

Verse 7
Should ye not hear the words which the LORD hath cried by the former prophets, when Jerusalem was inhabited and in prosperity, and the cities thereof round about her, when men inhabited the south and the plain?

Should ye not hear the words which the Lord hath cried by the former prophets, when Jerusalem was inhabited and in prosperity - rather, thus supply the ellipsis, '(Should ye) not (do) the words which, etc;' as their question virtually was as to what they should do (Zechariah 7:3); "hearing" is not mentioned until Zechariah 7:12. "The sense is, It is not fasts, and such-like ceremonial performances, that Yahweh requires of you, but that ye should keep His precepts, given to you at the time when Jerusalem was in its integrity. Had ye done so then, ye would have had no occasion to institute fasts to commemorate its destruction, for it would never have been destroyed (Zechariah 7:9-14). (Maurer.) Or, as margin, 'Are not these the words of the older prophets, who similarly denounced the hypocrisy, and the consequent punishment, of fasts without obedience to God, when the people came similarly, as now in Zechariah's day affecting to desire to know the will of God? (Isaiah 58:2-3; Jeremiah 14:12.) Remember how your former prophets threatened a curse for disobedience, which the event has so awfully confirmed. If ye follow them in sin, ye must follow them in suffering. The English version is good sense: ye inquire anxiously in order to hear about the fasts, whereas ye ought to be anxious about hearing the lesson taught by the former prophets, and verified in the nation's punishment: penitence and obedience are what God mainly requires, rather than fasts.

When men inhabited the south and the plain? - "the south" [ w

Verse 8
And the word of the LORD came unto Zechariah, saying,

No JFB commentary on this verse. 

Verse 9
Thus speaketh the LORD of hosts, saying, Execute true judgment, and shew mercy and compassions every man to his brother:

Thus speaketh the Lord of hosts - implying that these precepts addressed to their ancestors were the requirements of Yahweh, not merely then, but now. Execute true judgment, and show mercy and compassions every man to his brother. We must not only not hurt, but help our fellow-men. God is pleased with such loving obedience, rather than with empty ceremonies. 

Verse 10
And oppress not the widow, nor the fatherless, the stranger, nor the poor; and let none of you imagine evil against his brother in your heart.

Let none of you imagine evil against his brother in your heart - i:e., let none devise evil. The Septuagint take it, harbour not the desire of revenge (Leviticus 19:18). "Devise not evil against one another" is simpler (Psalms 36:4; Micah 2:1). 

Verse 11
But they refused to hearken, and pulled away the shoulder, and stopped their ears, that they should not hear.

But they ... pulled away the shoulder , [ yit

Verse 12
Yea, they made their hearts as an adamant stone, lest they should hear the law, and the words which the LORD of hosts hath sent in his spirit by the former prophets: therefore came a great wrath from the LORD of hosts.

Yea, they made their hearts as an adamant - (Ezekiel 3:9; Ezekiel 11:19).

Lest they should hear the law, and the words which the Lord of hosts hath sent in his Spirit by the former prophets - i:e., sent by the former prophets inspired with his Spirit (cf. Haggai 1:13, the Lord's messenger in the Lord's message). Therefore came a great wrath from the Lord of hosts - (2 Chronicles 36:16). Since they pushed from them the yoke of obedience, God laid on them the yoke of oppression. Since they made their heart hard as adamant, God broke their hard hearts with judgments. Hard hearts must expect hard treatment. The harder the stone, the harder the blow of the hammer to break it. 

Verse 13
Therefore it is come to pass, that as he cried, and they would not hear; so they cried, and I would not hear, saith the LORD of hosts:

Therefore it is come to pass, that as he cried - by His prophets.

And they would not hear; so they cried - in their calamities.

And I would not hear - retribution in kind (Proverbs 1:24-26; Isaiah 1:15; Micah 3:4). 

Verse 14
But I scattered them with a whirlwind among all the nations whom they knew not. Thus the land was desolate after them, that no man passed through nor returned: for they laid the pleasant land desolate.

But I scattered them with a whirlwind - of wrath (Nahum 1:3).

Among all the nations whom they knew not - foreign and barbarous.

Thus the land was desolate after them - after their expulsion and exile. It was ordered remarkably by God's providence that no occupants, took possession of it, but that during the Jews' absence it was reserved for them against their return after seventy years.

For they laid the pleasant land desolate - the Jews did so by their sins. The blame of their destruction lay with themselves, rather than with the Babylonians (2 Chronicles 36:21).

The pleasant land - Canaan-literally, the land of desire (Jeremiah 3:19, margin)

Remarks:

(1) When we are in doubt as to any point of duty, our wisest course is to lay the whole case in prayer before the (1) When we are in doubt as to any point of duty, our wisest course is to lay the whole case in prayer before the Lord, asking to be directed by His good Spirit what He would have us to do.

(2) But in so asking for heavenly guidance, we must see that we ask in sincerity, and not self-deceit or hypocrisy. To have more regard to outward ordinances than to moral obedience is essentially hypocritical (Zechariah 7:3), Men will much more readily "separate themselves" from particular foods, and from outward contact with the world, than from the inward defilements of the heart, which are what mainly pollute us.

(3) In all our religious observances we should conscientiously sift our motives-Is it unto the Lord, or unto self, that we regard them? (Zechariah 7:5-6.) Where self is the center where all our actions and performances converge, God is dethroned from His rightful position. Holy services, as fastings, alms-givings, and humiliations, ought all to have reference to God and His glory as their main end.

(4) When we humble ourselves on account of bygone judgments inflicted on our country, our families, and ourselves, we must not stop short there: we must also search the Scriptures of "the prophets," in order to know the ground of the Lord's past visitations of wrath.

(5) The history of Judah and Jerusalem is especially profitable to study as a sample of the principle upon which God deals with His people (Zechariah 7:7). Once the whole country was filled with a prosperous people. Had the Jews then obeyed the warning voice of God by His prophets they would not have had to mourn and fast for the humiliation of their country. Too often the admonitions of ministers are disregarded by those who are flushed with prosperity. So it was with the Jews before the captivity: and their children, after the captivity, were now failing to learn the lesson to be derived from the case of their fathers. Let us learn heavenly wisdom from the bitter experience of others, rather than have to lament too late our self-destroying blindness and perverse impenitence.

(6) The word of the Lord of hosts (Zechariah 7:9) to past generations is as much addressed to us as to them; because His requirements are the same in all ages: He demands not merely religious profession, but the practice of every social duty. Not merely are we not to "imagine evil against" our fellow-men, but we are positively to "show mercy and compassions every man to his brother." Ceremonial observances, when accompanied with these "weightier matters of the law," are acceptable before God; but, without them, are a solemn mockery of the heart-searching Yahweh.

(7) Nothing is more amazing than the self-willed obstinacy of sinners. Though God seeks solely their good in His loving appeals, they virtually "pull away the shoulder, and stop, their ears," and make "their hearts as an adamant" (Zechariah 7:11-12).

(8) It is the Holy Spirit, in His inspired servants, and not mere man, that such persons resist. How just, then, is the retribution in kind wherewith they are visited! Since they cherish hard hearts, they must expect hard judgments. Since they will not hearken to the voice of God's mercy, they must hear the voice of God's "wrath" (Zechariah 7:12). As they will not hear His cry in their day of grace, so God will not hear their cry in His day of vengenace (Zechariah 7:13).

(9) They who sin, themselves "lay desolate" all that was once "pleasant" in their portion (Zechariah 7:14). In the coming day of retribution the lost shall lay all the blame of their misery on their own infatuation. Let us learn betimes to improve our spiritual privileges, and to hear God's loving voice appealing to us as a Father to His children (Zechariah 7:13); so shall we reach the heavenly "land of desire" (margin, Zechariah 7:14), where desolation is unknown, and where the sillier can never come. 

08 Chapter 8 

Verse 1
Again the word of the LORD of hosts came to me, saying,

After urging them to obedience by the fate of their fathers, he urges them to it by promises of coming prosperity. 

Verse 2
Thus saith the LORD of hosts; I was jealous for Zion with great jealousy, and I was jealous for her with great fury.

Thus saith the Lord of hosts; I was jealous for Zion with great jealousy - (Zechariah 1:14).

With great fury - against her oppressors. As "jealousy" implies God's great love to her, and zeal for His safety and honour; so "fury" expresses His indignation against her enemies. 

Verse 3
Thus saith the LORD I am returned unto Zion, and will dwell in the midst of Jerusalem: and Jerusalem shall be called a city of truth; and the mountain of the LORD of hosts the holy mountain.

I am returned unto Zion - i:e., I am determined to return. My decree to that effect is gone forth.

And Jerusalem shall be called, A city of truth - i:e., faithful to her God, who is the God of truth (Isaiah 1:21; Isaiah 1:26; John 17:17). Never yet fully fulfilled, therefore still to be so.

And the mountain of the Lord of hosts - (Isaiah 2:2-3).

The holy mountain - (Jeremiah 31:23). 

Verse 4
Thus saith the LORD of hosts; There shall yet old men and old women dwell in the streets of Jerusalem, and every man with his staff in his hand for very age.

There shall yet old men and old women dwell in the streets of Jerusalem. So tranquil and prosperous shall the nation be, that wars shall no longer prematurely cut off the people: men and women shall reach advanced ages. The promise of long life was esteemed one of the greatest blessings in the Jewish theocracy, with its temporal rewards of obedience (Exodus 20:12; Deuteronomy 4:40). Hence, this is a leading feature in millennial blessedness (Isaiah 65:20; Isaiah 65:22).

For very age - literally, for multitude of days. 

Verse 5
And the streets of the city shall be full of boys and girls playing in the streets thereof.

And the streets of the city shall be full of boys and girls playing - implying security and a numerous progeny, accounted a leading blessing among the Jews. Contrast Jeremiah 6:11; Jeremiah 9:21. 

Verse 6
Thus saith the LORD of hosts; If it be marvellous in the eyes of the remnant of this people in these days, should it also be marvellous in mine eyes? saith the LORD of hosts.

Thus saith the Lord of hosts; If it be marvelous in the eyes of the remnant of this people in these days, should it also be marvelous in mine eyes? - However impossible these things just promised by me seem to you, they are not so with God. The "remnant" that had returned from the captivity, beholding the city desolate, and the walls and houses in ruins, could hardly believe what God promised. The expression "remnant" implies their preservation by the grace of God amidst all the trials of the Babylonian captivity, and glances at their ingratitude in rating so low God's power, though they had experienced it so 'marvelously' displayed in their restoration. A great source of unbelief is, men 'limit' the power of "the Holy One of Israel" by their own (Ps. ,41 ).

In these days - "of small things" (Zechariah 4:10), when such great things promised seemed incredible. Maurer, after Jerome, translates 'in those days;' i:e., if the thing which I have promised to do, in those days yet to come, seem 'marvelous,' etc. The Hebrew [ haaheem (Hebrew #1992)] here used usually means those. A different Hebrew word (Zechariah 8:9) [ haa'eeleh (Hebrew #428)] is used of "these days," 

Verse 7
Thus saith the LORD of hosts; Behold, I will save my people from the east country, and from the west country;

Behold, I will save my people from the east country, and from, the west - i e., from every region (cf. Psalms 50:1. The "east" is literally, 'the rising of the sun;' the "west" is literally, 'the going down of the sun [ mizraach (Hebrew #4217) ... m

Verse 8
And I will bring them, and they shall dwell in the midst of Jerusalem: and they shall be my people, and I will be their God, in truth and in righteousness.

They shall be my people, and I will be their God, in truth - in good faith, both on their side and mine: God being faithful to His everlasting covenant, and enabling them by His Spirit to be faithful to Him.

In righteousness. On the part of Cod, whose "righteousness" is set forth in he justification of His people through Messiah: and on their part, in the acceptance of the righteousness of God by faith, whereby they justify God, and bring forth the fruits of righteousness to His praise. 

Verses 9-13
Thus saith the LORD of hosts; Let your hands be strong, ye that hear in these days these words by the mouth of the prophets, which were in the day that the foundation of the house of the LORD of hosts was laid, that the temple might be built.

-All adversities formerly attended them when neglecting to build the temple; but now God promises all blossoms, as an encouragement to energy in the work. -- Let your hands be strong - be of courageous mind (2 Samuel 16:21, end), not merely in building, but in general, as having such bright prospects, (Zechariah 8:13, etc.)

Ye that hear in these days these words - "these days," including, besides the present time, all the time, counted backward, between the prophet's now speaking "these words" and the time (Zechariah 8:10 : cf. Haggai 2:15-19) when they first set about in earnest restoring the temple (Ezra 3:12). "These words" include all the exhortations of the prophets Haggai and Zechariah, not only to perseverance on building the temple, but to truth, equity, and mercy (see Zechariah 8:16-17).

The prophets - Haggai and Zechariah himself (Ezra 5:1-2). The same prophets who promised prosperity at the rounding of the temple now promise yet greater blessings hereafter.

Verse 10. For before these days - before the time in which ye again proceeded with the building of the temple (Zechariah 8:9) - namely, at the time that the temple lay neglected.

There was no hire for man, nor any hire for beast - i:e., no produce of the field to repay the labour of man and beast on it (Haggai 1:6; Haggai 1:9-10; Haggai 2:16).

Neither was there any peace to him that went out or came in - (2 Chronicles 15:5). No one could in safety do his business at home or abroad, in the city or in the country, whether going or returning.

Because of the affliction - so sorely pressed were they by the foe outside. Maurer translates [ hatsaar (Hebrew #6862)], 'because of the foe' (Ezra 4:1; Ezra 4:4, "The adversaries (the same Hebrew as here) of Judah" who "weakened the hands of the people ... and troubled them in building." But the Septuagint and the Vulgate support the English version.

Every one against his neighbour. There was intense discord, as well as "foes" from without.

Verse 11. But now I will not be unto the residue of this people as in the former days, saith the Lord of hosts - `But, now that the temple has been built, I will not do as I had formerly done to those who returned from Babylon' (Jerome). Henceforth, I will bless you because of your obedience in diligently building My temple.

Verse 12. For the seed shall be prosperous - i:e. shall not fail to yield abundantly (Hosea 2:21-22; Haggai 2:19). Contrast with this verse Haggai 1:6; Haggai 1:9-11; Haggai 2:16.

The heavens shall give their dew - especially beneficial in hot countries, where rain is rare.

Verse 13. As ye were a curse ... so ... ye shall be a blessing - as the pagan have made you another name for a curse, wishing to their foes as bad a lot as yours (Jeremiah 24:9; Jeremiah 29:18), so your name shall be a formula of blessing, so that men shall say to their friend, May thy lot be as happy as that of Judah! (Genesis 48:20.) Including also the idea of the Jews being a source of blessing the Gentile nations (Micah 5:7; Zephaniah 3:20).

O house of Judah, and house of Israel. The distinct mention of "Judah" and "Israel" proves that the prophecy has not yet had its full accomplishment, since Israel (the ten tribes) has never yet been restored, though individuals of Israel returned with Judah. 

Verse 14
For thus saith the LORD of hosts; As I thought to punish you, when your fathers provoked me to wrath, saith the LORD of hosts, and I repented not:

As I thought - I determined.

To punish you - i:e., your fathers, with whom ye are one; the Jewish Church of all ages being regarded as an organic whole (cf. Haggai 2:5; Matthew 23:31-32).

When your fathers provoked me ... and I repented not - I changed not my purpose because they changed not their mind (2 Chronicles 36:16). With the froward, God shows Himself froward (Psalms 18:26). If the threatened punishment has been so unchangeably inflicted, much more will God surely give the promised blessing, which is so much more consonant to His nature (Jeremiah 31:28). 

Verse 15
So again have I thought in these days to do well unto Jerusalem and to the house of Judah: fear ye not.

No JFB commentary on this verse. 

Verse 16-17
These are the things that ye shall do; Speak ye every man the truth to his neighbour; execute the judgment of truth and peace in your gates:

-The promised blessings are connected with obedience-God's covenanted grace will lead those truly blessed by it to holiness, not licentiousness.

Speak ye every man the truth to his neighbour - not that the truth should not be spoken to foreigners too; but he makes it an aggravation of their sin that they spared not even their brethren. Besides and above all outward ordinances (Zechariah 7:3; Zechariah 7:9), God requires truth and justice.

Execute the judgment of truth and peace. Equitable decisions tend to allay feuds and produce peace.

In your gates - the place where courts of judicature in the East were held.

Verse 17. For all these are things that I hate - therefore ye, too, ought to hate them. Religion consists in conformity to God's nature-that we should love what God loves, and hate what God hates. 

Verse 18-19
And the word of the LORD of hosts came unto me, saying,

-The prophet answers the query (Zechariah 7:3) as to the fast in the fifth month, by a reply applying to all their fasts: these are to be turned into days of rejoicing.-So Jesus replied to His disciples when similarly consulting Him as to why fasting was not imposed by Him, as it was by John the Baptist. When the Sun of Righteousness shines, tears are dried up (Matthew 9:15). So hereafter (Isaiah 35:10).

The fast of the fourth month. On the 4th month of the 11th year of Zedekiah's reign on the 9th day, Jerusalem was taken (Jeremiah 29:2; Jeremiah 52:6-7). It was therefore made a fast day.

And the fast of the fifth, and the fast of the seventh - (notes, Zechariah 7:3-5).

And the fast of the tenth - on the 10th month and 10th day in the 9th year of Zedekiah, the siege began (Jeremiah 52:4). 

Shall be to the house of Judah joy and gladness, and cheerful feasts - i:e., the fasts shall be turned into feasts of joy, gladness, and cheerfulness.

Therefore love the truth - or, 'only love the truth and peace;' i:e., only, with this proviso-namely, that ye "love the truth and peace" - your fasts shall be turned into feasts. The English version is better. God's blessing covenanted to Israel is not made to depend on Israel's goodness: but Israel's goodness should follow as the consequence of God's gracious promises (Zechariah 8:16-17; Zechariah 7:9-10). God will bless, but not in order that men may harden themselves in sin. 

Verse 20
Thus saith the LORD of hosts; It shall yet come to pass, that there shall come people, and the inhabitants of many cities:

It shall yet come to pass, that there shall come people, and the inhabitants of many cities - (Isaiah 2:3; Micah 4:2). 

Thus saith the Lord of hosts - a preface needed to assure the Jews, now disheartened by the perils surrounding them, and by the humble aspect of the temple, 'Unlikely as what follows may seem to you, Yahweh of hosts, boundless in resources, saith it, therefore it shall he so.' Just before Christ's coming, a feeling grew up among the pagan of the unsatisfactoriness of their systems of religion and philosophy; this disposed them favourably toward the religion of the Jew, so that proselytes embraced the worship of Yahweh from various parts of Asia; these again were predisposed to embrace Christianity when preached to them (Acts 2:9-12; Acts 2:41). But the full accomplishment of the conversion of the Gentiles foretold here is reserved until "Jerusalem" (Zechariah 8:22) becomes the center of Christianized Jewry (Romans 11:12; Romans 11:15). 

Verse 21
And the inhabitants of one city shall go to another, saying, Let us go speedily to pray before the LORD, and to seek the LORD of hosts: I will go also.

Let us ... I will go also - manifesting} zeal and love: converted themselves, they seek the conversion of others (Song of Solomon 1:4, "Draw me, we will run after thee"). To exhortation in general ("Let us go"), they add individual example ("I Will go"), Or, the change from plural to singular implies that the general consent in religious earnestness leads each individual to decide for God.

Go speedily - literally, go, going; implying intense earnestness and persevering determination.

To pray before the Lord - Hebrew, to entreat the face of the Lord (Zechariah 7:2); to entreat His favour and grace. 

Verse 22
Yea, many people and strong nations shall come to seek the LORD of hosts in Jerusalem, and to pray before the LORD.

Many people and strong nations shall come to seek the Lord of hosts in Jerusalem - in contrast to the few and weak Jews now building the temple and city, then such shall be their influence that many and strong nations shall come to worship Yahweh their God in Jerusalem (Isaiah 60:3; Isaiah 66:23). 

Verse 23
Thus saith the LORD of hosts; In those days it shall come to pass, that ten men shall take hold out of all languages of the nations, even shall take hold of the skirt of him that is a Jew, saying, We will go with you: for we have heard that God is with you.

In those days ... ten men - "ten," a definite number for an indefinite. So in Leviticus 26:26; Numbers 14:22.

Out of all languages of the nations - i:e., out of nations of all languages (cf. Isaiah 66:18; Revelation 7:9).

Shall take hold of the skirt of him that is a Jew - a gesture of suppliant entreaty as to a superior. Compare Isaiah 3:6; Isaiah 4:1, on a different occasion. The Gentiles shall eagerly seek to share the religious privileges of the Jew. The skirt with a fringe and blue ribbon upon it (Numbers 15:38; Deuteronomy 22:12) was a distinguishing badge of a Jew.

Saying ... God is with you - the effect which, according to Paul, was often produced on unbelievers in entering the assemblies of the Church (1 Corinthians 14:25). But, primarily, that produced on the nations in witnessing the deliverance of the Jews by Cyrus. Finally, that to be produced on the nations by the future grand interposition of Messiah in behalf of His people.

Remarks:

(1) The love of God, and His gracious promises, are even stronger motives to urge His people to repentance, faith, and obedience, than His threats. Though He has punished Zion for her sins (Zechariah 8:2), yet He still loves her; and therefore He is "jealous for her with great jealousy," and is indignant against her adversaries. The time accordingly shall yet come when Jerusalem shall be no longer unfaithful to her God, but "shall be called, A city of truth" (Zechariah 8:3). 

(2) Not until God is returned unto" His people do they truly return unto Him (Zechariah 8:3). He must first turn us unto Himself, so shall we be turned (Jeremiah 31:18-19; Lamentations 5:21).

(3) The consequence of God's return to His people, and of His "dwelling in the midst of" them (Zechariah 8:3), shall be, they shall enjoy every national, social, and personal blessing (Zechariah 8:4-5). When God, in accordance with His everlasting covenant of grace, shall have taken away His people's sin, He will take away all their sorrows and sufferings forever.

(4) How much larger are God's infinite mercies than man's narrow conceptions! Too often even the Lord's people limit the powers of the Holy One of Israel to the petty measure of their own puny abilities. What is "marvelous," yea, even impossible, "in the eyes of men (Zechariah 8:6), is nothing marvelous or impossible with God. Nothing is impossible, or even hard; but everything is sure to come to pass which God hath premised (Luke 1:20; Luke 1:37). And however hard to conceive, so wonderful and universal a conversion as that of Israel and of the nations may appear now, in our present low state of Christianity, the same Almighty Spirit which moved upon the dark waters of creation, can cause the spiritual light of the glorious Gospel of Christ to shine over the whale earth from Jerusalem.

(5) Those whose hands are busy in duty shall have them strengthened with the promises of divine mercy. As all adversities befell the Jews while they neglected to labour in the house of the Lord, so all blessings were appointed as their portion now that they were bringing forth the fruits of faith and obedience (Zechariah 8:10-12). And these blessings are but the guarantee of greater ones which yet await the people when they shall turn to the Lord (Zechariah 8:13). As their name has been long made a name for "a curse," so shall it be a name of "blessing," the people being at once blessed themselves, and becoming the source of blessing to all others. For as surely as God has been faithful to His threats of punishment for their sin, so shall He be faithful to His promises of mercy, according to His electing love and His covenant of grace.

(6) God's covenanted grace is inseparably connected with His peoples obedience. There can be no blessedness and happiness apart from righteousness and holiness (Zechariah 8:16-17). True religion and its consequence, peace, necessarily imply conformity to the image of our Lord-that we should, love what God loves, and hate what God "hates" (Zechariah 8:17).

(7) The presence of the Lord with His people turns the mournful fast of His people into the joyous and cheerful feast (Zechariah 8:19) But it is a feast of spiritual "gladness." God blesses His people, that they may "love" Him, and therefore "love the truth and peace"

(8) Already, in some measure, the Lord has poured out on His people the Spirit of prayer, so that in many places men have stirred up one another, saying, "Let us go speedily to pray before the Lord, and to seek the Lord of hosts" (Zechariah 8:21). This gracious spirit is carefully to be cherished: and in no better way can each do so than by personal example, acting on the words, "I will go also" Let us seek to have collectively and individually, this spirit of supplication. So shall we have therein the pledge of still greater and more universal blessings to come.

(9) The past fulfillments of God's Word are an assurance that the remaining prophecies, wonderful as are the things which they promise, shall also be all fulfilled. The time shall come when all nations and tongues shall know that "God is of a truth with" His people, and so will desire to be joined to them, saying, "We will go with you" (Zechariah 8:23). Meanwhile, let us Christians be so plainly seen to have the Lord with us and in us, that unbelievers may be attracted to take their portion with us for time and for eternity!

Written long after the previous portions of the book, whence arise the various features which have been made grounds for attacking their authenticity, notwithstanding the testimony of the Septuagint, and of the compliers of the, Jewish canon, in their favour. (See 'Introduction.') 

09 Chapter 9 

Verse 1
The burden of the word of the LORD in the land of Hadrach, and Damascus shall be the rest thereof: when the eyes of man, as of all the tribes of Israel, shall be toward the LORD.

The burden of the word of the Lord in the land of Hadrach - rather, concerning or against Hadrach (cf. Isaiah 21:13). "Burden" [maasaa'] means a prophecy BURDENED with wrath against the guilty. Maurer, not so well, explains it, What is taken up [from naasaa' (Hebrew #5375) to, bear] and uttered, the utterance, a solemn declaration.

Hadrach - a part of Syria, near Damascus. Since the name is not mentioned in ancient histories, it probably was the less used name of a region having two names (Hadrach and Bikath-aven, margin, Amos 1:5); hence, it passed into oblivion. An ancient Rabbi, Jose, is, however, stated to have expressly mentioned it. An Arab, Jos. Abassi, also in 1768 declared to Michaelis that there was then a town of the name, and that it was capital of the region Hadrach. The name means enclosed in Syrian - i:e., the western interior part of Syria, enclosed by hills-the Coele-Syria of Strabo (Maurer). Jerome considers Hadrach to be the metropolis of Coele-Syria, as Damascus was of the region about that city. Hengstenberg regards Hadrach as a symbolical name of Persia, which Zechariah avoids designating by its proper name, not to offend the government under which he lived. But the context seems to refer to the Syrian region. Gesenius thinks that the name is that of a Syrian king, which might more easily pass into oblivion than that of a region. Compare the similar phrase, "land of Sihon," etc., Nehemiah 9:22. It may be derived from "Hadar," son of Ishmael (Genesis 25:15).

And Damascus shall be the rest thereof - i:e., the place on which the "burden" of the Lord's wrath shall rest. It shall permanently settle on it until Syria is utterly prostrate. Fulfilled under Alexander the Great, who overcame Syria (Curtius, B. 3 and 4).

When the eyes of man as of all the tribes of Israel, shall be toward the Lord - the eyes of men in general, and of all Israel in particular, through consternation at the victorious progress of Alexander, shall be directed to Yahweh. The Jews, when threatened by him, because of Jaddua the high priest's refusal to swear fealty to him prayed earnestly to the Lord, and so were delivered (2 Chronicles 20:12; Psalms 123:2 ). Typical of the effect of God's judgments hereafter on all men, and especially on the Jews, in turning them to Him. Maurer, Pembellus etc., less probably, translate, 'The eyes of the Lord are upon man, as they are upon all Israel'-namely, to punish the ungodly, and protect His people. He who has chastised His people will not fail to punish other men for their sins severely. The "all," I think, implies that whereas men's attention generally (whence, "man" is the expression) was directed to Yahweh's judgments, all Israel especially looks to Him. 

Verse 2
And Hamath also shall border thereby; Tyrus, and Zidon, though it be very wise.

And Hamath also - a Syrian kingdom, with a capital of the same name, north of Damascus.

Shall border thereby - shall be joined to Damascus in treatment as it is in position; shall share in the burden of wrath of which Damascus is the resting-place. Maurer understands 'which' 'Hamath, which borden on Damascus, also shag be the resting-place of Yahweh's wrath' (the latter words being supplied from Zechariah 9:1). Riblab, the scene of the Jews' sufferings from their foe, was "in the land of Hamath:" it (Hamath) therefore shall suffer (2 Kings 23:33; 2 Kings 25:6-7; 2 Kings 25:20-21).

Tyrus, and Zidon - lying in the conqueror's way on his march along the Mediterranean to Egypt, (cf. Isaiah 23:1-18.) Zidon, the older city, surrendered, and Abdolonymus was made its viceroy.

Though it be very wise - in her own eyes. Referring to Tyre: Zechariah 9:3 shows wherein her wisdom Though it be very wise - in her own eyes. Referring to Tyre: Zechariah 9:3 shows wherein her wisdom consisted-namely, in building a stronghold, and heaping up gold and silver (Ezekiel 28:3-5; Ezekiel 28:12; Ezekiel 28:17). On Alexander's expressing his wish to sacrifice in Hercules' temple in New Tyre, on the island, she showed her wisdom in sending a golden crown, and replying that the true and ancient temple of Hercules was at Old Tyre, on the mainland. With all her wisdom, she cannot avert her doom. 

Verse 3
And Tyrus did build herself a strong hold, and heaped up silver as the dust, and fine gold as the mire of the streets.

And Tyrus did build herself a strong hold. The pagan historian, Diodorus Siculus (17: 40) confirms this: 'Tyre had the greatest confidence, owing to her insular position and fortifications, and the abundant stores she had prepared.' New Tyre was on an island 700, paces from the shore. As Isaiah's and Ezekiel's (Ezekiel 27:1-36) prophecies were directed against Old Tyre, on the mainland, and were fulfilled by Nebuchadnezzar; so Zechariah's are against New Tyre, which was made seemingly impregnable by a double wall 150 feet high, as well as the sea on all sides. 

Verse 4
Behold, the Lord will cast her out, and he will smite her power in the sea; and she shall be devoured with fire.

Behold, the Lord will cast her out - (Ezekiel 26:4; Ezekiel 26:12; Ezekiel 27:27).

Cast her out. The Hebrew [ yowrishenaah (Hebrew #3423)], dispossess her - i:e., will cast her inhabitants into exile (Grotius). [literally, will possess her, from yaarash (Hebrew #3423), to possess.] Alexander, though without a navy, by incredible labour constructed a mole of the ruins of Old Tyre (fulfilling Ezekiel 26:4-12, etc., by "scraping her dust from her," and "laying her stones, timber, and dust, in the midst of the water"), from the shore to the island, and, after a seven months' siege, took the city by storm, slew with the sword about 8,000, enslaved. 13,000, crucified 2,000, and set the city on "fire," as here foretold (Curtius, B. 4).

And he will smite her power in the sea - situated though she be in the sea, and so seeming impregnable (cf. Ezekiel 28:2, "I sit in the seat of God in the midst of the seas"). "Her power" includes not only her fortifications, but her fleet, all of which Alexander sunk in the sea before her very walls (Curtius, B. 4). Ezekiel 26:17 corresponds, "How art thou destroyed which wast strong in the sea. 

Verse 5
Ashkelon shall see it, and fear; Gaza also shall see it, and be very sorrowful, and Ekron; for her expectation shall be ashamed; and the king shall perish from Gaza, and Ashkelon shall not be inhabited.

6. Ashkelon ... Ekron ... Gaza ... Ashdod. Gath alone is omitted, perhaps as being somewhat inland, and so out of the route of the advancing conqueror.

Akron, for her expectation, shall be ashamed. Ekron, the farthest north of the Philistine cities, had expected Tyre would withstand Alexander, and so check his progress southward through Philistia to Egypt. This hope being confounded ("put to shame"), Ekron shall "fear."

And the king shall perish from Gaza - its government shall be overthrown. It was conformable to Persian usage (Herodotus, 3: 15) to set up petty kings in the provinces subordinate to the Persian king. In literal, fulfillment of this prophecy, after a two months' siege, Gaza was taken by Alexander, 10,000 of its inhabitants slain, and the rest sold as slaves. Betis the satrap, or petty "king," was bound to a chariot by thongs thrust through the soles of his feet, and dragged round the city. 

Verse 6
And a bastard shall dwell in Ashdod, and I will cut off the pride of the Philistines.

And a bastard shall dwell in Ashdod - "bastard," not the rightful heir; vile and low men such as are bastards (Deuteronomy 23:2). (Grotius.) An alien; so the Septuagint; implying the desolation of the region, wherein men shall not settle, but sojourn only as aliens passing through (Calvin). [ Mamzeer (Hebrew #4464), from maazar, to be illegitimately born: born of an alien woman.] Perowne (Smith, 'Bible Dictionary') explains it: during the exile Arabs had established themselves in Southern Palestine, and the prophet foresees they would occupy Ashdod. Hence, we learn, from Nehemiah 13:24, 'the speech of Ashdod' was unintelligible to the Jews. And, in Nehemiah 4:7 the people of Ashdod appear as a distinct tribe, united with other Arabians against Judah. But the PROPHECY, as such, reaches beyond Zechariah's time, though the special language in which it is couched may be taken from such a fact as that of the Arab settlements in South Palestine in the prophet's days. Another and partial fulfillment has already taken place in the subjugation of many cities of the aliens [as the Septuagint calls the Philistines, tous allofulous] by the Maccabees (Josephus, 12: 12; 1 Maccabees 5:66). 

Verse 7
And I will take away his blood out of his mouth, and his abominations from between his teeth: but he that remaineth, even he, shall be for our God, and he shall be as a governor in Judah, and Ekron as a Jebusite. 

I will take away his blood out of his mouth - literally, bloods. Blood was forbidden as food (Genesis 9:4; Leviticus 7:26). The sense is, I will rescue the Jews, my people, out of the hands of their bloody enemies, the Philistines, who seek to devour them. The enemy shall no more glut himself with blood-sheddings.

And his abominations from between his teeth - things sacrificed to idols; as, for instance, to Dagon, the Philistine god, half-man/half-fish in form (corresponding to the maritime position of Philistia), and then partaken of by the worshippers (Numbers 25:2,; Acts 15:29; 1 Corinthians 10:19 , etc.) The sense is, 'I will cause the Philistines to cease from the worshiper idols.' The metaphor is from wild beasts which tear their prey with their teeth.

But he that remaineth, even he, shall be for our God - "even he," like Hamath Damascus, Tyre, etc, which these words imply shall also be converted to God (Isaiah 56:3, "The son of the stranger that hath joined himself to the Lord"). (Rosenmuller.) The "even," however, may mean, besides the outcast Hebrews, "even" the Philistine shall be "gathered" to worship Yahweh (so Isaiah 56:8 ; Luke 6:17; Acts 21:3-4). (Maurer.)

He shall be as a governor in Judah. On the conversion of the Philistine prince, he shall have the same dignity "in Judah as a governor;" there shall be no distinction (Henderson). The Philistine princes, with their respective states, shall equally belong to the Jews' communion, as if they were among the "governors" of stated "in Judah" (Maurer).

And Ekron as a Jebusite - the Jebusites, the original inhabitants of Jerusalem, who, when subjugated by David, were incorporated with the Jews (2 Samuel 24:16, etc.), and enjoyed their spiritual privileges, but in a subordinate position civilly (1 Kings 9:20-21). This is the, fulfillment of the prophecy in part. The Jebusites' condition under Solomon being that of bond-servants and tributaries, Calvin explains the verse differently: 'I will rescue the Jew from the teeth of the Philistine foe (image from wild beasts rending their prey with their teeth), who would have devoured him, as he would devour blood or flesh of his abominable sacrifices to idols; and even he, the seemingly ignoble remnant of the Jews, shall be sacred to our God (consecrated by His favour): and though so long in a servile position, and bereft of dignity,. I will make them all to be as governors, or princes ruling others and Ekron, shall be a tributary bond-servant as the Jebusite.' Thus the antithesis is between the Jew that remaineth (the elect-remnant) and the Ekronite: and I think this view preferable. 

Verse 8
And I will encamp about mine house because of the army, because of him that passeth by, and because of him that returneth: and no oppressor shall pass through them any more: for now have I seen with mine eyes.

And I will encamp about - (Psalms 34:7).

Mine house because of the army - namely, the Jewish congregation and people (Zechariah 3:7; Hosea 8:1) (Maurer). Or, the temple: re-assuring the Jews engaged in building, who might otherwise fear their work would be undone by the conqueror (Moore). The former view is better. The Jews were, in agreement with this prophecy, uninjured by Alexander, though he punished the Samaritans. Typical of their final deliverance from every foe.

Because of him that passeth by, and because of him that returneth. Alexander, when advancing against Jerusalem, was arrested by a dream, so that neither in "passing by" to Egypt to the temple of Ammon, nor in "returning," did he injure the Jews, but conferred on them great privileges, although he punished the Samaritans. Josephus ('Antiquities,' 11: 8, sec. 5) relates that the high priest Jaddua met Alexander at Sapha, in his priestly robes, and that Alexander adored the name of Yahweh, which Jaddua bore in the gold plate upon his head. Alexander was shown Daniel's prophecies concerning himself, and thereupon granted the Jews religious freedom to live according to their own laws. Hales, in his chronology, has ably argued for the historical truth of this account, against the objection that it is not mentioned in Diodorus, Curtius Arrian, and other pagan historians.

And no oppressor shall pass through them anymore. The prophet passes from the immediate future to the final deliverance to come (Isaiah 60:18; Ezekiel 28:24).

For now have I seen with mine eyes - namely, how Jerusalem has been oppressed by her foes (Rosenmuller). (Exodus 3:7; Exodus 2:25.) God is said now to have seen: not that the Omniscient One has not seen it before, but because He now begins to bring the foe to judgment, and manifests to the world His sense of His people's wrongs. 

Verse 9
Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem: behold, thy King cometh unto thee: he is just, and having salvation; lowly, and riding upon an ass, and upon a colt the foal of an ass.

Rejoice greatly ... behold, thy King. From the coming of the Grecian conqueror, Alexander, Zechariah makes a sudden transition, by the prophetic law of suggestion, to the coming of King Messiah, a very different character.

O daughter of Zion. The theocratic people is called to "rejoice" at the coming of her King (Psalms 2:11).

Unto thee - He comes not for His own gain or pleasure, as earthly kings come, but for the sake of His Church; especially for the Jews' sake, as "the Deliverer ... to turn away ungodliness from Jacob" at His second coming (Romans 11:26).

He is just - righteous: an attribute constantly given to Messiah (Isaiah 45:21; Isaiah 53:11; Jeremiah 23:5-6) in connection with salvation. He does not merely pardon by conniving at sin, but He justifies by becoming the Lord our righteousness-fulfiller, so that not merely mercy, but justice, requires the justification of the sinner who by faith becomes one with Christ. God's justice is set aside by the sinner's salvation, but is magnified and made honourable by it (Isaiah 42:1; Isaiah 42:21). His future reign "in righteousness," also, is especially referred to (Isaiah 32:1 ).

And having salvation , [nowshaa`] - not passively, as some interpret it, 'saved,' which the context, referring to a "King" coming to reign, forbids; also the old versions, the Septuagint, Syriac, and Vulgate, give Saviour. The Hebrew is reflective in sense, 'showing Himself a Saviour;' 'having salvation in Himself' for us. Endowed with a salvation which He bestows as a king. Compare margin, 'saving Himself.' Compare Matthew 1:21, in the Greek [ autos (Greek #846)], 'Himself shall save His people' - i:e., not by any other, but by Himself shall He save (Pearson 'On the Creed'). His "having salvation" for others manifested that He had in Himself that righteousness which was indispensable for the justification of the unrighteous (1 Corinthians 1:30; 2 Corinthians 5:21; 1 John 2:1). This contrasts beautifully with the haughty Grecian conqueror who came to destroy, whereas Messiah came to save. Still Messiah shall come to take "just" vengeance on His foes, previous to His reign of peace (Malachi 4:1-2).

Lowly - not merely expressing his humiliation at His first coming, but His general character, belonging alike to both His advents-mild, gentle: corresponding to His "riding on an ass" (not a despised animal, as with us; nor a badge of humiliation, because princes in the East rode on donkeys, as well as low persons (Judges 5:10) - i:e., coming as "Prince of peace" (Zechariah 9:10; Isaiah 9:6); the "horse," on the contrary, is the emblem of war, and shall therefore be "cut off." Perhaps the Hebrew [ `aaniy (Hebrew #6040)] includes both the "lowliness" of His outward state (which applies to His first coming) and His "meekness" of disposition, as Matthew 21:5 quotes it (cf. Matthew 11:29), which applies to both His comings. Both adapt Him for loving sympathy with us men: and at the same time are the ground of His coming manifested exaltation (John 5:27; Philippians 2:7-9).

And upon a colt - untamed, "whereon yet never man sat" (Luke 19:30). The symbol of a triumphant conqueror and judge (Judges 10:4; Judges 12:14).

The foal of an ass - literally, donkeys; in Hebrew idiom, the indefinite plural for singular (so Genesis 8:4, "mountains of Ararat," for one of the mountains). The dam accompanied the colt (Matthew 21:2). The entry of Jesus into Jerusalem at His first coming is a pledge of the full accomplishment of this prophecy at His second coming. It shall be "the day of the Lord" (Psalms 118:24), as that first Palm Sunday was. The Jews shall then universally (Psalms 118:26) say, what some of them said then, "Blessed is He that cometh in the name of the Lord" (cf. Matthew 21:9 with Matthew 23:39); also, "Hosanna," or "Save now, I beseech thee." "Palms," the emblem of triumph, shall then also be in the hands of his people (cf. John 12:13 with Revelation 7:9-10). Then also, as on His former entry, it shall be the feast of tabernacles (at which they used to draw water from Siloam, quoting Isaiah 12:3, "With joy shall ye draw water out of the wells of salvation"). Probably Zechariah has this passage in view. Compare Psalms 118:15 with Zechariah 14:16, in both which passages allusion is made to the antitypical coming feast of tabernacles. 

Verse 10
And I will cut off the chariot from Ephraim, and the horse from Jerusalem, and the battle bow shall be cut off: and he shall speak peace unto the heathen: and his dominion shall be from sea even to sea, and from the river even to the ends of the earth.

And I will cut off the chariot ... and the horse ... and the battle-bow shall be cut off - (Isaiah 2:4; Hosea 2:18; Micah 5:10, to whose language Zechariah seems here to allude).

From Ephraim ... Jerusalem - the kingdom of the ten tribes, and that of Judah and Benjamin; both alike to be restored hereafter.

And he shall speak peace - command it authoritatively. A mere word from Him, enough to produce instantaneous and universal "peace" (Matthew 8:8). And his dominion shall be from sea even to sea, and from the river even to the ends of the earth - fulfilling Genesis 15:18; Exodus 23:31; and Psalms 57:8. "Sea ... sea," are, from the Red Sea to the Mediterranean Sea. The "river" is the Euphrates. Solomon's kingdom, extending "from the river unto the land of the Philistines, and unto the border of Egypt" (1 Kings 4:21), was an earnest and type of Messiah's universal dominion. Jerusalem and the Holy Land, extended to the limits promised to Abraham, are to be the center of His future dominion; whence it will extend to the remotest parts of the earth. 

Verse 11
As for thee also, by the blood of thy covenant I have sent forth thy prisoners out of the pit wherein is no water.

As for thee also - i:e., "the daughter of Zion," or "Jerusalem" (Zechariah 9:9), the theocracy. The "thee also," in contradistinction to Messiah, spoken of in Zechariah 9:10, implies that besides cutting off the battle-bow, and extending MESSIAH'S "dominion to the ends of the earth," God would also deliver for her her exiled people from their foreign captivity.

By the blood of thy covenant - i:e., according to the covenant vouchsafed to thee on Sinai, and ratified by the blood of sacrifices (Exodus 24:8; Hebrews 9:18-20).

I have sent forth thy prisoners out of the pit wherein is no water. Dungeons were often pits without water, miry at the bottom, such as Jeremiah sunk in when confined (Genesis 27:24; Jeremiah 38:6). This image is employed of the misery of the Jewish exiles in Egypt, Greece, etc., under the successors of Alexander, especially under Antiochus Epiphanes, who robbed and profaned the temple, slew thousands, and enslaved more. In Zechariah's times, the time of the Persian rule, the practice was common to remove conquered peoples to distant lands, in order to prevent the liability to revolt in their own lands. Josephus ('Antiquities,' 12: 2, sec. 5) states that the Persians carried away Jews into Egypt; and Ochus (according to Syncellus) transplanted large numbers from Palestine to the East and North. God delivered them from Antiochus by the Maccabees. A type of the future deliverance from their last great persecutor (Isaiah 51:14; Isaiah 61:1 ). 

Verse 12
Turn you to the strong hold, ye prisoners of hope: even to day do I declare that I will render double unto thee;

Turn you to the strong hold - in contrast to the "pit" (Zechariah 9:11) [ bitsaarown (Hebrew #1225), from baatsar (Hebrew #1219), to cut off]; literally, 'a place cut off from access.' Maurer thinks, 'a height' (Psalms 18:33). An image for the security which the returning Jews shall have in Messiah (Zechariah 9:8) encamped about His people (Psalms 46:1; Psalms 46:5 : cf. Isaiah 49:9; Proverbs 17:10).

Ye prisoners of hope - i:e., who, in spite of afflictions (Job 13:15; Ps. 13:5,11 ), maintain hope in the covenant-keeping God; in contrast to unbelievers, who say, "There is no hope" (Jeremiah 2:25; Jeremiah 18:12). Especially those Jews who believe God's word to Israel (Jeremiah 31:17, "There is hope in the end that thy children shall come again to their own border"), and do not say, as in Ezekiel 37:11, "Our hope is lost." Primarily, the Jews of Zechariah's time are encouraged not to be dispirited in building by their trials; secondarily, the Jews before the coming restoration are encouraged to look to Messiah for deliverance from their last oppressors.

Even today - when your circumstances seem so unpromising; in contrast with the "day of the Lord," when Zion's King shall come to her deliverance (Zechariah 9:9).

Do I declare that I will render double unto thee - great as has been thy adversity, thy prosperity shall be doubly greater (Isaiah 61:7). 

Verse 13
When I have bent Judah for me, filled the bow with Ephraim, and raised up thy sons, O Zion, against thy sons, O Greece, and made thee as the sword of a mighty man.

When I have bent Judah for me - i:e., when I shall have made Judah as it were my bow.

Filled the bow with Ephraim - and "filled" it "with Ephraim," as my arrow wherewith, under the Maccabees as the leaders of the Jews, to overcome the successor of the Grecian Alexander, Antiochus Epiphanes (cf. notes, Daniel 8:1-27; Daniel 11:32; 1 Maccabees 1:62; 1 Maccabees 2:41-43), the oppressor of Judah. Having spoken (Zechariah 9:1-8) of Alexander's victories, after the parenthesis (Zechariah 9:9-10) as to Messiah, the infinitely greater King, coming, he passes to the victories which God would enable Judah to gain over Alexander's successor, after his temporary oppression of them.

And raised up thy sons, O Zion, against thy sons, O Greece. God, on one hand, addresses Zion, on the other Greece, showing that He rules all people. This was to be God's just retribution upon Greece, that as she had oppressed "the CHILDREN of Judah and of Jerusalem," who had been "sold" to her by the Tyrians as slaves (Joel 3:6-7), so Judah and Ephraim should be the arrows, "filling God's bow" "against thy SONS, O Greece." This foresight, not only of the overthrow of Persia, then in the height of her power, by Greece, but also of Greece herself, in the person of Antiochus Epiphanes, by the Jewish Maccabees, is a remarkable proof of the divine inspiration of the prophets. 

Verse 14
And the LORD shall be seen over them, and his arrow shall go forth as the lightning: and the Lord GOD And the LORD shall be seen over them, and his arrow shall go forth as the lightning: and the Lord GOD shall blow the trumpet, and shall go with whirlwinds of the south.

And the Lord shall be seen over them. Another image: "Yahweh shall be seen (conspicuously manifesting his power) over them" - (i:e., in behalf of the Jews and against their foes), as formerly he appeared in a cloud over the Israelites against the Egyptians (Exodus 14:19; Exodus 14:24).

And his arrow shall go forth as the lightning - flashing forth instantaneous destruction to the foe (Psalms 18:14).

And the Lord God shall blow the trumpet - to summon and incite His people to the battle for the destruction of their foe.

And shall go with whirlwinds of the south - i:e., shall go forth in the most furious storms, such as is one from the south (Isaiah 21:1). Alluding, perhaps, to Yahweh's ancient miracles at Sinai coming "from Teman" (Habakkuk 3:3), ('the South,' in margin.) 

Verse 15
The LORD of hosts shall defend them; and they shall devour, and subdue with sling stones; and they shall drink, and make a noise as through wine; and they shall be filled like bowls, and as the corners of the altar.

And they shall devour - God's covenant-people "shall devour" the flesh of their foes.

And they shall drink - the blood of their foes - i:e., utterly destroy them. Image (as Jeremiah 46:10) from a sacrifice, wherein part of the flesh was eaten, and the blood poured in libation.

And subdue with sling stones , [ kaab

Verse 16
And the LORD their God shall save them in that day as the flock of his people: for they shall be as the stones of a crown, lifted up as an ensign upon his land.

And the Lord their God shall save them in that day as the flock of his people - as is becoming His honour that the flock of His people should be saved (Psalms 77:20). Others translate (repeating He will save, thus), 'The Lord shall save them in that day: (He will save) His people as a flock.' The English version is simpler. Here the image of war and bloodshed (Zechariah 9:15) is exchanged for the shepherd and flock, as God will give not only victory, but afterward safe and lasting peace.

For they shall be as the stones of a crown, lifted up as an ensign upon his land. In contrast to the worthless sling stones trodden underfoot stand the (gem) "stones of the crown (Isaiah 62:3; Malachi 3:17), lifted up as an ensign," that all may flock to the Jewish Church (Isaiah 11:10; Isaiah 11:12; Isaiah 62:10, end). 

Verse 17
For how great is his goodness, and how great is his beauty! corn shall make the young men cheerful, and new wine the maids.

For how great is his goodness, and how great is his beauty! - the goodness and beauty which JEHOVAH-MESSIAH bestows on His people. Not, as Maurer thinks, the goodness, etc., of His land or His people (Psalms 31:19; Jeremiah 31:12).

Corn shall make the young men cheerful - literally, make to grow [ y

10 Chapter 10 

Verse 1
Ask ye of the LORD rain in the time of the latter rain; so the LORD shall make bright clouds, and give them showers of rain, to every one grass in the field.

Call to prayer to Yahweh, as contrasted with the idol-worship which had brought judgments on the princes and people. Blessings promised in answer to prayer:

(1) Their rulers shall be of themselves;

(2) The conquest of their enemies.

(3) The restoration and establishment of both Israel and Judah in their own land in lasting peace and piety.

Ask ye of the Lord rain - on which the abundance of grain promised by the Lord (Zechariah 9:17) depends. Yahweh alone can give it, and will give it on being asked (Jeremiah 10:13; Jeremiah 14:22).

Rain in the time of the latter rain - i:e., the latter rain in its due time-namely, in spring, about February or March (Job ; Joel 2:23 ). The latter rain ripened the grain, as the former rain in October tended to fructify the seed. Including all temporal blessings; these, again, being types of spiritual ones. Though God has begun to bless us, we are not to relax our prayers. The former rain of conversion may have been given, but we must also ask for the latter rain of ripened sanctification. Though at Pentecost there was a former rain on the Jewish Church, a latter rain is still to be looked for when the full harvest of the nation's conversion shall be gathered in to God. The spirit of prayer in the Church is an index at once of her piety and of the spiritual blessings she may expect from God. When the Church is full of prayer, God pours out a full blessing.

So the Lord shall make bright clouds - rather, lightnings, the precursors of rain (Maurer).

And give them showers of rain , [m

Verse 2
For the idols have spoken vanity, and the diviners have seen a lie, and have told false dreams; they comfort in vain: therefore they went their way as a flock, they were troubled, because there was no shepherd.

For the idols have spoken vanity - literally, 'the teraphim,' the household gods, consulted in divination (note, Hosea 3:4). Derived by Gesenius from an Arabic root, 'comfort,' indicating them as the givers of comfort. Or an Ethiopian root, 'relics.' They seem to have been of human form, and were consulted for oracular responses. They were a corruption of the pure worship of Yahweh, framed originally by those who, not finding satisfaction in worshipping the unseen God alone, adopted visible symbols and images of Him, which they privately venerated, as the Penates and Lares, or household gods of Rome. Thus, Laban, who worshipped Yahweh, also had teraphim, which Rachel stole away (Genesis 31:19; cf. 1 Samuel 19:13; 1 Samuel 19:16). [The word is probably akin to Seraphim, Cherubim, the recognized symbol of God's presence, whence by corruption came the Egyptian Serapis (Genesis 3:24), raapaa' (Hebrew #7495), to heal; the Greek therapeuoo (Greek #2323) may also be compared.] Herein Zechariah shows that the Jews, by their own idolatry, had stayed the grace of God heretofore, which otherwise would have given them all those blessings, temporal and spiritual, which they are now (Zechariah 10:1) urged to "ask" for.

And the diviners - who gave responses to consulters of the Teraphim: as opposed to Yahweh and His true prophets.

Have seen a lie - pretending to see what they saw not, in giving responses.

They comfort in vain - literally, 'they give vapour [ chebel (Hebrew #2256)] for comfort' - i:e., give comforting promises to consulters, which are sure to come to naught (Job 13:4; Job 16:2; Job 21:34).

Therefore they went their way - i:e., Israel and Judah were led away captive.

As a flock, they were troubled, because there was no shepherd - as sheep wander, and are a prey to every injury, when without a shepherd. So the Jews had been while they were without Yahweh, the true Shepherd; because the false prophets whom they trusted were no shepherds (Ezekiel 34:5). So now they are scattered, while they know not Messiah their Shepherd; typified in the state of the disciples, when they had forsaken Jesus and fled (Matthew 26:56 : cf. Zechariah 13:7). 

Verse 3
Mine anger was kindled against the shepherds, and I punished the goats: for the LORD of hosts hath visited his flock the house of Judah, and hath made them as his goodly horse in the battle.

Mine anger was kindled against the shepherds - the civil rulers of Israel and Judah, who abetted idolatry.

And I punished - literally, 'visited upon.' The same word, 'visited' [ paaqad (Hebrew #6485)], without the 'upon,' is presently after used in a good sense to heighten the contrast.

The goats - he-goats. As "shepherds" described what they ought to have been, so 'he-goats' describes what they were, the emblem of headstrong wantonness and offensive lust (margin, Isaiah 14:9; Ezekiel 34:17; Daniel 8:5; Matthew 25:33). The he-goats head the flock. They who are first in crime will be first in punishment.

For the Lord of hosts hath visited his flock the house of Judah - in mercy (Luke 1:68).

And hath made them as his goodly horse in the battle. In Zechariah 9:13 they were represented under the image of bows and arrows, here under that of their commander-in-chief Yahweh's battle-horse (Song of Solomon 1:9). God can make His people, timid though they be as sheep, courageous as the charger. The general rode on the most beautiful and richly caparisoned, and had his horse tended with the greatest care. Yahweh might cast off the Jews for their vileness, but He regards His election or adoption of them; whence He calls them here "His flock," and therefore saves them. 

Verse 4
Out of him came forth the corner, out of him the nail, out of him the battle bow, out of him every oppressor together.

Out of him - Judah is to be no more subject to foreigners, but from Judah himself shall come forth his rulers. Out of him - Judah is to be no more subject to foreigners, but from Judah himself shall come forth his rulers.

The corner - stone, Messiah (Isaiah 28:16). [ Pinaah (Hebrew #6438), a corner, from paanaah (Hebrew #6437), to turn.] "Corners" simply express governors (margin, 1 Samuel 14:38; margin, Isaiah 19:13; Numbers 24:17). The Maccabees, Judah's governors, and deliverers from Antiochus the oppressor, are primarily meant; but Messiah is the antitype. Messiah supports and binds together the Church, Jews and Gentiles.

Out of him the nail - (Judges 4:21; Isaiah 22:23). The large peg inside an Oriental tent, on which is hung most of its valuable furniture. On Messiah hang all the glory and hope of His people. The "nail" is a term often used for a "sure abode" (Ezra 9:8).

Out of him the battle-bow - (Zechariah 9:13). Judah shall not need foreign soldiery. Messiah shall be her battle-bow, especially at His second coming (Psalms 45:4-5; Revelation 6:2).

Out of him every oppressor together - rather, in a good sense [ nowgees (Hebrew #5065)], ruler, as the kindred Ethiopic term means. So the same Hebrew is translated "exactor" in Isaiah 60:17 - namely, one who exacts the tribute from the nations made tributary to Judah (Ludovicus de Dieu). 

Verse 5
And they shall be as mighty men, which tread down their enemies in the mire of the streets in the battle: and they shall fight, because the LORD is with them, and the riders on horses shall be confounded.

And the riders on horses shall be confounded - namely, the enemy's horsemen. Though the Jews were forbidden by the law to multiply horses in battle (Deuteronomy 17:16), they themselves figuratively are made Yahweh's war-horse (Zechariah 10:3; Psalms 20:7), and so tread down on foot the foe, with all his cavalry (Ezekiel 38:4; Daniel 11:40). Cavalry was the chief strength of the Syro-Grecian army (1 Maccabees 3:39). 

Verse 6
And I will strengthen the house of Judah, and I will save the house of Joseph, and I will bring them again to place them; for I have mercy upon them: and they shall be as though I had not cast them off: for I am the LORD their God, and will hear them.

And I will strengthen the house of Judah, and I will save the house of Joseph - i:e., both the kingdom of Judah and Benjamin, and that of the ten tribes. The distinct mention of both Judah and Israel shows that there is yet a more complete restoration than that from Babylon, when Judah alone, and a few Israelites from the other tribes, returned. The Maccabean deliverance is here connected with it, just as the painter groups on the same canvas objects in the foreground and hills far distant; or, as the comparatively near planet and the remote fixed star are seen together in the same firmament. Prophecy ever hastens to the glorious final consummation under Messiah.

And I will bring them again to place them - namely, securely in their own land. The Hebrew verb [ w

Verse 7
And they of Ephraim shall be like a mighty man, and their heart shall rejoice as through wine: yea, their children shall see it, and be glad; their heart shall rejoice in the LORD.

And they of Ephraim shall be like a mighty man - in the battle with the foe (Zechariah 10:3; Zechariah 10:5).

And their heart shall rejoice - at their victory over the foe.

Yea, their children shall see it, and be glad - who are not yet of age to serve. To teach patient waiting for God's promises. If ye do not at present see the fulfillment, your children shall, and their joy shall be complete.

Their heart shall rejoice in the Lord - the Giver of such a glorious victory. 

Verse 8
I will hiss for them, and gather them; for I have redeemed them: and they shall increase as they have increased.

I will hiss for them, and gather them. Keepers of bees by a whistle call them together. So Yahweh, by the mere word of His call, shall gather back to Palestine His scattered people (Zechariah 10:10; Isaiah 5:26; Ezekiel 36:11). The multitudes mentioned by Josephus (B. 3, Zechariah 3:2), as peopling Galilee two hundred years after this time, were a pledge of the future more perfect fulfillment of the prophecy.

For I have redeemed them - namely, in my covenant-purpose "I have redeemed them," both temporally and spiritually.

As they have increased - in former times. 

Verse 9
And I will sow them among the people: and they shall remember me in far countries; and they shall live with their children, and turn again.

And I will sow them among the people. Their dispersion was with a special design. Like seed sown far and wide, they shall, when quickened themselves, be the fittest instruments for quickening others (cf. Micah 5:7). The slight hold they have on every soil where they now live, as also the commercial and therefore cosmopolitan character of their pursuits, making a change of residence easy to them, fit them peculiarly for missionary work (Moore). The wide dispersion of the Jews just before Christ's coming prepared the way similarly for the apostles' preaching in the various Jewish synagogues throughout the world; everywhere some of the Old Testament seed, previously sown, was ready to germinate when the New Testament light and heat were brought to bear on it by Gospel preachers. Thus the way was opened for entrance among the Gentiles. "I will sow" or "scatter them" [ 'ezraa`eem (Hebrew #2232)] is the Hebrew future, said of that which has been done, is being done, and may be done afterward (Maurer). (Compare Hosea 2:23.)

And they shall remember me in far countries - (Deuteronomy 30:1; 2 Chronicles 6:37). Implying the Jews' return to a right mind in "all the nations" where they are scattered simultaneously. Compare Luke 15:17-18, with Psalms 22:27, "All the ends of the world shall remember, and turn unto the Lord," preceded by "all ye the seed of Jacob, and glorify Him, and fear Him, all ye the seed of Israel;" also Psalms 102:13-15.

And they shall live - in spiritual and political life. 

Verse 10
I will bring them again also out of the land of Egypt, and gather them out of Assyria; and I will bring them into the land of Gilead and Lebanon; and place shall not be found for them.

I will bring them again also out of the land of Egypt, and gather them out of Assyria - the former the first, the latter among the last of Israel's oppressors (or representing the four great world-kingdoms, of which it was the first): types of the present universal dispersion, Egypt being south, Assyria north-opposite ends of the compass. Maurer conjectures that many Israelites fled to "Egypt" on the invasion of Tiglath-pileser. But Isaiah 11:11, and this passage, rather accord with the view of the future restoration.

And I will bring them into the land of Gilead and Lebanon. The whole of the Holy Land is described by two of its boundaries, the eastern ("Gilead," beyond Jordan) and the northern ("Lebanon").

And place shall not be found for them - i:e., there shall not be room enough for them, through their numbers (Isaiah 49:20; Isaiah 54:3). 

Verse 11
And he shall pass through the sea with affliction, and shall smite the waves in the sea, and all the deeps of the river shall dry up: and the pride of Assyria shall be brought down, and the sceptre of Egypt shall depart away.

And he shall pass through the sea with affliction. - Personifying the "sea:" He shall afflict the sea - i:e., He shall cause it to cease to be an obstacle to Israel's return to Palestine (Isaiah 11:15-16). The Vulgate translates [ tsaaraah (Hebrew #6869)], 'the strait of the sea.' Maurer takes the Hebrew word as a verb, 'He shall cleave and smite,' etc. The English version is the best (Psalms 114:3). As Yahweh smote the Red Sea, to make a passage for His people (Exodus 14:16; Exodus 14:21), so hereafter shall He make a way through every obstacle which opposes Israel's restoration.

And all the deeps of the river shall dry up - the Nile (Amos 8:8; Amos 9:5) or the Euphrates. Thus the Red Sea and the Euphrates, in the former part of the verse, answer to "Assyria" and "Egypt" in the latter. Many think that the ten tribes are mainly located in Affghanistan, Malabar, and Abyssinia, countries whence in one case the return to Palestine would be across the Euphrates, in the other across the Nile.

And the pride of Assyria shall be brought down, and the sceptre of Egypt shall depart - (Ezekiel 30:13). 

Verse 12
And I will strengthen them in the LORD and they shall walk up and down in his name, saith the LORD. 

And I will strengthen them in the Lord - (Hosea 1:7). I, the Father, will strengthen them in the name - i:e., the manifested power of the Lord Messiah, the Son of God.

And they shall walk up and down in his name - i:e., live everywhere and continually under His protection, and according to His will (Genesis 5:22; Psalms 20:1; Psalms 20:7; Micah 4:5).

Remarks:

(1) Prayer is the appointed mean of bringing down "showers" both of temporal and spiritual blessings (Zechariah 10:1). The fact of the divine promise does not preclude the need of prayer for its fulfillment, but is to be the stimulus and encouragement to prayer.

(2) Our prayers are then to be the most earnest when the time appointed for the blessing draws nigh. "The time of the latter rain" may have come, yet we must ask for it. The former rains of the Spirit at Pentecost are a token of assurance that the Lord will give a still more copious effusion of the Spirit in the latter days of the Church.

(3) Men's own sins, rather than any external difficulty, stay the course of heavenly blessing. So long as they seek "comfort" anywhere else than in God, they seek "in vain" (Zechariah 10:2). The Jews, who were once the Lord's flock, have, through their rejection of Messiah, become as sheep having "no shepherd." Such too are all of every nation who, whether in words or in heart and life, refuse the salvation and loving care offered by the Good Shepherd.

(4) When the Lord visits His people in mercy He visits the ungodly in anger. He shall make an everlasting distinction between the "goats" and the sheep (Zechariah 10:3). Those who have been leaders in sin shall be foremost in suffering.

(5) Though the people of God be naturally timid as sheep, God can make them bold as the "battle horse" (Zechariah 10:3). It was out of unwarlike Judah that the Lord raised up the heroic Maccabees to deliver His people from the cruel oppressor Antiochus. Above all, it was from the little Bethlehem of Judah that Messiah, the chief cornerstone of the Church, the nail of a sure habitation to the people of God, and the battle-bow against their enemies, "came forth" (Zechariah 10:4). He will destroy at last the final anti-Christian foe of the Church. When the Lord is with us we are sure to "fight" successfully against every spiritual foe (Zechariah 10:5); because greater is He that is with us than all who are against us.

(6) God has "mercy" in store for Israel and Judah, and "they shall be as though He had not cast them off" (Zechariah 10:6), because of His everlasting love, as being "the Lord their God." Though the Jews of our day may not see it, yet "their children shall see it and be glad" (Zechariah 10:7). Therefore, God's promises are to be patiently waited for until God's good time. The scattered people of the covenant shall yet "remember" God "in the far countries" where they are scattered, and then shall be restored again to the land of their fathers. No obstacle can impede their return when God shall will it (Zechariah 10:11). "Sea" and "river" alike must make a way for them, as in the days of old (Zechariah 10:11). God the Father will strengthen them in Yahweh-Jesus: and in "the might of His name shall they walk up and down" (Zechariah 10:12).

(7) This last blessing belongs also in its fullest sense to the spiritual Israel-all true believers. They walk not in their own strength. But Yahweh the Father, who is here distinguished from Yahweh the Son (Zechariah 10:12). expressly promises to "strengthen them with all might, according to His glorious power" (Colossians 1:11), through "Christ dwelling in their hearts by faith" (Ephesians 3:16-17), so that "they can do all things through Christ which strengtheneth" them (Philippians 4:13). Let our resolve be, whatever others do, "we will walk in the name of the Lord our God forever and ever" (Micah 4:5). 

11 Chapter 11 

Verse 1
Open thy doors, O Lebanon, that the fire may devour thy cedars.

Open thy doors, O Lebanon - i:e., the temple, so called, as being constructed of cedars of Lebanon, or as being lofty and conspicuous, like that mountain (cf. Ezekiel 17:3; Habakkuk 2:17). Forty years before the destruction of the temple, the tract called 'Massecheth Joma' states, its doors of their own accord opened, and Rabbi Johanan, in alarm, said, I know that thy desolation is impending, according to Zechariah's prophecy. Calvin supposes Lebanon to refer to Judea, described by its north boundary: "Lebanon," the route by which the Romans, according to Josephus, gradually advanced toward Jerusalem. Moore, from Hengstenberg, refers the passage to the civil war which caused the calling in of the Romans, who, like a storm sweeping through the land from Lebanon, deprived Judea of its independence. Thus the passage forms a fit introduction to the prediction as to Messiah, born when Judea became a Roman province. But the weight of authority is for the former view. 

Verse 2
Howl, fir tree; for the cedar is fallen; because the mighty are spoiled: howl, O ye oaks of Bashan; for the forest of the vintage is come down.

Howl, fir tree; for the cedar is fallen. If even the cedars (the highest in the state) are not spared, how much less the fir trees (the lowest)!

Howl, O ye oaks of Bashan; for the forest of the vintage is come down - as the vines are stripped of their grapes in the vintage, so the forest of Lebanon "is come down," stripped of all its beauty (Joel 3:13; Revelation 14:2-18
. Rather [ya`ar habaatsuwr], 'the fortified' or 'inaccessible forest' (Maurer) - i:e., Jerusalem, dense with houses as a thick forest is with trees, and 'fortified' with a lofty wall round. Compare Micah 3:12, where its desolate state is described as a forest. 

Verse 3
There is a voice of the howling of the shepherds; for their glory is spoiled: a voice of the roaring of young lions; for the pride of Jordan is spoiled.

There is a voice of the howling of the shepherds - "the shepherds" are the Jewish rulers.

For their glory is spoiled - their wealth and magnificence; or that of the temple, which was regarded by the Jews as preeminently "their glory" (Mark 13:1; Luke 21:5).

A voice of the roaring of young lions. The princes are so described on account of their cruel rapacity.

For the pride of Jordan is spoiled - i:e., its thickly wooded banks, the lair of "lions" (Jeremiah 12:5; Jeremiah 49:19). Figurative language for Judea is "spoiled" of the magnificence of its rulers ("the young lions"). The valley of the Jordan forms a deeper gash than any on the earth. The land at Lake Merom is on a level with the Mediterranean Sea; at the Sea of Tiberias it falls 650 feet below that level, and to double that depression at the Dead Sea - i:e., in all, 1,950 feet below the Mediterranean: in 20 miles' interval there is a fall of from 3,000 to 4,000 feet. 

Verse 4
Thus saith the LORD my God; Feed the flock of the slaughter;

Thus saith the Lord my God. The commission is here given by the Father to the Son, "Feed the flock." The prophet here proceeds to show the cause of the destruction just foretold-namely, the rejection of Messiah.

Feed the flock of the slaughter - "the flock of the slaughter" is God's people doomed to slaughter by the Romans. Compare Psalms 44:22, "We are counted as sheep for the slaughter." Zechariah here represents, in his own person, typically, Messiah, and performs in vision the actions enjoined: hence, the language is in part appropriate to him, but mainly to the antitype, Messiah. A million and a half people perished in the Jewish war, and 1,100,000 souls at the fall of Jerusalem. "Feed" implies that the Jews could not plead ignorance of God's will to execute their sin. Zechariah and the other prophets had, by God's appointment, "fed" them (Acts 20:28) with the Word of God, teaching and warning them to escape from coming wrath by repentance: the type of Messiah the chief shepherd, who receives the commission of the Father, with whom He is one (Zechariah 11:4, "Feed the flock of the slaughter;") and says Himself, in accordance with His commission (Zechariah 11:7), "I will feed the flock of slaughter." Zechariah did not live to "feed" literally the "flock of slaughter;" Messiah alone "fed" those who, because of their rejection of Him, were condemned to slaughter. Yahweh-Messiah is the real speaker. It is He who threatens to inflict the punishments (Zechariah 11:6; Zechariah 11:8). The typical breaking of the staff, performed in vision by Zechariah (Zechariah 11:10), is fulfilled in His breaking the covenant with Judah. It is He who was sold for 30 pieces of silver, the price cast unto the potter (Zechariah 11:12-13). 

Verse 5
Whose possessors slay them, and hold themselves not guilty: and they that sell them say, Blessed be the LORD for I am rich: and their own shepherds pity them not.

Whose possessors slay them, and hold themselves not guilty. Translate [ qoneeyhen (Hebrew #7069), from qaanaah (Hebrew #7069), to buy], the buyers (Maurer, Vatablus, Drusius), their Roman oppressors, contrasted with "they that sell them." The Romans, as being the instruments of God's righteous judgment, did "not hold themselves guilty" (Jeremiah 50:7, "All their adversaries said, We offend not, because they have sinned against the Lord, the habitation of justice; even the Lord, the hope of their fathers"). It is meant that they might use this plea, not that they actually used it. Judah's adversaries felt no compunction in destroying them; and God, in righteous wrath against Judah, allowed it.

They that sell them - (cf. Zechariah 11:12). "Their own shepherds," below (cf. Zechariah 11:3; Zechariah 11:8). The rulers of Judah, who by their avaricious rapacity and selfishness (John 11:48; John 11:50) virtually sold their country to Rome. Their covetousness brought on Judea God's visitation by Rome. The climax of this was the sale of the innocent Messiah for the thirty pieces of silver. They thought that Jesus was thus sold, and their own selfish interest secured, by the delivery of Him to the Romans for crucifixion; but it was themselves and their country that they thus sold to the Roman "possessors." Messiah was Israel's representative (Isaiah 49:3). When He was sold the Jewish nation was thenceforth virtually sold and doomed.

Say, Blessed be the Lord ... I am rich - by selling the sheep. (Deuteronomy 29:19). So the kingdom of the ten tribes, "Ephraim," before its destruction, said, "I am become rich ... in all my labours they shall find none iniquity in me that were sin" (Hosea 12:8). In short-sighted selfishness they thought they had gained their object, covetous self-aggrandizement (Luke 16:14), and hypocritically "thanked" God for their wicked gain (cf. Luke 18:11). Compare the sanctimonious hypocrisy with which the chief priests "took the silver pieces" cast down by the traitor Judas, the price paid by themselves for the awful deed, and said, "It is not lawful for us to put them into the treasury, because it is the price of blood." Scrupulosity and punctiliousness about minute trifles are often found connected with the most heartless selfishness, and real irreligion under the mask of superlative sanctity (Matthew 23:24; Matthew 27:4-6). 

They ... say ... and their own shepherds pity them not. In the Hebrew [ yo'mar (Hebrew #559) ... yachmowl (Hebrew #2550)] the verbs are singular - i:e., each of those that sell them saith: not one of their own shepherds pitieth them. An emphatic mode of expression, by which earth individual is represented as doing, or not doing, the action of the verb (Henderson). Hengstenberg refers the singular verbs to Yahweh, the true actor; the wicked shepherds being His unconscious instruments. Compare Zechariah 11:6. "For I will no more pity," with the Hebrew 'pitieth not' here. 

Verse 6
For I will no more pity the inhabitants of the land, saith the LORD: but, lo, I will deliver the men every one into his neighbour's hand, and into the hand of his king: and they shall smite the land, and out of their hand I will not deliver them.

For I will no more pity the inhabitants of the land, saith the Lord: but, lo, I will deliver the men every one into his neighbour's hand. As "their own shepherds pitied not" the people (Zechariah 11:5), so "the Lord" would "no more pity" either them or their dupes, who shared their guilt. Yahweh, in vengeance for their rejection of Messiah, gave them over to intestine feuds and Roman rule. The zealots and other factious Jews expelled and slew one another by turns at the last invasion by Rome.

And into the hand of his king; and they shall smite the land - Vespasian or Titus: they themselves (John 19:15) had said, unconsciously realizing Zechariah's words, and identifying Rome's king with Judah's ("his") king, "We have no king but Caesar." God took them at their word, and gave them the Roman king, who "smote (literally [kit

Verse 7
And I will feed the flock of slaughter, even you, O poor of the flock. And I took unto me two staves; the one I called Beauty, and the other I called Bands; and I fed the flock.

And - rather, Accordingly: implying the motive cause which led Messiah to assume the office-namely, the will of the Father (Zechariah 11:4-5), who pitied the sheep who were without any true shepherd, and who therefore said to the Son, "Feed the flock."
I will feed the flock of slaughter - or else [ 'er`eh (Hebrew #7462)], 'I fed,' which comes to the same thing, as the past tense is often used by the prophets in speaking of the future, so certain, as if it were past, is everything that God saith. Calvin makes the words here to be those of THE FATHER, 'I fed the flock.' It was not my fault, Yahweh implies, that these sheep were not fed; the fault rests solely with you, because ye rejected the grace of God. But they are plainly the words of YAHWEH-MESSIAH, who undertook the office delegated to Him by the Father (Zechariah 11:4).

Even you, O poor of the flock - rather, 'in order that (I might feed, i:e., save) the poor (humble; cf. Zechariah 11:11; Zephaniah 3:12; Matthew 5:3) of the flock [ laakeen (Hebrew #3651)]: literally (not "you" [which would be laakem (H3807a), or laake... (H3807a)], but) 'inasmuch as,' or 'therefore (I will feed'), etc. (Moore.) See margin, 'Verily, the poor.' Messiah virtually saith, 'According to the Father's will (Zechariah 11:4; Psalms 40:8) I will feed the flock which is destined to the slaughter, inasmuch as I desire to feed the poor of the flock' - i:e., the humble, who are looked down upon by the world. It is for the sake of the believing remnant that Messiah took charge of the flock, though He would have saved all, if they would have come to Him. They, would not come; therefore, as a nation, they are "the flock of (i:e., doomed to) slaughter." The "remnant according to the election of grace" (Romans 11:5), are "the poor of the flock," whom Messiah did actually "feed."

And I took unto me two staves - i:e., two shepherd's staves or rods (Psalms 23:4). Symbolizing His assumption of the pastor's office. Whereas other shepherds are content with one staff for each, Messiah took two, to imply the more than ordinary solicitude He had for His flock (Calvin).

The one I called Beauty , [ No`am (Hebrew #5278)] - Grace, Pleasantness; the gift of God's free favour. The Jews' special excellency above other nations (Deuteronomy 4:7), in having God so nigh in His special manifestation to them; also in the glory of the temple ("the beauty of holiness," Psalms 29:2 : cf. Psalms 27:4, "the beauty of the Lord" revealed in His temple); and (Psalms 90:17; 2 Chronicles 20:21), the "pleasantness" of their land (Genesis 49:15; Daniel 8:9; Daniel 11:16). "the glorious land."

And the other I called Bands - Ties [ Chob

Verse 8
Three shepherds also I cut off in one month; and my soul lothed them, and their soul also abhorred me.

Three shepherds also I cut off , [ waa'akchid (Hebrew #3582)] - literally, to cause to disappear, to destroy so as not to leave a vestige of them. The three shepherds whom Messiah removes are John, Simon, and Eleazar, three leaders of factions in the Jewish war (Drusius). Or the last three princes of the Asmonean line, who died in a short space of time by a violent death (Tirinus) - namely, Hyrcanus, Alexander, and Antigonus; the last was conquered by Herod and the Romans, and was put to death by the common executioner, 34 BC, when Judea passed from under princes of its own to be under aliens. Or, as Messiah, the antitype, was at once prophet, priest, and king, so He, by the destruction of the Jewish polity, destroyed these three orders for the unbelief of both the rulers and people (Moore). If they had accepted Messiah they would have had all three combined in Him, and would have been themselves spiritually prophet, priests, and kings to God. Refusing Him, they lost all three in every sense. I incline, however, to Tirinus' view, as there is no allusion to the priesthood in the term "shepherds," and the fall of the Asmoneans marked the epoch of Judah's virtually losing her independence.

In one month - a brief and fixed space of time (Hosea 5:7). Probably alluding to the last period of the siege of Jerusalem, when all authority within the city was at an end (Henderson, but see the previous note). It is not likely, as some fancy, that a month of years - i:e., 30 years, on the year-day theory-is meant.

And my soul loathed them - literally [ watiqtsar (Hebrew #7114)], was straitened as to them; instead of being enlarged toward them in love (2 Corinthians 6:11-12). The same Hebrew as in Numbers 21:4, margin. No room was left by them for the grace of God, as His favours were rejected (Calvin).

And their soul also abhorred me - the mutual distaste that through the nation's unbelief resulted between the holy Messiah and the guilty Jews is implied. 

Verse 9
Then said I, I will not feed you: that that dieth, let it die; and that that is to be cut off, let it be cut off; and let the rest eat every one the flesh of another.

Then said I - at last, when all means of saving the nations had been used in vain (John 8:24), "I said therefore unto you, that ye shall die in your sins; for if ye believe not that I am He, ye shall die in your sins."
I will not feed you - i:e., I will no more feed you. The last rejection of the Jews is foretold, of which the former, under Nebuchadnezzar, similarly described, was the type (Jeremiah 15:1-3; Jeremiah 34:17; Jeremiah 43:11; Ezekiel 6:12). That that dieth, let it die; and that that is to be cut off, let it be cut off - perish those who are doomed to perish, since they reject Him who would have saved them. Let them rush on their own ruin, since they will have it so.

And let the rest eat every one the flesh of another - let them madly perish by mutual discords. Josephus attests the fulfillment of this prophecy of threefold calamity: pestilence and famine ("dieth ... die"), war ("cut off ... cut off"), intestine discord ("eat every one the flesh of another"). 

Verse 10
And I took my staff, even Beauty, and cut it asunder, that I might break my covenant which I had made with all the people.

And I took my staff, even Beauty, and cut it asunder, that I might break my covenant which I had made with all the people. The covenant made with the whole nation is to hold good no more, except to the elect remnant. This is the force of the clause, not as Maurer, etc., translate, 'that I might break my covenant which I had made with all the nations' (not to hurt my elect people, Hosea 2:18). But the Hebrew is the term for the elect people [ ha`amiym (Hebrew #5971)], not that for the Gentile nations ( gowyim (Hebrew #1471)). The Hebrew plural expresses the great numbers of the Israelite people formerly (1 Kings 4:20). So in Judges 5:14. The article is in the Hebrew, referring to Judah and Israel already spoken of, 'that I might break my covenant which I had made with all the or those peoples.' His cutting asunder the staff "Beauty" implies the setting aside of the outward symbols of the Jews' distinguishing excellency above the Gentiles (note, Zechariah 11:7), as God's own people. 

Verse 11
And it was broken in that day: and so the poor of the flock that waited upon me knew that it was the word of the LORD.

And so the poor of the flock that waited upon me knew that it was the word of the Lord. The humble godly remnant knew by the event the truth of the prediction, and of Messiah's mission. He had, 37 years before the fall of Jerusalem, forewarned His disciples, when they should see the city compassed with armies, to "flee unto the mountains." Accordingly, Cestus Gallus, when advancing on Jerusalem, unaccountably withdrew for a brief space, giving Christians the opportunity of obeying Christ's words by fleeing to Pella.

That waited upon me - looked to the hand of God in all these calamities, not blindly shutting their eyes to the true cause of the visitation, as most of the nation still do, instead of referring it to their own rejection of Messiah. Isaiah 30:18-21 refers similarly to the Lord's "waiting that He may be gracious," and returning in mercy to the remnant that "wait for Him," and "cry" to Him (Zephaniah 3:12-13). 

Verse 12
And I said unto them, If ye think good, give me my price; and if not, forbear. So they weighed for my price thirty pieces of silver.

And I said unto them. The prophet here represents the person of Yahweh-Messiah.

If ye think good - literally, 'If it be good in your eyes.' Glancing at their self-sufficient pride in not deigning to give Him that return which His great love in coming down to them from heaven merited-namely, their love and obedience.

Give me my price. "My price:" my reward for pastoral care, both during the whole of Israel's history from the exodus, and consummated especially in the three and a half years of Messiah's ministry. He speaks as their "servant," which He was to them, in order to fulfill the Father's will (Philippians 2:7).

And if not, forbear. They withheld that which He sought as His only reward, their love; yet He will not force them, but leave His cause with God (Isaiah 49:4-5). Compare the type, Jacob cheated of his wages by Laban, but leaving his cause in the hands of God (Genesis 30:28-33; Genesis 31:41-42).

So they weighed for my price thirty pieces of silver - 30 skekels. They not only refused Him His due, but added insult to injury, by giving for Him the price of a gored bond-servant (Exodus 21:32; Matthew 26:15). A freeman was rated at twice that sum. 

Verse 13
And the LORD said unto me, Cast it unto the potter: a goodly price that I was prised at of them. And I took the thirty pieces of silver, and cast them to the potter in the house of the LORD.

And the Lord said unto me, Cast it unto the potter - proverbial: throw it to the temple-potter, the most suitable person to whom to cast the despicable sum, plying his trade as he did in the polluted valley (2 Kings 23:10) of Hinnom, because it furnished him with the most suitable clay. This same valley, and the potter's shop, were made the scene of symbolic action by Jeremiah (Zechariah 1:8; Zechariah 1:19), when prophesying of this very period of Jewish history. Zechariah connects his prophecy here with the older one of Jeremiah; showing the further application of the same divine threat against His unfaithful people in their destruction under Rome, as before in that under Nebuchadnezzar. Hence, Matthew 27:9 in the English version, and in the oldest authorities, quotes Zechariah's words as Jeremiah's the latter being the original author from whom Zechariah derived the groundwork of the prophecy. Compare the parallel case of Mark 1:2-3, in the oldest manuscripts (though not in the English version), quoting Malachi's words (Malachi 3:1) as those of "Isaiah," who was in fact (Isaiah 40:3) the original source of the prophecy; "As it is written in the prophet Esaias, Behold I send my messenger before thy face, who shall prepare thy way before thee." Isaiah first had said, "Prepare ye the way of the Lord," and Malachi had expanded this prophetic germ. Compare my Introduction to "Zechariah." The "potter" is significant of God's absolute power over the clay framed by His own hand (Isaiah 45:9 ; Jeremiah 18:6; Romans 9:20-21,

A goodly price that I was prized at of them - irony. Whereas I looked for their love and obedience as the return for my love, they offered me ceremonial observances without piety, and ended with selling me at thirty pieces of silver.

And I took the thirty pieces of silver, and cast them to the potter in the house of the Lord. The 30 pieces are thrown down in the temple, as the house of Yahweh, the fit place for the money of Yahweh-Messiah being deposited in the treasury, and the very place, accordingly, where Judas "cast them down." The 30 pieces were cast "to the potter," because it was to him they were "appointed by the Lord" ultimately to go, as a worthless price (cf. Matthew 27:6-7; Matthew 27:10). For "I took," and "I cast them:" here Matthew has "they took," "they gave them;" because their (the Jews' and Judas') act was all His "appointment," in accordance with His "determinate counsel and foreknowledge" (which Matthew also expresses), and therefore is here attributed to Him (cf. Acts 2:23; Acts 4:28). It is curious, some old translators, the Chaldaic and Syriac versions, and Kimchi, translate [ hayowtseer (Hebrew #3335)], for "to the potter," 'to the treasury' (so Maurer), agreeing with Matthew 27:6, "The chief priests took the silver pieces, and said, It is not lawful for to put them into the treasury." But the English version agrees better with the Hebrew and Matthew 27:10, "and gave them for the potter's field, as the Lord appointed me." 

Verse 14
Then I cut asunder mine other staff, even Bands, that I might break the brotherhood between Judah and Israel.

Then I cut asunder mine other staff, even Bands, that I might break the brotherhood between Judah and Israel. The breaking of the bond of union between Judah and Israel's 10 tribes under Rehoboam is here the image used to represent the fratricidal discord of factions which raged within Jerusalem on the eve of its fall, while the Romans were thundering at its gates without. See Josephus, 'Bellum Judaicum.' Also the continued severance of the tribes until their coming re-union (Romans 11:15). 

Verse 15
And the LORD said unto me, Take unto thee yet the instruments of a foolish shepherd.

And the Lord said unto me, Take unto thee yet the instruments of a foolish shepherd - "take unto thee yet" - i:e., 'take again'; as in Zechariah 11:7 previously he had taken other implements.

The instruments - the accoutrements-namely, the shepherd's crook and staff, wallet, etc. Assume the character of The instruments - the accoutrements-namely, the shepherd's crook and staff, wallet, etc. Assume the character of a bad ("foolish" in Scripture is synonymous with wicked, Psalms 14:1) shepherd, as before thou assumedst that of a good shepherd. Since the Jews would not have Messiah, "the good shepherd (John 10:11), they were given up to Rome, pagan and papal, both alike their persecutor, especially the latter, and shall be again to Antichrist, the "man of sin," the instrument of judgment by Christ's permission. Compare John 5:43, "I am come in my Father's name, and ye receive me not: if another shall come in his own name, him ye will receive." Antichrist will first make a covenant with them as their ruler, but then will break it, and thee shall feel the iron yoke of his tyranny, as the false Messiah, because they rejected the light yoke of the true Messiah (Daniel 11:35-38; Daniel 12:1; Daniel 9:27; 2 Thessalonians 2:3-12). But at last he is to perish utterly (Zechariah 11:17), and the elect remnant of Judah and Israel is to be saved gloriously. 

Verse 16
For, lo, I will raise up a shepherd in the land, which shall not visit those that be cut off, neither shall seek the young one, nor heal that that is broken, nor feed that that standeth still: but he shall eat the flesh of the fat, and tear their claws in pieces.

For, lo, I will raise up a shepherd in the land. Antichrist will possibly be a Jew, or at least one in Judea. Some guess he will be of the tribe of Dan, because that tribe is omitted in the enumeration in Revelation 7:1-17. Compare the comparison of Dan to "a serpent by the way, an adder in the path," Genesis 49:17.

Which shall not visit those that be cut off, neither shall seek the young one, nor heal that that is broken, nor feed that that standeth still; but he shall eat the flesh of the fat, and tear their claws in pieces. Compare similar language as to the unfaithful shepherds of Israel, Ezekiel 34:2-4. This implies they shall be paid in kind. Such a shepherd in the worst type shall "tear" them for a limited time.

Those that be cut off - `those perishing' (the Septuagint) - i:e., those sick unto death, as if already cut off.

The young one. The Hebrew [ hana`ar (Hebrew #5288)] is always used of human youths, who are really referred to under the image of the young of the flock. Ancient expositors (the Chaldaic version, Jerome, etc.) translate 'the straying,' 'the dispersed;' so Gesenius. But the Hebrew is constantly used of the young of tender age; primarily, those just put forth and dislodged from the mother's womb [ naa`ar (Hebrew #5286), to dislodge]; then those just removed from the tender care of their parents and launched out upon the world.

That that is broken - the wounded.

Nor feed that that standeth still - with faintness lagging behind.

Tear their claws - expressing cruel voracity; tearing off the very hoofs (Exodus 10:26), giving them excruciating pain, and disabling them from going in quest of pasture. 

Verse 17
Woe to the idol shepherd that leaveth the flock! the sword shall be upon his arm, and upon his right eye: his arm shall be clean dried up, and his right eye shall be utterly darkened.

Woe to the idol shepherd. The Hebrew [ haa'

12 Chapter 12 

Verse 1
The burden of the word of the LORD for Israel, saith the LORD, which stretcheth forth the heavens, and layeth the foundation of the earth, and formeth the spirit of man within him.

The burden weighty prophecy [ masaa' (Hebrew #4853)], fraught with destruction to Israel's foes; the expression may also refer to the distresses of Israel implied as about to precede the deliverance.

Of the word of the Lord for Israel - concerning Israel (Maurer).

The Lord, which stretcheth forth the heavens - present: now; not merely 'hath stretched forth,' as if God only created and then left the universe to itself (John 5:17, "My Father worketh hitherto, and I work"). To remove all doubts of unbelief as to the possibility of Israel's deliverance, God prefaces the prediction of it, and of the new and blessed order of things on earth which shall follow, by reminding us of His creative and sustaining power (cf. a similar preface, Isaiah 42:5; Isaiah 43:1; Isaiah 65:17-18).

And formeth the spirit of man within him - (Numbers 16:22; Hebrews 12:9). 

Verse 2
Behold, I will make Jerusalem a cup of trembling unto all the people round about, when they shall be in the siege both against Judah and against Jerusalem.

Behold, I will make Jerusalem a cup of trembling - a cup, causing those who drink it to reel; from a Hebrew root to reel [ raa`al (Hebrew #7477)]. Jerusalem, who drank the "cup of trembling" herself, shall be so to her foes (Isaiah 51:17; Isaiah 51:22; Jeremiah 13:13). Calvin, with the Septuagint, translates [ cap (Hebrew #5592)], 'a threshold of destruction,' on which they shall stumble and be crushed when they attempt to cross it. The English version is better. However, the term is often used of a basin or large vessel placed at the upper threshold. And the Septuagint translate it, 'the vestibule' [prothura]. So that the cup of trembling is to be drunk by the enemy when he has reached as far as the very threshold of the city.

When they shall be in the siege both against Judah and Jerusalem. The Hebrew order of words is literally 'And also against Judah shall he (the foe) be in the siege against Jerusalem:' implying virtually that Judah, as it shares the invasion along with Jerusalem, so it shall, like the metropolis, prove a cup of trembling to the invaders. Maurer, with Jerome, translates, 'also upon Judah shall be the (cup of trembling); i:e., some Jews forced by the foe shall join in the assault on Jerusalem, and shall share the overthrow with the besiegers. But Zechariah 12:6-7, show that Judah escapes and proves the scourge of the foe. 

Verse 3
And in that day will I make Jerusalem a burdensome stone for all people: all that burden themselves with it shall be cut in pieces, though all the people of the earth be gathered together against it.

And in that day will I make Jerusalem a burdensome stone for all people: all that burden themselves with it shall be cut in pieces - (Zechariah 14:4; Zechariah 14:6-9; Zechariah 14:13). Jerome states it was a custom in Palestine to test the strength of youths by their lifting up a massive stone; the phrase, "burden themselves with it," refers to this custom. Compare Matthew 21:44; the Jews "fell" on the rock of offence, Messiah, and were "broken;" but the rock shall fall on Antichrist, who "burdens himself with it" by his assault on the restored Jews, and "grind him to powder."

Though all the people of the earth be gathered together against it. The anti-Christian confederacy against the Jews shall be almost universal. 

Verse 4
In that day, saith the LORD, I will smite every horse with astonishment, and his rider with madness: and I will open mine eyes upon the house of Judah, and will smite every horse of the people with blindness.

I will smite every horse with astonishment - the arm of attack especially formidable to Judah, who was unprovided with cavalry. So in the overthrow of Pharaoh (Exodus 15:19; Exodus 15:21, "The horse and his rider hath He (the Lord) thrown into the sea").

And I will open mine eyes upon the house of Judah - in order to watch over Judah's safety. Heretofore Yahweh seemed to have shut His eyes, as having no regard for her.

And will smite every horse of the people with blindness - so as to rush headlong on their own ruin (cf. Zechariah 14:12-13). 

Verse 5
And the governors of Judah shall say in their heart, The inhabitants of Jerusalem shall be my strength in the LORD of hosts their God.

And the governors of Judah shall say in their heart, The inhabitants of Jerusalem shall be my strength in the Lord of hosts their God. "Shall say" - namely, when they see the foe divinely smitten with "madness."

Judah ... Jerusalem - here distinguished as the country and the metropolis. Judah recognizes her "strength" to be "Jerusalem and its inhabitants" as the instrument, and "Yahweh of hosts their God" (dwelling especially there) as the author of all power (Joel 3:16). My strength is the inhabitants of Jerusalem, who have the Lord their God as their help. The repulse of the foe by the metropolis shall assure the Jews of the country that the same divine aid shall save them. 

Verse 6
In that day will I make the governors of Judah like an hearth of fire among the wood, and like a torch of fire in a sheaf; and they shall devour all the people round about, on the right hand and on the left: and Jerusalem shall be inhabited again in her own place, even in Jerusalem.

In that day will I make the governors of Judah. On "governors of Judah" see note, Zechariah 9:7.

Like an hearth of fire among the wood - "hearth," or pan.

And like a torch of fire in a sheaf - though small, it shall consume the many foes around. One prophet supplements the other. Thus Isaiah 29:1-24; Joel 3:1, and Zechariah 12:1-14; Zechariah 13:1-9; Zechariah 14:1-21, describe more Antichrist's army than himself. Daniel (Daniel 7:8) represents him as a little horn growing out of the fourth beast or fourth kingdom; John (Revelation 13:1-18) as a separate beast, having an individual existence. Daniel dwells on his worldly conquests as a king; John more on his spiritual tyranny, whence he adds a second beast-namely, the false prophet coming in a semblance of spirituality (Revelation 16:13). What is briefly described by one is more fully prophesied by the other (Rosseau). 

Verse 7
The LORD also shall save the tents of Judah first, that the glory of the house of David and the glory of the inhabitants of Jerusalem do not magnify themselves against Judah.

The Lord also shall save the tents of Judah. Judah is to be 'first saved' because of her meek acknowledgment of dependence on Jerusalem, subordinate to Yahweh's aid.

The tents of Judah - shifting and insecure, as contrasted with the solid fortifications of Jerusalem. But God chooses the weak to confound the mighty, that all human glorying may be set aside. 

Verse 8
In that day shall the LORD defend the inhabitants of Jerusalem; and he that is feeble among them at that day shall be as David; and the house of David shall be as God, as the angel of the LORD before them.

In that day shall the Lord defend the inhabitants of Jerusalem. Jerusalem, however, also shall be specially strengthened against the foe.

And he that is feeble among them at that day shall be as David - to the Jew the highest type of strength and glory on earth (2 Samuel 17:8, "a man of war;" 2 Samuel 18:3; such shall the weakest citizen of Jerusalem become; Joel 3:10). 

And the house of David shall be as God, as the angel of the Lord before them - the Divine Angel that went "before them" through the desert, the highest type of strength and glory in heaven (Exodus 23:20; Exodus 32:34). "The house of David" is the "prince" and his family sprung from David (Ezekiel 45:7; Ezekiel 45:9). David's house was then in a comparatively weak state. 

Verse 9
And it shall come to pass in that day, that I will seek to destroy all the nations that come against Jerusalem. 

I will seek to destroy all the nations that come against Jerusalem - I will set myself with determined earnestness to destroy, etc. (Haggai 2:22). 

Verse 10
And I will pour upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace and of supplications: and they shall look upon me whom they have pierced, and they shall mourn for him, as one mourneth for his only son, and shall be in bitterness for him, as one that is in bitterness for his firstborn.

And I will pour upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace. The And I will pour upon the house of David, and upon the inhabitants of Jerusalem, the spirit of grace. The future conversion of the Jews is to flow from an extraordinary outpouring of the Holy Spirit (Jeremiah 31:9; Jeremiah 31:31-34; Ezekiel 39:29). 

The spirit of grace and of supplications. "Spirit" is here, not the spirit produced, but THE HOLY SPIRIT, producing a "gracious" disposition, and inclination for "supplication." Calvin explains "spirit of grace" as 'the grace of God Himself (whereby He "pours" out his bowels of mercy), conjoined with the sense of it in man's heart.' The "spirit of supplication" is the mercury whose rise of fall is an unerring test of the state of the Church (Moore). In the Hebrew [ cheen (Hebrew #2580) w

Verse 11
In that day shall there be a great mourning in Jerusalem, as the mourning of Hadadrimmon in the valley of Megiddon.

In that day shall there be a great mourning in Jerusalem, as the mourning of Hadadrimmon. As in Zech In that day shall there be a great mourning in Jerusalem, as the mourning of Hadadrimmon. As in Zechariah 12:10, the bitterness of their mourning is illustrated by a private case of mourning, so in this verse by a public one, the greatest recorded in Jewish history, that for the violent death in battle with Pharaoh-necho of the good King Josiah, whose reign had been the only gleam of brightness for the period from Hezekiah to the downfall of the state; lamentations were written by Jeremiah for the occasion (2 Kings 23:29-30; 2 Chronicles 35:22-27).

Hadadrimmon in the valley of Megiddon - a place or city in the great plain of Esdraelon, the battlefield of many a conflict, near Megiddo; called so from the Syrian idol Rimmon. Hadad also was the name of the sun, a chief god of the Syrians, (Macrob, Saturnalia,' 1: 23). 

Verses 12-14
And the land shall mourn, every family apart; the family of the house of David apart, and their wives apart; the family of the house of Nathan apart, and their wives apart;

And the land shall mourn, every family apart - a universal and an individual mourning at once.

The family of the house of David apart, and their wives apart: the family of the house of Nathan apart, and their wives apart - representing the highest and lowest of the royal order. Nathan, not the prophet, but a younger son of David (2 Samuel 5:14; Luke 3:31).

Apart - retirement and seclusion are needful for deed personal religion.

Their wives apart - Jewish females worship separately from the males (Exodus 15:1; Exodus 15:20).

The family of the house of Levi apart, and their wives apart; the family of Shimei apart - the highest and lowest of the priestly order (Numbers 3:18; Numbers 3:21). Their example, and that of the royal order, would of course influence the rest.

Verse 14. All the families that remain - after the fiery ordeal, in which two-thirds shall fall (Zechariah 13:8-9).

Remarks:

(1) The remembrance of God's omnipotence as the Creator and Sustainer of the universe, which is as much put forth now as in the first day when he called worlds into existence out of nothing, and breathed into man's nostrils the breath of life, is well calculated to remove all doubts of His power to fulfill His promises to Israel and to the Church (Zechariah 12:1). God as really maintains in being the vast system of nature as He originated it. To ignore this, and to substitute for the personal God, distinct from His own creation, the theory of the government and maintenance of the world by the so-called laws of nature, from which all deviation at the will of a superior being is impossible, is to confound nature with the God who rules it; and however such pantheism may pass current as philosophy in the world, it is against the sure Word of God; and the step from it to the grossest fetishism and idolatry of nature is an easy and certain one. (2) Jerusalem, which has for so long drunk "the cup of trembling" herself, shall at last become a cup of trembling to her foes (Zechariah 12:2). The anti-Christian foes who oppress the Church shall find that they, have been burdening themselves with a "stone" which shall, in the end, "grind them to powder" (Zechariah 12:3). Those of the Jews who fell on "the stone of stumbling" have been "broken" thereby. Still, an elect remnant shall be left. But none of the confederate hosts of Antichrist upon whom that stone shall fall shall escape. They shall, in blind and mad infatuation, rush upon their own ruin (Zechariah 12:4). The Lord, who has heretofore seemed to have no regard for His ancient people, shall again "open His eyes upon the house of Judah" (Zechariah 12:4). So in the case of the Church, though God may for a time hide His face, yet in due season He will look upon her, and upon every true believer, with manifested mercy, and it shall be seen that "He that keepeth Israel shall neither slumber nor sleep" (Psalms 121:4 ).

(3) While we look to human instruments of help as our "strength," we must look above them to the "Lord of hosts their God," who alone is the author of their and our strength (Zechariah 12:5)

(4) A small "torch of fire" is enough to destroy a large "sheaf" (Zechariah 12:6): so a small band of believers can be made by the Lord more than a match for all the hosts of Satan.

(5) Forsaken and weak as is Jerusalem now (Zechariah 12:6), "she shall be inhabited again in her own place" (Zechariah 12:6). The Lord will begin by delivering the weakest, lest the stronger should "magnify" or attribute any "glory" to themselves (Zechariah 12:7). So God in His Church often calls the poor, the unlearned, and the despised, among the foremost, lest those higher in position, circumstances, or education, when they are called, should be tempted to glory over their humbler brethren.

(6) When once the Lord interposes in His people's behalf, even the "feeble" among them becomes mighty like "David;" and those strong in the faith of David become strengthened with no less a might than that of "God," the Lord of David, the Divine Angel of the Lord that went "before" Israel in the days of old (Zechariah 12:8). Let us seek to be indeed thus "strong in the Lord, and in the power of His might" (Ephesians 6:10).

(7) The spiritual restoration of Jerusalem shall precede the temporal restoration, and shall result from a special outpouring upon them of "the spirit of grace and of supplications" (Zechariah 12:10). We must not expect any great and universal state of outward blessedness unless there has been first worked in men an inward and spiritual regeneration. And this is to be looked for only in connection with an outpouring of the Spirit of God. To hope for a revival of religion apart from the Holy Spirit's operation, would be as unreasonable as to look for the growth of crops without the air and rains of heaven.

(8) True repentance is inseparable from faith in the crucified Saviour. The sight, by faith, of His sufferings on account of our sins produces in us tender sorrow for His pains, and bitter mourning for our transgressions which caused them, and a hearty renunciation henceforth of all sin. It is not written, they shall first mourn, and then look upon Him whom they have pierced, but, "they shall look upon me whom they have pierced, and they shall mourn." Such mourning is no ordinary sorrow. It is the "bitterness" of one mourning for "the first-born among many brethren" (Zechariah 12:10; Romans 8:29). It is the sorrowing of one deeply grieved at having pained One who has loved us so wonderfully, and forgiven us so freely. It flows from faith and produces love.

(9) True religion is a personal thing, and leads the penitent believer to "mourn apart" (Zechariah 12:11-14). It is also a "family" concern: and, in the coming day of grace to Jerusalem, each "family shall mourn apart." It will at last be a national concern: "the land shall mourn" (Zechariah 12:12). Prayer and supplication before the throne of Him who was "pierced" by our sins, are the precursors of all the partial revivals which are vouchsafed now to the Church, and shall precede the universal revival, and final and complete triumph of Christianity throughout the earth. "Lord, teach us to pray!" 

13 Chapter 13 

Verse 1
In that day there shall be a fountain opened to the house of David and to the inhabitants of Jerusalem for sin and for uncleanness.

In that day - connected with the close of Zechariah 12:1-14. The mourning penitents are here comforted.

There shall be a fountain opened. It has been long opened, but then first it shall be so "to the house of David" (representing all Israel), after their long and weary wanderings. Like Hagar in the wilderness, they remain ignorant of the refreshment near them, until God "opens their eyes" (Genesis 21:19). (Moore.) It is not the fountain, but their eyes that need to be opened. It shall be a "fountain" ever flowing: not a laver, needing constantly to be replenished with water, such as stood between the tabernacle and altar (Exodus 30:18).

For sin and for uncleanness - i:e., for judicial guilt and moral impurity. Thus justification and sanctification are implied in this verse as both flowing from the blood of Christ, not from ceremonial sacrifices (1 Corinthians 1:30; Hebrews 9:13-14; 1 John 1:7 : cf. Ezekiel 36:25). "Sin" in Hebrew [ chaTaa't (Hebrew #2403), from chaaTaa' (Hebrew #2398)] is literally a missing the mark or way. 

Verse 2
And it shall come to pass in that day, saith the LORD of hosts, that I will cut off the names of the idols out of the land, and they shall no more be remembered: and also I will cause the prophets and the unclean spirit to pass out of the land.

I will cut off the names of the idols out of the land, and they shall no more be remembered. Such are the consequences of pardon; not indolence, but the extirpation of sin.

Names of the idols. Their very names were not to be mentioned: thus the Jews, instead of Mephi-baal, said Mephi-bosheth (bosheth meaning a contemptible thing), (Exodus 23:13; Deuteronomy 12:3; Psalms 16:4), The "idols" [ haa`atsabiym (Hebrew #6091)] here answer to the Seraphim in Zechariah 10:2 (margin), where the are associated with "the diviners" [haqowcmiym]. Malachi (Malachi 3:5), too, speaks of the "sorcerers [m

Verse 3
And it shall come to pass, that when any shall yet prophesy, then his father and his mother that begat him shall say unto him, Thou shalt not live; for thou speakest lies in the name of the LORD: and his father and his mother that begat him shall thrust him through when he prophesieth.

When any shall yet prophesy ... his father and his mother ... shall say unto him, Thou shalt not live; for thou speakest lies in the name of the Lord. The form of phraseology here is drawn from Deuteronomy 13:6-10; Deuteronomy 18:20. The substantial truth expressed is, that false prophecy shall be utterly abolished. If it were possible for it again to start up, the very parents of the false prophet would not let parental affection interfere, but would be the first to thrust him through. Love to Christ must be paramount to the tenderest of natural ties (Matthew 10:37). Much as the godly love their children, they love God and His honour more. 

Verse 4
And it shall come to pass in that day, that the prophets shall be ashamed every one of his vision, when he hath prophesied; neither shall they wear a rough garment to deceive:

The prophets shall be ashamed - of the false prophecies which they have uttered in times past, and which the event has confuted.

Neither shall they wear a rough garment - sackcloth. The badge of a prophet (2 Kings 1:8; Isaiah 20:2), to mark their frugality alike in food and attire. Such as Elijah and his antitype, John the Baptist, wore (Matthew 3:4); also, to be consonant to the mournful warnings which they delivered.

To deceive. It is not the dress that is here condemned, but the purpose of deception for which it was worn-namely, to conceal wolves under sheep's clothing (Calvin). The monkish hair-shirt of Popery, worn to inspire the multitude with the impression of superior sanctity, shall be then cast aside. 

Verse 5-6
But he shall say, I am no prophet, I am an husbandman; for man taught me to keep cattle from my youth.

But he shall say, I am no prophet, I am an farmer - the detection of one of the false prophets dramatically represented. He is seized by some zealous vindicator of the law, and in fear cries out "I am no prophet."
For Prayer of Manasseh 1:-1 :e., one. The Hebrew may mean Adam - i:e., our first parent was my pattern from my youth; I followed his agricultural (or pastoral, or both) occupations.

Taught me to keep cattle from my youth. As "keeping cattle" is not the same as to be "an farmer," and it would be no proof that a man was "an farmer" to say, "I was taught to keep cattle from my youth;" translate [ hiqnaniy (Hebrew #7069)], rather, 'Has used (or 'appropriated') me as a servant'-namely, in husbandry. [ Qaanaah (Hebrew #7069), to acquire gain: whence hiqnaah, to employ one to acquire gain: to force a man to be one's field servant] (Maurer), However, husbandry and keeping cattle might be regarded as jointly the occupation of the person questioned: then Amos 7:14, "herdman" ("I was no prophet, neither was I a prophet's son; but I was an herdman, and a gatherer (or cultivator) of sycamore fruit"), will accord with the English version. A Hebrew kindred word [ miqneh (Hebrew #4735)] means cattle. Both occupations, the respondent implies, are inconsistent with my being a "prophet."

Verse 6 And one shall say unto him, What are these wounds in thine hands? The interrogator still suspects him: "If so, if you have never pretended to be a prophet, whence come those wounds?" The Hebrew [ beeyn (Hebrew #996) yaadeykaa (Hebrew #3027)] is rather, 'between thine hands.' The hands were naturally held up to ward off the blows, and so were "thrust through" (Zechariah 13:3) "between" the bones of the hand. Stoning was the usual punishment; "thrusting through" was also a fit retribution on one who tried to "thrust Israel away" from the Lord (Deuteronomy 13:10); and perfects the type of Messiah, condemned as a false prophet, and pierced with "wounds between his hands." Thus the transition to the direct prophecy of Him (Zechariah 13:7) is natural, which it would not be if He were not indirectly and in type alluded to here first.

Those with which I was wounded in the house of my friends - an implied admission that he had pretended to prophecy, and that his friends had wounded him for it in zeal for God (Zechariah 13:3). The Holy Spirit in Zechariah alludes indirectly to Messiah, the antitype, wounded by those whom He came to befriend, who ought to have been His "friends," who were His kinsmen (cf. Zechariah 13:3, as to the false prophet's friends, with Mark 3:21, "His friend [margin, 'kinsmen,' hoi (Greek #3588) par' (Greek #3844) autou (Greek #847)] went out to lay hold on Him," John 7:5; "His own," John 1:11; the Jews, "of whom as concerning the flesh, he came," Romans 9:5), but who "pierced" and "wounded" Him by the agency of the Romans (Zechariah 12:10). 

Verse 7
Awake, O sword, against my shepherd, and against the man that is my fellow, saith the LORD of hosts: Awake, O sword, against my shepherd, and against the man that is my fellow, saith the LORD of hosts: smite the shepherd, and the sheep shall be scattered: and I will turn mine hand upon the little ones.

Awake. O sword, against my Shepherd ... smite the Shepherd, and the sheep shall be scattered. 

Expounded by Christ as referring to Himself (Matthew 26:31-32). What is expressed by the prophet imperatively, "Smite," is expressed as an assertion by the Lord in quoting it, "I will smite the Shepherd, and the sheep of the flock shall be scattered abroad." For when God, "by his determinate counsel," delivered up Jesus to be smitten, He Himself smote Him. Thus Jesus' form of quotation is the divine commentary on the prophecy. The act of the sword, and of the guilty men who wielded it against Jesus, though they knew it not, and are therefore responsible for the awful sin, is God's act (Acts 2:23; Acts 3:18; Acts 4:28). Thus it is a resumption of the prophecy of His betrayal (Zechariah 11:4; Zechariah 11:10; Zechariah 11:13-14), and the subsequent punishment of the Jews. It explains the mystery why He, who came to be a blessing, was cut off while bestowing the blessing. God regards sin in such a fearful light that He spared not His own co-equal Son in the one Godhead, when that Son bore the sinners guilt.

Awake. Compare a similar address to the sword of justice personified (Jeremiah 47:6-7). So the prophecy, Isaiah 6:9, "Hear ye," is imperative; the fulfillment, as declared by Jesus, is future (Matthew 13:14), "ye shall hear."

Sword - the symbol of judicial power, the highest exercise of which is to take away the life of the condemned (Romans 13:4). "The wicked" are often made unconsciously to be "a sword of God's" (Psalms 17:13). Not merely a show or expression of justice (as Socinians think) is implied here, but an actual execution of it on Messiah the Shepherd, the substitute for the sheep, by God as judge. Yet God in this shows His love as gloriously as His justice. For God calls Messiah "my shepherd" - i:e., provided "from the foundation of the world" (Revelation 13:8) for sinners, by my love to them, and ever the object of my love (Isaiah 59:16), though judicially "smitten of God" (Isaiah 53:4) for their sins.

And against the man that is my fellow - literally, the man of my union [ geber (Hebrew #1397) `

Verse 8-9
And it shall come to pass, that in all the land, saith the LORD, two parts therein shall be cut off and die; but the third shall be left therein.

In all the land, saith the Lord, two parts therein shall be cut off ... but the third shall be left. Two-thirds of the Jewish nation were to perish in the Roman wars, and a third to survive (Henderson). Probably, from the context (Zechariah 14:2-9), which has never yet been fulfilled, the destruction of the two-thirds [ piy (Hebrew #6310) sh

14 Chapter 14 

Verse 1
Behold, the day of the LORD cometh, and thy spoil shall be divided in the midst of thee.

Behold, the day of the Lord cometh - in which He shall vindicate His justice, by punishing the wicked, and then Behold, the day of the Lord cometh - in which He shall vindicate His justice, by punishing the wicked, and then saving His elect people (Joel 2:31; Joel 3:14; Malachi 4:1; Malachi 4:5).

And thy spoil shall be divided in the midst of thee - by the foe; secure of victory, they shall not divide the spoil taken from thee in their camp outside, but "in the midst" of the city itself. 

Verse 2
For I will gather all nations against Jerusalem to battle; and the city shall be taken, and the houses rifled, and the women ravished; and half of the city shall go forth into captivity, and the residue of the people shall not be cut off from the city.

For I will gather all nations against Jerusalem to battle ... The prophecy seems literal (cf. Joel 3:2). If Antichrist be the leader of the nations, it seems inconsistent with the statement that he will at this time be sitting in the temple as God at Jerusalem (2 Thessalonians 2:4); thus Antichrist outside would be made to besiege Antichrist within the city. But obscurities and difficulties of detail do not set aside the main facts of revelations: the event will clear up seeming difficulties. (Compare the complicated movements, Daniel 11:1-45.) The beast that leads the secular hosts is distinct from the second beast that wields the spiritual power, and who is also called "the false prophet" (Revelation 13:1-18; Revelation 16:13-14) Moreover, Antichrist, who at one time sits in the temple as God, may subsequently prove to be at the head of the hosts which shall assail Jerusalem and perish finally, after a temporary success.

And half of the city shall go forth into captivity, and the residue of the people shall not be cut off from the city. In Zechariah 13:8-9, it is "two-thirds" that perish, and "the third" escapes. There, however, it is "in all the land;" here it is "half of the city." Two-thirds of the whole people perish, one-third survives. One-half of the citizens are led captive, the residue are not cut off. Perhaps, too, we ought to translate 'a (not "the") residue.' 

Verse 3
Then shall the LORD go forth, and fight against those nations, as when he fought in the day of battle.

Then - in Jerusalem's extremity.

Shall the Lord go forth, and fight against those nations, as when he fought in the day of battle - as when Yahweh fought for Israel against the Egyptians at the Red Sea (Exodus 14:14; Exodus 15:3). As He then made a way through the divided sea, so will He now divide in two "the mount of Olives" (Zechariah 14:4). 

Verse 4
And his feet shall stand in that day upon the mount of Olives, which is before Jerusalem on the east, and the mount of Olives shall cleave in the midst thereof toward the east and toward the west, and there shall be a very great valley; and half of the mountain shall remove toward the north, and half of it toward the south.

And his feet shall stand in that day upon the mount of Olives, which is before Jerusalem on the east; and the mount of Olives shall cleave in the midst thereof. The object of the cleaving of the mount in two by a fissure or valley (a prolongation of "the valley of Jehoshaphat," the scene of the battle, Joel 3:2; Joel 3:12; Joel 3:14, and extending from Jerusalem, on the west, toward Jordan, eastward), is to open a way of escape to the besieged. Half of the divided mountain is thereby forced northward, half southward, the valley running between. The place of His departure at His ascension shall be the place of His return: and the "manner" of His return also shall be similar (Acts 1:11). He shall probably come from the east, "as the lightning cometh out of the east" (Matthew 24:27). He so made His triumphal entry into the city from the Mount of Olives on the east (Matthew 21:1-10). This was the scene of His agony: so it shall be the scene of His glory. Compare Ezekiel 11:23 with 43:2, "Behold, the glory of the God of Israel came from the way of the east." 

Verse 5
And ye shall flee to the valley of the mountains; for the valley of the mountains shall reach unto Azal: yea, ye shall flee, like as ye fled from before the earthquake in the days of Uzziah king of Judah: and the LORD my God shall come, and all the saints with thee.

Ye shall flee to the valley - rather, [ geey' (Hebrew #1516)] 'through the valley,' as in 2 Samuel 2:29. The valley made by the cleaving asunder of the Mount of Olives (Zechariah 14:4) is designed to be their way of escape, not their place of refuge (Maurer). Jerome is on the side of the English version. If it be translated so, it will mean, Ye shall flee to the valley, not to hide there, but as the passage through which an escape may be effected. The same divinely-sent earthquake which swallows up the foe opens out a way of escape to God's people. The earthquake in Uzziah's day is mentioned (Amos 1:1) as a recognized epoch in Jewish history. Compare also Isaiah 6:1 : perhaps the same year that Yahweh held His heavenly court, and gave commission to Isaiah for the Jews, an earthquake in the physical world, us often happens (Matthew 24:7), marked momentous movements in the unseen spiritual world [ haaray (Hebrew #2022)].

Of the mountains - rather, 'of my mountains'-namely, Zion and Moriah, peculiarly sacred to Yahweh (Moore). Or, the mountains formed by my cleaving Olivet into two (Maurer).

Azal - the name of a place near a gate east of the city. The Hebrew [ `Aatsal (Hebrew #682)] means adjoining - i:e., adjoining the city (Henderson). The valley reaches up to the city gates, so as to enable the fleeing citizens to betake themselves immediately to it on leaving the city. Piscator and Tarnovius take the Hebrew in a verb, 'The valley of the mountains shall reach to (the mountain which God hath chosen, namely) Mount Zion.' But this requires too great an ellipsis to be supplied. Ye shall flee, like as ye fled from before the earthquake in the days of Uzziah king of Judah - (See note, Amos 1:1; also Isaiah 6:1). It must have been a notable earthquake, since it is here referred to as a fact fresh in the minds of the Jews after a lapse of more than two centuries from its occurrence. Palestine abounds in traces of volcanic action. Uzziah's sin in relation to the spiritual world seems to be connected with the convulsion in the physical world (cf. Matthew 24:7).

And the Lord my God shall come, and all the saints with thee. The mention of the "Lord my God" leads the prophet to pass suddenly to a direct address to Yahweh. It is as if, "lifting up his head" (Luke 21:28), he suddenly sees in vision the Lord coming, and joyfully exclaims (passing from speaking OF God to speaking TO God), "All the saints with thee!" So Isaiah 25:9 .

Saints - holy angels, escorting the returning King (Mark ; Jude 1:14 , "Behold, the Lord cometh with ten thousand of his saints" - i:e., holy angels) and redeemed men (1 Corinthians 15:23; 1 Thessalonians 3:13; 1 Thessalonians 4:14). Compare the similar mention of the "saints" and "angels" at His coming on Sinai, Deuteronomy 33:2-3; Acts 7:53; Galatians 3:19; Hebrews 2:2. Phillips thinks Azal is Ascalon on the Mediterranean. An earthquake beneath Messiah's tread will divide Syria, making from Jerusalem to Azal a valley which will admit the ocean waters from the west to the Dead Sea. The waters will rush down the valley of Arabah, the old bed of the Jordan, clear away the sand drift of 4,000 years, and cause the commerce of Petra and Tyre to center in the holy city. The Dead Sea rising above its shores will overflow by the valley of Edom, completing the straits of Azal into the Red Sea. Thus will be formed the great pool of Jerusalem (cf. Zechariah 14:8; Ezekiel 47:1, etc.; Joel 3:18).

Euphrates will be the north boundary, and the Red Sea the south. Twenty-five miles north and twenty-five miles south of Jerusalem will form one side of the fifty miles square of the Lord's Holy Oblation (Ezekiel 48:1-35). There are seven spaces of fifty miles each from Jerusalem northward to the Euphrates, and five spaces of fifty miles each southwards to the Red Sea. Thus, there are thirteen equal distances on the breadth of the future promised land, one for the oblation and twelve for the tribes, according to Ezekiel 48:1-35. He thinks that the Euphrates north, Mediterranean west, the Nile and Red Sea south, are to be the future boundaries of the Holy Land, which will include Syria and Arabia. This is favoured by Genesis 15:18; Exodus 23:31; Deuteronomy 11:24; Joshua 1:4; 1 Kings 4:21; 2 Chronicles 9:26; Isaiah 27:12; all which was partially realized in Solomon's reign shall be antitypically so hereafter. The theory, if true, will clear away many difficulties in the way of the literal interpretation of this chapter and Ezekiel 48:1-35. But it is of course very conjectural, and seems to push literalism of interpretation rather far. 

Verse 6
And it shall come to pass in that day, that the light shall not be clear, nor dark:

And it shall come to pass in that day, that the light shall not be clear nor dark. Jerome, Vulgate ('frigus et gelu'), Chaldaic, Syriac, and the Septuagint [kai psuchos kai pagos] translate, 'there shall not be light, but cold and ice' - i:e., a day full of horror (Amos 5:18). But the Hebrew [ y

Verse 7
But it shall be one day which shall be known to the LORD, not day, nor night: but it shall come to pass, that at evening time it shall be light.

But it shall be one day - a day altogether unique, different from all others (Maurer). Compare "one," i:e., unique, Song of Solomon 6:9; Jeremiah 30:7. Not as Henderson explains, 'one continuous day, without night' (Rev. 22:5,25 ): the millennial period (Revelation 20:3-7). For it is not until "evening time" that the "light" comes. Meantime, it shall not be such daylight as the sun produces, nor yet shall it be altogether "night," such as there is in the absence of the sun: there will be some light, but dim and uncertain twilight, corresponding to the state of mind in the world - "distress of nations with perplexity" (Luke 21:25). There shall be neither the joy of day nor the repose of night.

Which shall be known to the Lord. This truth restrains man's curiosity, and teaches us to wait the Lord's own time (Matthew 24:36).

Not day, nor night - answering to "not ... clear, nor dark" (Zechariah 14:6); not altogether daylight, yet not the darkness of night.

At evening time it shall be light toward the close of this twilight- like time of calamity "light" - yea, the full and everlasting effulgence of light-shall spring up to the elect remnant (Psalms 97:11; Psalms 112:4 ; Isaiah 30:26; Isaiah 60:19-20). 

Verse 8
And it shall be in that day, that living waters shall go out from Jerusalem; half of them toward the former sea, and half of them toward the hinder sea: in summer and in winter shall it be.

Living waters shall go out from Jerusalem - (Ezekiel 47:1; Joel 3:18).

Half of them toward the former sea - i:e., the front or east, which Orientalists face in taking points of the compass: the Dead Sea.

And half of them toward the hinder sea - the west, or Mediterranean. In summer and in winter shall it be - neither dried up by heat, nor frozen by cold; ever flowing. 

Verse 9
And the LORD shall be king over all the earth: in that day shall there be one LORD, and his name one.

And the Lord shall be King over all the earth. Isaiah 54:5 implies that this is to be the consequence of Israel being again recognized by God as His own people. For after saying "Thy Maker is thine husband ... and thy Redeemer the Holy One of Israel" the prophet states, as the consequence, "The God of the whole earth shall He be called" (Daniel 2:44; Revelation 11:15).

In that day shall there be one Lord, and his name one - not that He is not so already, but He shall then be recognized by all unanimously as "One." Now there are "gods many and lords many." Then Yahweh alone shall be worshipped. The manifestation of the unity of the Godhead shall be simultaneous with that of the unity of the Church. Believers are one in spirit already, even as God is one (Ephesians 4:3-6). But externally there are sad divisions. Not until these disappear shall God reveal fully His unity to the world (John 17:21; John 17:23). Then shall there be "a pure language, that all may call upon the name of the Lord with one consent" (Zephaniah 3:9). The Son too shall at last give up His mediatorial kingdom to the Father, when the purposes for which it was established shall have been accomplished, "that God may be all in all" (1 Corinthians 15:24). 

Verse 10
All the land shall be turned as a plain from Geba to Rimmon south of Jerusalem: and it shall be lifted up, and inhabited in her place, from Benjamin's gate unto the place of the first gate, unto the corner gate, and from the tower of Hananeel unto the king's winepresses.

All the land shall be turned as a plain - or 'changed round about' [ yicowb (Hebrew #5437), from caabab (Hebrew #5437)] - literally, to make a circuit. The whole hilly land round Jerusalem, which would prevent the free passage of the living waters, shall be changed, so as to be "as a (or the) plain" (Isaiah 40:4).

From Geba to Rimmon - Geba (2 Kings 23:8) in Benjamin, the northern border of Judah. Rimmon in Simeon (Joshua 15:32), the southern border of Judah; not the Rimmon northeast of Michmash. "The plain from Geba to Rimmon" (i:e., from one boundary to the other) is the Arabah or plain of the Jordan, extending from the sea of Tiberias to the Elanitic gulf of the Red Sea.

And it shall be lifted up - namely, Jerusalem shall be exalted, the hills all round being lowered (Micah 4:1).

And inhabited in her place - (Zechariah 12:6). And inhabited in her place - (Zechariah 12:6).

From Benjamin's gate - leading to the territory of Benjamin. The same as Ephraim's gate, the northern boundary of the city (2 Kings 14:13).

Unto the place of the first gate - where the former gate stood, west of the city (Grotius). "The place of," etc., implies that the gate itself was then not in existence. "The old gate" (Nehemiah 3:6).

Unto the corner gate - east of the city (Grotius). Or the "corner" joining the north and west parts of the wall (Villapandus). Grotius thinks "corners refers to the towers there built (cf. margin, Zephaniah 3:6).

And from the tower of Hananeel - south of the city, near the sheep gate (Nehemiah 3:1; Nehemiah 12:39; Jeremiah 31:38). (Grotius.)

Unto the king's wine-presses - (Song of Solomon 8:11). In the interior of the city, at Zion (Grotius). 

Verse 11
And men shall dwell in it, and there shall be no more utter destruction; but Jerusalem shall be safely inhabited.

And there shall be no more utter destruction - (Jeremiah 31:40). literally, no more curse [ cheerem (Hebrew #2764)] (Revelation 22:3 : cf. Malachi 4:6), for there will be no more sin. Temporal. blessings and spiritual prosperity shall go together in the millennium: long life (Isaiah 65:20-22), peace (Isaiah 2:4), honour (Isaiah 60:14-16), righteous government (Isaiah 54:14; Isaiah 60:18). Judgment, as usual, begins at the house of God, but then falls fatally on Antichrist, whereon the Church obtains perfect liberty. The last day will end everything evil (Romans 8:21). (Auberlen.) 

Verse 12
And this shall be the plague wherewith the LORD will smite all the people that have fought against Jerusalem; Their flesh shall consume away while they stand upon their feet, and their eyes shall consume away in their holes, and their tongue shall consume away in their mouth.

And this shall be the plague wherewith the Lord will smite all the people that have fought against Jerusalem. Punishment on the foe, the last anti-Christian confederacy (Isaiah 59:18; Isaiah 66:24; Ezek. 38:39; Revelation 19:17-21 ).

Their flesh shall consume away while they stand upon their feet, and their eyes shall consume away in their holes, and their tongue - a living death: the corruption (Galatians 6:8) of death combined in ghastly union with the conscious sensibility of life. Sin will be felt by the sinner, in all its loathsomeness, inseparably clinging to him as a festering putrid body. 

Verse 13
And it shall come to pass in that day, that a great tumult from the LORD shall be among them; and they shall lay hold every one on the hand of his neighbour, and his hand shall rise up against the hand of his neighbour.

A great tumult from the Lord shall be among them - "a tumult:" a consternation (Zechariah 12:4; 1 Samuel 14:15; 1 Samuel 14:20).

They shall lay hold every one on the hand of his neighbour - instinctively grasping it, as if thereby to be safer, but, in vain (Menochius). Rather, in order to assail 'his neighbour' (Calvin). Ezekiel 38:21 confirms the latter view: "Every man's sword shall be against his brother." Sin is the cause of all quarrels on earth: it will cause endless quarrels in hell (James 3:15-16). The so-called "wisdom" which breeds "bitter envying and strife," is "earthly, sensual, and devilish." 

Verse 14
And Judah also shall fight at Jerusalem; and the wealth of all the heathen round about shall be gathered together, gold, and silver, and apparel, in great abundance.

And Judah also shall fight at Jerusalem - namely, against the foe; not against Jerusalem, as Maurer translates, at variance with the context.

And the wealth of all the heathen round about shall be gathered together. As to the spoil gained from the foe, cf. Ezekiel 39:10; Ezekiel 39:17. 

Verse 15
And so shall be the plague of the horse, of the mule, of the camel, and of the ass, and of all the beasts that shall be in these tents, as this plague.

And so shall be the plague of the horse, of the mule, of the camel, of the ass. The plague shall affect the very beasts belonging to the foe. A typical foretaste of all this befell Antiochus Epiphanes and his host at Jerusalem (1 Maccabees 13:49; 2 Maccabees 9:5). 

Verse 16
And it shall come to pass, that every one that is left of all the nations which came against Jerusalem shall even go up from year to year to worship the King, the LORD of hosts, and to keep the feast of tabernacles.

Every one that is left of all the nations which came against Jerusalem shall even go up from year to year to worship the King, the Lord of hosts - (Isaiah 66:19; Isaiah 66:23). God will conquer all the foes of the Church. Some He will destroy, others He will bring into willing subjection.

From year to year , [ mideey (Hebrew #1767) shaanaah (Hebrew #8141) b

Verse 17
And it shall be, that whoso will not come up of all the families of the earth unto Jerusalem to worship the King, the LORD of hosts, even upon them shall be no rain.

Whoso will not come up of all the families of the earth unto Jerusalem to worship the King ... even upon them shall be no rain - including every calamity which usually follows in the East from want of rain-namely, scarcity of provisions, famine, pestilence, etc. Rain is the symbol, also, of God's gracious favour (Hosea 6:3). That there shall be unconverted men under the millennium appears from the outbreak of Gog and Magog at the end of it (Revelation 20:7-9); but they, like Satan their master, shall be restrained during the thousand years. Note too from this verse that the Gentiles shall come up to Jerusalem, rather than the Jews go as missionaries to the Gentiles (Isaiah 2:2; Micah 5:7). However, Isaiah 66:19 may imply the converse. And it may be that, after the Jews, as missionaries, shall have converted the Gentiles, the latter, by representatives, shall come up to worship at the city of Jerusalem, where especially the heavenly King shall manifest His presence. 

Verse 18
And if the family of Egypt go not up, and come not, that have no rain; there shall be the plague, wherewith the LORD will smite the heathen that come not up to keep the feast of tabernacles.

If the family of Egypt go not up, and come not, that have no rain, there shall be the plague - specified as Israel's ancient foe. Also, in the Persian times, wherein Zechariah lived, Egypt, by her perpetual efforts to throw off the Persian yoke, would naturally be in opposition to Judah, which was under Persia's protection. This would suggest the language and imagery under which this prophecy of events, still future now, is couched. If Egypt go not up, and so there be no rain on them (a judgment which Egypt would contemn, as depending on the Nile's overflow, not on rain), there shall be the plague, etc. Because the guilty are not affected by one judgment, let them not think to escape, because God has other judgments which shall plague them. Maurer translates, 'if Egypt go not up, upon them also there shall be none' (no rain). Psalms 105:32 mentions "rain" in Egypt. But it is not their main source of fertility. 

Verse 19
This shall be the punishment of Egypt, and the punishment of all nations that come not up to keep the feast of tabernacles.

This shall be the punishment , [ chaTa't (Hebrew #2403)] - literally, sin - i:e., punishment for sin. 

Verse 20
In that day shall there be upon the bells of the horses, HOLINESS UNTO THE LORD and the pots in the LORD's house shall be like the bowls before the altar.

In that day shall there be upon the bells of the horses, HOLINESS UNTO THE LORD - namely, this inscription, "Holiness to the Lord," the same as was on the golden plate worn on the forefront of the mitre of the high priest (Exodus 28:36). This implies that all things, even the most common, shall be sacred to Yahweh, and not merely the things which under the law had special sanctity attached to them. The "bells" were metal plates hanging from the necks of horses and camels as ornaments, which tinkled (as the Hebrew root means) by striking against each other. Bells are found represented on the walls of Sennacherib's palace at Kouyunjik attached to horses.

And the pots in the Lord's house shall be like the bowls before the altar - the vessels used for boiling, for receiving ashes, etc., shall be as holy as tile bowls used for catching the blood of the sacrificial victims (note, Zechariah 9:15; 1 Samuel 2:14). The priesthood of Christ will be explained more fully both by the Mosaic types and by the New Testament in that temple of which Ezekiel speaks. Then the Song of Solomon, now obscure, will be understood, because the marriage feast of the Lamb will be celebrated in heaven (Revelation 19:1-21), and on earth it will be a Solomonic period, peaceful, glorious, and nuptial. There will be no king, but a prince; the Sabbatic period of the judges will return, but not with the Old Testament but the New Testament glory, (Isaiah 1:26; Ezekiel 45:1.) (Roos.) 

Verse 21
Yea, every pot in Jerusalem and in Judah shall be holiness unto the LORD of hosts: and all they that sacrifice shall come and take of them, and seethe therein: and in that day there shall be no more the Canaanite in the house of

Yea, every pot - even in private houses, as in the temple, shall be deemed holy, so universal shall be the consecration of all things and persons to Yahweh.

And all they that sacrifice shall come and take of them - as readily as they would take of the pots of the temple itself, whatever number they wanted for sacrifice.

There shall be no more the Canaanite in the house of the Lord of hosts - no unclean or ungodly person, such as the accursed Canaanite was (Isaiah 35:8; Isaiah 52:1; Joel 3:17). Compare as to the final state wherein there shall be nothing that defileth, or worketh abomination, subsequent to the millennium, Revelation 21:27; Revelation 22:15. Maurer, not so well, translates, 'merchant' here, as in Proverbs 31:24. If a man would have the beginnings of heaven, it must be by absolute consecration of everything to God on earth. Let his life be a liturgy, a holy service of acted worship (Moore).

Remarks: 

(1) It is the Lord's way at times to suffer His people to be reduced to the sorest straits, in order that He may magnify the riches of His grace in their deliverance. The Church's extremity is the Lord's opportunity. There is a fearful ordeal at hand, when "there shall be a time of trouble such as never was since there was a nation" (Daniel 12:1). Already Popery and Infidelity, Socialistic insubordination, false spiritualism, and the self-deifying pride of human intellect, are preparing the fuel for the fiery furnace which is to try the Church. But when the triumph of the anti-Christian host seems most secure, "then the Lord shall go forth and fight" (Zechariah 14:3) for Israel and for His Church.

(2) The mount of Olives, the scene of Christ's agony in Gethsemane, shall be the scene of His glory. The same hill which witnessed His ascension shall witness His return "in like manner" (Acts 1:11). As the disciples stood "gazing up into heaven," when "a cloud received him out of their sight," so, "Behold, he cometh with clouds" (Revelation 1:7). As angels escorted their Lord at His ascension, so shall they in countless hosts attend on Him in His return. His people, "lifting up their heads as their redemption draweth nigh," shall, at the sudden manifestation of their returning Lord, exclaim, "The Lord my God is come, and all the saints with Thee" (Zechariah 14:5).

(3) The exact time of "the day of the Lord" (Zechariah 14:1) is "known to the Lord" alone (Zechariah 14:7). This thought should stifle, not reverent inquiry, but presumptuous dogmatism, in fixing dates of the future.

(4) The ushering in of that day shall be amidst circumstances of gloom; not indeed the blackness of "night," but yet not the "clearness" of "day" (Zechariah 14:6-7). There shall be neither the cheering light of daytime nor the calm quiet of night, but the uneasy forebodings and fears attendant upon a state of twilight. It shall be a day unique, and without a parallel. How earnest, therefore, we ought to be, that we may be prepared for it!

(5) "At evening time it shall be light," not indeed to all, but to them that believe. The night may be dark, and even the twilight of life clouded to the saint, but in due time the full "light" shall break forth (Zechariah 14:7). "The Lord shall be" at last His people's "everlasting light, and the days of their mourning shall be ended" (Isaiah 60:20).

(6) The waters of life flowed forth at Jerusalem first, when Christ the Rock was smitten; and "repentance and remission of sins was preached in Christ's name among all nations, beginning at Jerusalem" (Luke 24:47). So again the "living waters" shall go out from Jerusalem far more abundantly than ever before, when her people shall have turned to the Lord. Then "shall the Lord be king over all the earth" (Zechariah 14:9), and "the kingdoms of this world shall become the kingdoms of our Lord and of his Christ" (Revelation 11:15).

(7) As yet divisions among Christians, and errors of doctrine and practice among many, and covetousness, and idolatries, prevent the universal recognition of Him who is "the blessed and only Potentate, the King of kings and Lord of lords" (1 Timothy 6:15). But "in that day shall there be one Lord, and his name one" (Zechariah 14:9).

(8) Mountains of opposition and distrust shall then be leveled "as a plain" (Zechariah 14:10); "Jerusalem shall be safely inhabited;" "and there shall be no more utter destruction," because then sin shall cease to reign. After the chastisement of the Church by Antichrist, he himself shall perish forever, and then holier and happier days shall dawn upon the purified Church and world.

(9) The most fearful punishments await the reprobates (Zechariah 14:12). Sin shall be left to its unrestricted workings on undying bodies and souls. Sin is hell in embryo: and then sin shall have its full and awful development. The consciousness of life shall be realized in ghastly union with the corruption of ever-continuing death, as if a person had a decaying corpse ever clasped in closest union with his living body. Then, in hell, everyone's hand among the lost shall rise up in perpetual bitterness against his neighbour (Zechariah 14:13).

(10) While God shall destroy some, He shall convert others to Himself (Zechariah 14:16). After the anti-Christian foes of Jerusalem shall have perished there, the surviving nations shall tender their allegiance to the King, the Lord of hosts, who shall hold His Royal court there in manifested glory (Zechariah 14:16).

(11) Then shall the Jews celebrate the feast of tabernacles literally, with a joy exceeding that of former feasts as much as their future deliverance from their wanderings for ages shall exceed all former deliverances. The spiritual Israel, the perfected and transfigured elect Church, shall also, after a heavenly manner, celebrate, with the palms of victory in their hands, their deliverance out of the great tribulations of this wilderness-world. Then, when punishments (Zechariah 14:18-19) shall overtake all the wicked, HOLINESS UNTO THE LORD, even in the minutest particulars, and its inseparable companion, happiness (Zechariah 14:20), shall be the portion of God's people in heaven and on earth, and there shall be none to disturb or defile them (Zechariah 14:21). Let us begin this holy and happy consecration of all that we are and all that we have to the Lord: so even now shall we have a foretaste of heavenly joys. 

